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ABSTRACT
Carol A. Goodine
ORIGINS OF ATLANTIC SCHOOI: OF THEOLOGY
September, 1993
Atlantic School of Theclogy, an ecumenical school of

theology and Christian ministry, founded in 1971 in
Halifax, Nova Scotia is a unique institution in North
america, if not in all the world. Foundinyg parties were
The Divinity Faculty of the University of King's College
(Anglican Church of Canada), Holy Heart Theological

Institute (The Roman Catholic Episcopal Corporation of

Halifax) and Pine Hill Divinity Hall (United Church of
Canada). Its origins were part of a particular response
to local, national and international conditions.

In order to understand the origins of this
institution and its uniqueness, it was necessary to
examine early ecumenical endeavors in Halifax, including
their societal roots and to trace the development of
theological education in the three institutions including
Holy Heart Seminary. It was also critical in
understanding the origins of AST to examine the planning
process for the school including both individual and
institutional motivations.

By 1970 each institution was experiencing varying
crises. Holy Heart Seminary had closed, the Divinity

Faculty of King'’s was experiencing a shortage of



professors and students, and Pine Hill's Principal of
twenty-five years was retiring. A group of individuals
building on early ecumenical cooperation took a
determined approach to these crises. Through planning,
dialogue, deliberate action and compromise over an
intensive six-month period, the Atlantic School of
Theology came into existence consummating a history of
challenge and adaptation to change as well as ecumenical

couperation in each of the three traditions.
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INTRODUCTION

Halifax in the 1960s was the site of three
denominational theological schools which were in various
gstages of crisis. The crisis was precipitated in part by
a decline in enrollment due to the social revolution of
the time. Many young people spurred on by the civil
rights struggle in the United States considered the
church out of date and out of touch with secular
society.1 New vocations were becoming increasingly
scarce. There was an ever increasing problem with
obtaining adequate financing for the three institutions.
Furthermore, there was a shortage of qualified
professors.2 Although the response to the crisis assumed
a coordinated effort, at times reservations on the part
of individuals of particular denominations impeded the
effort.

In the Maritimes a group of individuals took a
determined approach to the task of maintaining a high
standard of theological education. On March 11, 1969, at
Holy Heart Seminary in Halifax, a group of
representatives of Pine Hill Divinity Hall, Xing's
College Divinity School and Holy Heart Seminary met to

discuss the impending closure of Holy Heart and the




effect it would have on theological education in the
Maritimes. They also met to consider further options for
theological education in the region. Such a meeting
could hardly have been envisaged ten years earlier,
However, just as society was undergoing vast changes, so
too were the churches.

Ecumenical cooperation in the area of theological
education had been evident in Halifax for a number of
years. Cooperation between King’s and Pine Hill had
existed as early as 1941, The Roman Catholic involvement
in such ecumenical endeavors, however, was a fairly new
occurrence, brought about by church renewal as
promulgated by Vatican II.

The ecumenical approach to theological education was
being advanced by the American Association of Theological
Schools and the World Council of Churches, and in Canada
by the administrations of the Anglican and United
Churches. The Vatican II Decree on Priestly Formation
also explored new and different approaches to theological
education.? various reasons were put forward for
cooperation, including the necessity to save money, share
faculty and books, and create theclogical schools better
suited to prepare ministers and priests for the changing
world.4 Also, the United and Anglican Churches of Canada

were involved in a series of union negotiations and at




this stage they were progressing well towards what some
expected to be imminent union.”

Given all of these societal and ecclesiastical
changes, and the expected closure of Holy Heart Seminary,
individuals from the three institutions in Halifax set
about creating their own amalgamation. What these brave
individuals were about to undertake was--and still
remains, as far as one can ascertain--a unique enterprise
in North America, if not in all the world. It was to be
an amalgmation not only of Protestant theological
schools, but an amalgamation including both Protestant
and Roman Catholic institutions. Several developments,
including the retirement of the Principal of Pine Hill,
Clarence Nicholson, set the stage for a formal planning
procedure for a new school.

The three institutions all had lengthy histories of
activity in theological education. The Roman Catholic
institution, Holy Heart Seminary, had been established in
Halifax in 1895 to prepare young men for the priesthocod.
Pine Hill Divinity Hall of the United Church of Canada
was the successor of Presbyterian Church Divinity Hall
founded in Pictou in 1820; in 1925, it had become the
training centre for prospective ministers of the United
Church of Canada in the Maritime Provinces. The

University of King’s College was established at Windsor,




Nova Scotia in 1789 and moved to Halifax in 1923 where it
entered an association with Dalhousie University. A
Divinity Professor had been first hired in 1807. In one
sense, the origins of the new joint theological school
can be found in the individual histories of these three
schools.

The entity created by the merger of the three
institutions in 1971, was, and is, the Atlantic School of
Theology, an ecumenical graduate theclogical school,
founded to train the clergy and lay people of the
Anglican, Roman Catholic and United Churches of the
Maritime provinces.

It is the purpose of this thesis to explore the
creation of the Atlantic School of Theology (AST). In the
quest for the origins of the school it is necessary to
investigate the development of theological education in
each of the three institutions to find out what led them
to consider this new school, with particular emphasis on
the 1960’s and 1970’s. 1In tracing the three paths, it is
inevitable that at times they will converge., It should
become apparent, nevertheless, that there were distinct
elements in each institution that brought it to become
part of this new enterprise. 1Included in the
investigation of the three institutions will be an

exploration of the various thrusts for change in




theolugical education that had occurred and were still

bR

accurring when AST was founded.

Finally, an exploration uf the actual formal
planni.g process is essential in order more fully to
understand the motivations of individuals and groups in
the creation of the school and why it took the final form
it did.

As AST is a unique Maritime institution approaching
the twenty-fifth anniversary of its founding in 1996, and
is the major centre for theological education in the
Maritimes it is important to understand why such a center
was created in Halifax and if possible, how its creation
relates to the history of the Maritimes.

There is little published documentation available on
the origins of AST. A class paper presented by Dale
Chisholm at AST on March 16, 1986, entitled "A Sturdy
image, " gives a brief account of a number of the events
that led up to the formation of AST. However, as the
paper uses mainly published sources, it does not cover
all the negotiation process, nor does it give several of
the individual and group motivations for the inception of
AST. While attempting to place the events in the
framework of Maritime religious history, the paper dces
not consider the wider historical and theclogical

framework. The paper is a pioneering venture into the



quest for the origins of AST, but there are many
questions left unanswered.

Several short newspaper and magazine articles have
been published in recent years about AST. The
Novascotian, on October 20, 1984, devoted its cover
story, "Busy in God’'s World,* to the development of AST
and its President at that time, Dr. Russell Hatton. The
writer, Ruth Tolmie, attributed the emergence of AST to
the ecumenical movement of the 1960's and the growing
importance of social and behavioral sciences. She did
not expand her hypothesis of AST’'s emergence or consider
the planning process. Another article, by Sue Macleod,
*"Teaching the clergy the ecumenical way,” appeared in the
July 1987 edition of Atlantic Imsight. This article
focused on concurrent developments at AST and bricfly
mentioned its founding.

Several histories of the original three institutions
have been published. Holy Heart Seminary was the subject
of an anniversary publication in 1945, giving a factual
and pictorial presentation of the first fifty years of
the seminary. Mention was also made of Holy Heart
Seminary in The Catholic Diocesan Directory, 1935. OUnce
again, this was & factual and not a critical analysis ot
the early years of Holy Heart Seminary. J. Brian
Ranington, in Bvery Popish Person, 1984, made scaltered



and brief mention of both Holy Heart Seminary and AST,
giving the reader glimpses of the creation of these
institutions but once agajn little critical analysis or
attempt to place them in a wider context.

In respect to Pine Hill Divinity Hall, in 1970, an
historical account for 1820-1970 was written by E. Arthur
RBetts former Librarian and Professor at Pine Hill, which
provided basic historical information on which one can
bane further research. John Corston’s Twenty Years at
Pine Hill Divimity Ball, published in 1982, provided a
mare personal glimpse of activities at Pine Hill during
the author's time as professor there. It did give
instances of early ecumenical cooperation and a brief
account of the founding of AST.

The University of King’s College has been the
subject of several histories. King’s College, published
in 1B65, was written by Thomas B. Akins, the Commissioner
of Public Records. It gave basic historical data for the
period 1789-1850. The University of King’s College,
1790-1890, published in 1890, written by Henry Youle Hind
gave a factual account of the history of that time.
King’'s College: A Chronicle, 1789-1939, by F.W. Vroom,
Archdeacon of Nova Scotia and Emeritus Dean of Divinity
2t Xing's College, published in 1941 was once again a
factual account of the history of King’s. All The King’'s



Nen, The Story of A Colonial University, published in
1972, was written by Mark DeWolf and Grorge Flie. It
contained a brief factual and pictorial account ot King’s
history, dealing mainly with the 1789-1939 timce perviod.
It did contain information about ecumenical cooperat ion
between King‘s and Pine Hill during World War I1.

Several social and religious movements were
foundational elements in the growth of ecumenical
cooperation in Halifax and were thus indirectly related
to the origins of AST.® These include early ecumenical
encounters primarily through voluntary agencies (1818-
1886), the social gospel movement, and the development ol
a worldwide ecumenical movement. The motives of those
involved in these ecumenical encounters were complex.
For some, ecumenical cooperation was expected to reunito
the divided Body of Christ. For others ecumenical
cooperation was an end in itself. Working Logether on
Christian and secular endeavors was a way for these
Christians to put their faith into action. They did not
consider organic unity--that all denominations should
become one--to be necessary. As well, not all Christians
within the various denominations favoured ecumenical
cooperation. Many considered their denomination as the
“only true” one and strenuously avoided any contact with

other denominations., This, in fact, was the official



stance of the Roman Catholic Church until Vatican II.
However, individual Roman Catholics even in the early
years did follow their own consciences and interact with
members of other denominations.

The complexity of the motives of the individuals is
related in part to the tenuous relationship between the
Church and the world and the changing patterns in
theological understanding that occurred as a result of
this changing relationship. The Age of Enlightenment
which arose in Europe during the 18th century was an era
of

great intellectual awareness and activity,

characterized by questioning of authority,

creative interest in political and cultural

matters, and_emphagis on the experimental

method in science.

This "critical spirit” which arose from the Enlightenment
took root in the Victorian era and extended its influence
to religion through revolutions in thought by
philosophers such as those of the Scottish Common Sense
School. Followers of this tradition maintained that the
mind was naturally ordered "in such a way that certain
ideas (would) carry conviction to any rational,
unprejudiced person.'s The mind by itself would

understand the truths; therefore, it was not necessary to

question nature or its principles. For Christians these
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inherent truths were moral obligations, belief in God and
belief in immortality.?

The study of philosophy dominated Canadian education
as it had scottish education as Scottish-trained
professors and immigrants strove to perpetuate their
culture in the New Land. In Canada this mental and moral
philosophy “came to be used to enforce the arguments tor
Christian orthodoxy,* whereas in Scotland it was used in
a more liberal manner.1® Future clergy came under the
influence of this Common Sense Philosophy in their
college education and carried it forth with them to their
parishes. The church members were thus influenced by
this moral thought and it prompted them to community
action in order to *moralize® the individual.

Conflict, however, existed between the new critical
thought and morality. Eduocation was Seen as the way to
moderate and "discipline” critical thought. The Common
Sense Philosophy provided the balance between science and
religion while maintaining the moral principles of
society. One trained under these theories would contend
“that his conclusions accorded with the best empirical
science of his day.'11 As one gathered information from
the experiences of everyday life and followed his
philosophical training "he would set forth his own

convictions only after they had been tested by....an



appeal to his own inner nature...."*? Nathanel Burwash,
chancellor and president of Victoria College, 1887-1813,
rose to the challenge of science and biblical criticism
by proclaiming that one used intuition to deduce the
truths observed in science and in religion and he did not
see them in conflict.l3 The moral laws within the self
would ultimately prevail once one cobserved these new
things. The Church responded to the challenge of science
as Common Sense School members of the different
denominations sought to "moralize” the individual.

The concern for moral living took root in the
Bvangelical movement of the 18th and 19th Centuries. The
term "evangelical® was assumed by Methodists, Baptists,
Presbyterians, Anglicans and Congregationalists in
varying degrees.14 These people shared a common belief
in individual salvation by way of an experience of
“repentance and conversion" and used the Scriptures as
their authority. Evangelicals differed in regard to
emphasis and details but shared a common heritage, an
emphasis on conversion and a holy life guided by the Holy
Spirit.15 Grant states that: "there was general
agreement....both that Christian faith was credible only
when expressed inp moral living and that moral living was
possible only through sanctions provided by Christian
faith.-16

11
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Evangelicalism by the 19th century had becom a
*well-organized movement. 37  individual conversion was
cultivated as the immediate aim. The long-term goal was
the Christianization of society.18 The vision, howover,
offered little soclace to the dispossessed, The tinal
solution to the problems of the poor was a future
eschatological one: "a happy death or resigning oneself
to untoward circumstances.~39 Working-class reliqious
education tocok place at the Sunday schools. Gradually
these were used as tools by evangelicals.zo

Missionary societies, Bible societies and temperance
societies were also used for evangelization purposes.
Sectarianism was frowned upon as all denominations were
expected to be united in this major effort of
conversion.?? penominational cooperation was counsidered
necessary to Christianize the globe. The evanqgelization
movement was narrow in its moral stance yet open in its
ecumenical approach. This again points to the complexity
of the topic at hand. Grant also peints out that groups
such as the Disciples of Christ and the Mormons rejected
this style of evangelicalism.zz Early voluntary
organizations arose during this period of Evangelization

and under the influence of the Common Sense School of

Philosophy.



Dale Chisholm, in "A Sturdy Image,~ states that AST
aruvse put of a history of sectarian confiict.?3 1t can
be argued, however, that AST was a consequence not
primarily of sectarian conflict but was symptomatic of a
tradition of ecumenical cooperation that has deep
historical roots in Halifax. In Halifax, for example, the
Ladies’' Benevolent Society in 1818 provided food, fuel
and clothing to women of all denominations and continued
to do so fcr over 45 years. In their annual reports the
number of Catholics, Anglicans and Baptists they served
was recorded. For example, in 1844, the society provided
relief to 34 Roman Catholics, 29 Anglicans, 7 Baptists, 3
Presbyterians, and 3 Methodists,2®

Early social action endeavors in Balifax reveal
generally a non-sectarian and voluntary focus. Early
denominational interaction was evident in 1772 in Halifax
between Anglican priest Dr. Breynton and Catholic priest,
Father Bailly, although this appears to have been purely
on a personal level as Bailly was placed under the care
of Rreynton by Lieutenant-Governor Francklin, It was
rumoured that a Roman Catholic Mass was celebrated at the
Anglican church of St. Paul’s by Father Bailly but this
could not be substantiated.?3

The actions of the Ladies Benevolent Society although

voluntary were of an ecumenical nature and part of the

13
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aforementioned gquest for a "moral” society. The Halifax
Poor Man's Friend Society, founded in Halifax on February
17, 1820, is another example of an early voluntary
relief-giving organization. Eighteenth century voluntary
organizations, still in operation in the nineteenth
century, such as the Nova Scotia Bible Society, the
Micmac Missionary Society and the Protcstant Alliance,
also provided an opportunity for ecumenical cooperation
among Protestants.

By the 1B50°'s, and with increasing frequency during
the 1860's and 1870’'s, Halifax was the Jocus oi action of
groups of social reformers who were interested in saving
individual souls. These social reformers came from all
sectors of society, from the elite to the working
class.?® activist lay people, as well as trained
religious, shared the common temperance panner. 27
Catholic social action in Halifax was carried outl by such
groups as the Sisters of Charaty who arrived, in 1849 and
established Catholic orphanages, hospitals and houses of
refuge. Protestant denominational involvement in Lhese
crusades was evident with the appointment of G.N. Gordon,
a Presbyterian theclogical student as Halifax's first
city missiopary in 1852. The mission, an
interdencminational one, had evangelization as its

purpose; however, with exposure to the "ills™ of the
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street. the missionaries soon called for a reform of the
underclass. Fingard maintains that the mission was “an
effective publicist,® that it °“performed an important
tobbying function,” and "spawned, promoted or inspired a
number ol the specialist institutions...."?8 aAnd indeed
a series of institutions was established to bring about
this reformation of individuals. 1In 1852 ragged schools
for slum children were established. 1In 1868 a House of
Refuge for Penitent Women was established in Hallifax.
1ts First Annual Report stated that useful work such as
spinning and weaving was necessary for the inmates in
order to gqualify them to work in the country. The women
were to pbe reclaimed in order to prevent an increase in
new victims. The report also urged Christian women to
visit the prisoners at Rockhead in order to *render that
institution more conducive to the moral and religious
improvements of its inmates..,"2?
in 1875 a Women's Home for Prostitutes, the Grove for
the Inebriates, and the Infant’'s Home for unwanted babies
were established. All of these institutions were
Protestant in denomination., In 1886 the Sisters of
Charity opened a parallel organization to the Infant’s
Home, the Home of the Guardian Angel. Other institutions
for the care of delinguent boys were established: for
Protestants in 1863 with the Industrial School and for
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Catholics in 1885 with 5t. Patrick’'s Industrial School,
In 1867 the Anglican Church of Hallifax establiished a
similar house for girls: St. Paul’'s Alms House of
Industry for Girls.

Two poor relief agencies were established in
Ralifax: ¢the St, Vincent de Paul Society, a Catholic
organizatlon, (1853), and the Association for fmprowing
the Condition of the Poor, (AICP), a Protestant
organization established in 1866. FEcumenical totorance
was exhibited in the St. Vincent dec Paul’'s expression ot
appreciation of the work of the AICP and the AICP did nol
discriminite in its relief of the Catholic puut.so

Co-operation between Protestants and Catholics iwn
Halifax during this time period occurred primarily in
conjunction with the schools and the Visiting Dispensary.
*The public schoel system had accommodated separate
schoels within one common administrative structure, 33
The Visiting Dispensary maintained a non-denomination:)
focus. It operated upon the principle that the iliness
and disease of the poor was not sectarian bul were
inevitable due to the fallen state of humankind.32

Early social actjon in Halifar was thus characterized
primarily by parallel social action movemenis on the part
of Protestants and Catholics. All shared the view Lhal

the customs and life of the underclass were unacceptable



and that individuals must be saved in order to save
society as a whole, This led to mutual tolerance and
some cooperation. 1In their quest for salvation of the
individual these ecarly refoimers believed the poor were
in their preosent state because of their own actions and
not. because of any actions of the state or community. The
carly history of scumenical cooperation in Halifax
reveals tho common goal of salvation and uplifting of the
individuals of the underclass towards a Christian world,

The rise of the social gospel, a movement r°
progressive individuals seeking to reform society, was
diverse in its goals and origins. Some have seen it as a
conservative movement, directed at ameliorating the
abuses of modern capitalism but leaving power relations
undisturbed, but as Ernest Forbes points out the use of
the terms conservative or radical must be applied
cautiously as conservatives were as emphatic in their
quest tor a new scorial order as radicais were to theirs.
Some social gospelers demanded a new socio-economic
system while others sought to reform socliety within the
capitalist syst‘.em.s3

The urbanization and rise of the working class that
accompanied the development of industrial capitalism led
to a shift in focus of the religious moralists from the

poor to the working class. As well, closer contact with
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the poor through voluntary agencies in the 1880’'s and
1890's created "e more sympathetic view of the situation
of the paor.“3‘ Some reformers realized that it was not
the individual’'s fault that she’/he was poor or i1l. The
culprit was instead identified as commercial interests
and was expanded in some cases to the capitalist system
1tself.35 More long-term solutions were being sought
and the attention of certain reformers shifted from
salvation of the individual to the salvation of society.
As Grant stated: "a fair number of writers in the
religious press were prepared to move beyond band-aid
remedies and expressions of solidarity to a search tor
long-term solutions,"36
Previous successes in evangelization and country

wide building programs on the part of the various
denominations gave the Christian denominations von{fidence
that their ideals could be realized. This new form of
Christian sccial action became "increasingly
collectivized under the impulses of industrialism and
urbanism, =37

Wider actions and thoughts of Americans, Europeans,
and British influenced the Canadian social gospel.
Further influences included: "reform Darwinism, Biblical
criticism, and a new positive view of the state, =38

Social gospelers maintained that society was moving
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towards a new social order, a cooperative eaterprise
moricled on the Gospel of Jesus Christ. Tae preachers
became like prophets of the 0ld Testament, criticizing
the new industrial era and its injustices, and in many
vases calling for a radical change in soziety.3’

These actions were similar to actions of secular
reformers motivated by the Victorian‘s quest for
regeneration and a perfect society. Victorians were
concerned with the perceived moral degeneration of
society caused by industrial capitalism, the rise of the
working rlass and urbanization. Victorian reformers
wished to regenerate the moral society and perfect it.
Sin was no longer associated with the individual--it was
society that was ill and needed reforming. Social
gospelers sought legislative reform as a means of
reconstriucting society.

In the Maritimes the social gospel manifested itself
in 4 large Prohibition movement. Drink was seen as a
major evil of society and various types of social ills
were attributed to it. Social gospelers felt that by
eliminating drink the ills of society such as disease,
crime and social injustice would be eradicated.%9 1p
Halifax, & Catholic Total Abstinence and Benevolent

Society founded by John Higginbothan on February 2, 1857,



*in order to make a strong and united eftort against the
soul-destroy .ng vice of intemperance,=%1

After 1900, additional denominational groups such as
the Church of England Temperance Association aad the
Roman Catholic League of the Cross wore in evidence, 42
The various temperance groups eventually amalgamated to
form the Nova Scotla Temperance Alliance to soeck
legislative changes to enforce prohibition.

Another organization established to deal with
intemperance and other social ills was the Social Service
Council of Nova Scotia. This council =incinded
representatives of all the major churches, the farmers’
associations, organized labour and boards of trade. =43
The interaction of the various denominations in the §ight
against intemperance and later in the fight for moral
reform legislation brought individuals of the various
denominations in closer contact. Althcugh temperance
organizations were non-denominational in the early phase
of social action, eventually Christians of all major
denominations joined in the fight for Prohibition
legislation.

The Prohibition movement was not the only forus of
social gospelers. Major denominations (except Catholic)
joined together in 1907 to form the Moral and Social

Reform Council of Canada,renamed the Sucial Service
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Council of Canada in 1914. The aim of this group was to
promote social service by legislative and educational
means. Christian denominations such as the Presbyterians,
Methodists and Anglicans each had their own soclal
service councils. Individual churches alsoc held meetings
to discuss the economic and social problems of the new
age.

The Anglican Church in Halifax was host to the
Canadian Church Congress in 1910, at which the subjects
of worker abuse, social Darwinism and socialism were
discussed. Although no definite conclusion was drawn, and
only a minority of Anglicans were concerned with making
definite changes in society, E.A. Pulker maintains there
was a recognition that "economic conditions were often a
factor behind the more cbvious social evils.*%® 1ndeed
Halifax Anglicans became influential in this gquest for
social reform through the Anglican Church’s larger sccial
action body, the Council for Social Service. Canon C. W.
Vernon, a graduate of the University of Xing‘s College,
¥Windsor, Editor of the diocesan paper and Organizing
Secretary of the Nova Scotian Diocesan Mission Board
became General Secretary of the Council for Social
Service,

The Roman Catholic church although not part of the

inter-denominational bodies previously mentioned did have
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its own social gospel reformers. 1t was particularly
influenced by Leo XIII and Social Catholicism, In 1891
Leo XIII promulgated his encyclical Rerum NHovaram
concerning the conditions of the working class. This
encyclical was interpreted variously by conservative and
radical groups. It was important because it provided an
cpening for more progressively minded Catholics to join
in the social gospel reform of the time. Social
Catholicism became most evident in Nova Scotia in the
Antigonish Movement of the 1930's. WNo information has
surfaced as yet to give evidence of this level of social
concern being expressed in Halifax during the social
gespel era.

The quest for a Christian society was carried into
cultural life as reformers sought to control the morals
of society. Concern over reaching the working class and
retaining the young members of their congregations caused
the creation of church sponsored activities. These were
helpful as well in controlling the increased leisure time
which it was felt needed to be monitored so it would not
be used in an inappropriate manner . 43

It can be arqued that the Social Gospel Movement
provided an avenue for greater communication among the
various religious denominations in Halifax. Cooperation

in the fight against intemperance led to increased
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cooperative action in attacking the larger social
problems of socjety and pushing for legislative reforms
such as old age pensions. These Christian social
reformers were influenced by past evangelization
attempts, newer worldwide movements and the Victorian
quest for a regeneration of society. Eventually the
Social Gospel failed to achieve its dream of social
reform as it wrestied with the horrors of the World War I
and the ensuing Depression; its utopian view of
restructuring society had failed. 1In their quest for a
new society, the religious reformers allied themselves
with the state to obtain legislative reforms such as old
age pensions and began a process of state intervention
into the lives of working class people that still
continues today.

Worldwide ecumenical efforts also had their effect on
Halifax. The first organized effort toward worldwide
ecumenism occurred at a conference held in Edinburgh in
1910. Different dencminations came together to discuss
mutual problems and differences in relation to missions.
The International Missionary Council was formed in 1925.
This mission branch of the ecumenical movement was
followed by a social and ethical concerns branch in 1925
when a Life and Work Conference was held in Stockholnm.

The major concerns of this conference were the



social problems resulting from World War 1. 1ssues such
as capitalism, social rights, and Bolshevism wetre
discussed.#® The third branch of the ecumenical
movement, the doctrinal debate, was initiated at the
Faith and Order Conference held in 1927 in Lausanne,
Switzerland. At 1937 ecumenical conferences at Oxtord
and Edinburgh the formation of a World Council of
Churches was proposed but outbreak of war postponed its
development until 1948 when the three branches were
incorporated into the World Council of Churches., Dr. (.

M. Nicholson, Principal of Pine Hill at that time, wias

asked to attend the founding meeting of the World Council

of Churches in Amsterdam." Prior to the establishment of

the WCC, however, Canadian churches established the
Canadian Council of Churches in 1944,
The Roman Catholics were refused permission by the

papacy to attend the early ecumenical meetings as the

Roman Catholic church maintained it already had the unity

that the other groups were striving for and that these

groups were trying to reach unity by too easy a

compromise by accepting the lowest common denominator. By

1939, however, Pius XII in his encyclical Summi
pontificatus was more positive about the ecumenical
movement and "acknowledged the good will of the

Protestants."8 Father Paul Couturier in the 1930's

24



introduced the Octave of Prayer for Christian Unity and
separated Christians began to pray for reunion and for

one another.

vatican Il opened a new £ra for the Roman Catholic
church in ecumenical dialogue. The insular view of the
Catholic Church as the true church changed to the Church
as the People of God. The attitude had changed {rom one
of preservation to one of unity.

For reunion to take place, the document
{The Decree on Ecumenism) stated, there

must be willingness to learn from one

another, to become mutually enriched

by each other'f‘greasures, and to

grow together.
vatican II opened the way for shared prayer and worship,
joint cooperation and collaboration on scholarly issues,
common use of buildings and facilities, shared Bible
study groups, cooperation in social issues, and
cooperative theological ventures such as Atlantic Schocl
of Theology.so Archbishop James Bayes of Balifax becare
directly involved in the ecumenical movement and
encouraged his dioccese to do the same,

In Atlantic Canada, the first organized ecumenical
gathering was held at Mount Allison University in 1951
under the auspices of the Canadian Council of Churches.
Conferences were held at Mount Allison in 1953 and at the
University of King’s College, Balifax, in 1955. Following

the conference at King’s in 1955, Canon H. L. Puxley,
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President of King's, moved that the Atlantic Ecumenical
Council be formed.3?

Ecumenical dialogue also occurred in the 1950's when
professors from Acadia, King‘s, and Pine Hill mot
approximately eight times a year to present papers and
for discussions. These early dia’ogues formed the basis
of the Faith and Order Commission of the Halifax-
Dartmouth Council of Churches. In 1961 H. L. Puxley was
instrumental in forming the Halifax-Dartmouth Council of
Churches. The objectives of the organization were: to
give expression of fundamental unity; to provide an
agency for conference, consultation and common planning;
and to work with the Canadian Council of Churches and the
Canadian Catholic Conference. 1Initial membership
included Anglicans, Baptists, Lutherans, Disciples of
Christ, Presbyterians, Salvation Army, and United Church.
The Roman Catholics officially joined the Council in
1970. The Council was composed of four commissions;
Faith and Order; Missions and Evangelism; Christian
Education; and Social Relations.’2 The Faith and Order
Commission was at its inception composed of clergy and/or
professors and only in recent years have lay people been
involved. The first available nctation of Roman Catholic

involvement was at a meeting held on April 6, 1965. On
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February 6, 1967 Father Hoffman presented a paper at the
Faith and Order meating.53

Halifax was the site of a unique ecumenical
cooperative venture in 1917 which came about as a result
of the physical destruction caused by the Halifax
Explosion. During the explosion, the churches in the
North End of Halifax were extensively damaged. Janet
Kitz arques that a by-product of the explosion was
religious tolerance as people of different faiths were
brought together in temporary shelters on the Exhibition
Grounds, the Commons and the Garrison Grounds. Grove
Presbyterian Church and Kaye Street Methodist Church
congregations united in a "temporary building at the
corner of Young and Gottingen Streets® on March 17,
1918.%% The united congregations used this building for
nearly three years; “for a short time Anglicans and
Catholics attended service there, waiting for their own
churches to be rebuilt.">3 This shared wartime disaster
experience assisted ecumenical communication between the
denominaticns.

The individuals, clergy, professors, and students
involved in the ecumenical efforts in Halifax prior to
i971 through the various scocial and religious movements,

as well as the shared disaster experience, 1laid a solid
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foundation of ecumenical cooperation on which Atlantic
School of Theology could be built.

The creation of parallel institutions for retliet,
health care and education by the individual
denominations, the cooperation concerning the Vigiting
Dispensary and the schools administration, provided
dencminations with a common purpose to redeem the
underclass in the name of Jesus Christ. They also
provided opportunity for seminal ecumenical contact. The
poor were not religiously discriminated against aws
organizations did not differentiate between denominat ions
when providing relief. Building on this early
cooperation, the Social Gospel Movement provided further
opportunities for discussion and work between the various
religious denominations. Prohibition and the guest for
reform legislation brought both Protestants and Catholics
together. The desire for social reform saw the creation
of local, provincial, denominational and nationa)
councils of social service.

what had began as minor ecumenical contact in
the early 1800s in Halifax had developed by the 1970s
into greater cooperation~-including the field of
theological education. Changing philosophies of
theclogy, the rise of biblical criticism, scientific

analysis, and sociology coupled with political events



such as the world wars and economic depressions all
affected the type and amount of ecumenical contact that
occurred, For some, denominationalism was considered to
be the road to Christianization of the world; for others,
organic union was the only answer. Nevertheless, with a
salid foundation of many years of ecumenical cooperation
the trust was built sufficiently to commence negotiations
for a new ecumenical graduate school of theology in
Halifax.

Having established a firm foundation of ecumenical
cooperation in Halifax, this thesis will trace the
developments in each of the three founding institutions
as each one sought to meet particular crises in the
education of its clergy. It will also trace the
developments in the central administrations of these
institutions as they sought answers to their problems.
This thesis will consider worldwide changes in
theological education that affected the various
denominations. Finally, it will consider the formal
planning process, and will continue to relate the
founding of the Atlantic School of Theology to its
Maritime roots. These paths will be followed in order to
uncover the origins of the creation of this particular
aspect of Maritime culture as a result of the Church of

God being active in the world,
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Chapter 1

BOLY NEART SEMINARY TO ATLANTIC SCROOL OF THEOLOGY:
REASONS FOR CHARGE IN ROMAN CATHOLIC THEOLOGICAL
EDUCATION IN TRE ATLANTIC PROVINCES 1895 TO 1970

One of the three founding parties of Atlantic
School of Theology was The Roman Catholic Fpiscopal
Corporation of Halifax through its institution, Holy
Heart Theological Institute. The Institule was se! up
after the closure of Holy Heart Seminary in 1970 "to
carry on the Seminary’'s name and to provide resources to
strengthen and develop Christian education in the
diocese....*}

Holy Heart Seminary was established in 1895 by the
Congregation of Jesus and Mary (the Eudists), at the
request of Archbishop Cornelius O'Brien, for the purpose
of providirg theclogical education to candidates
preparing for the priesthood in the Maritime regioﬂ.z
The Council of Trent in 1563 had initiated legislation
for the erection of seminaries in every diocese for the
purpose of training clerics. Holy Heart Seminary
continued the education of priests in the Maritime Region

for the next seventy-five years, closing in 1870. On May

4, 1970 Archbishop James Hayes announced the founding of



Holy Heart Theological Institute "to coordinate all
present. and future theological education programs of the
Roman Catholic Archdiocese of Halifax.® 3

1t will be the purpose of this chapter to trace the
developments of this particular founding party from the
early beginnings of Roman Catholic theological education
in 1875 to 1970, with particular emphasis on the years
1965 to 1970. A major question one must ask is: What led
Holy Heart Seminary to its closure after 75 years of
theological education in the Maritime provinces and
provided the impetus for the venture in ecumenical
theclogical education?

A survey of the newspapers at the time of Holy
Heart’s closure leads one to ascertain that the closing
was initiated due to financial difficulties, to a decline
in enrcllment and to "a general uncertainty as to the
appropriate form of training required for priests in the
current age of the church. *4 These were indeed relevant
elements contributing towards the decliine, bunt they must
be explored in light of the social revolution of the
1960's, Vatican Il,and the financial basis of Holy Heart
Seminary. Seminary education was in a state of crisis
worldwide and at Holy Heart pushes for changes were

occurring from seminarians and faculty. The faculty
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shortage at Holy Heart is an additional factor which must
be explored.

From 1895 to 1914, the Budist Fathers gave
ecclesiastical education both to their own scholasticy
and to the seminarians of Halifax and neighboring
dioceses.> After 1914 the Eudist Fathers sent their own
scholastics elsewhere and from 1914 to its closure, Holy
Heart Seminary assumed the education of the diocesan
clergy of the Maritime Provinces, and occasionally thuse
of Newfoundland.

Holy Heart Seminary served as an interdiccesah or
regional seminary without an official agreement
designating it as such.® The Rud:ist Fathers assumed
financial responsibility of the seminary when it opened
in 1895. 1In actuality, the Council of Trent had given
"rather minute directions,....about how to raise revenue
for the seminary’s support..."7 It appears from the
aforementioned Points for an Agreement that the Eudists,
up until 1965, had assumed a large percentage of the
financial responsibility of Holy Heart.

A deficit was evident as early as 1919.8 1n 1920
the Archbishop of Halifax, at the suggestion of the
Apostolic Delegate, allowed a collection to be taken up
in the churches of the archdiccese, but considered Lhis

ccllection to be an act of charity and made no commijtment
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for future collections.? Donations of such items as a
sprinkler system and donations towards the building of
the Sisters’ convent had been given by the churches, but
the Eudists considered these donations as acts of charity
and not as making a commitment to finance the
institution.10 7The Bishops of the Dioceses did not
consider Holy Heart Seminary--and indeed, it never
received official sanction to be--a regional or
interdioccesan seminary, and thus they were not cbligated
to support it financially.

The Eudists continued to arrange financing for Holy
Heart Seminary with the help of government grants,
donations, mass stipends, and the seminarians’ tuitiomn
fees (which were provided by the diocceses) until 1965.
Deficits were acknowledged as early as early as 1919, and
in 1947 the deficit of $§13,000 was absorbed by the
Eudists.1d

It appears from all the available documentation that
the Budists dealt with the deficit as best they could
until 1965. On October 18, 1965 a letter was sent to the
Bishop by Leger Comeau, C.J.M., Rector of Holy Heart
stating that just as other educational institutions were
in a financial crisis so was Holy Heart and the deficit
for the year 1964-65 was evaluated at $47,326.37.12

However, as the Eudists did not actually receive the



salaries which must be entered into the official accounts
to be submitted to the goverament, the actual deticit tor
1964-65 wvas §$19,151.08. This deficit was assumed by the
Eudists ocut of capital funds. In the aforement ioned
letter, Father Comeau stated several reasons for the
acute financial crisis: the high cost of living in
Balifax, the increase in salaries of non-Eudist
professors and lay personnel in the teaching and
administration of the seminary, and the decrease in the
number of seminarians to 65,33

The Bishops of the Maritime Provinces, at their
meeting held in Rome on November 17, 1965, agreed to
cover the existing deficit of $20,000.1% This decision
was brought about in part because of the requirement of
Vatican II that a regional or inter-diocesan seminary be
established whenever a diocese could not provide its own.
The Bishops also contended that as the seminary was
bilingual it could be a means of establishing "friendship
and understanding between Acadian and English speaking
priests.* 15 fpinancial statements prepared by B. Foraand
Nadeau for the years ending Junec 30, 1966, June 30, 1968,
and June 30, 1969 show official deficits of $89,669.63
for 1966, §95,519.56, for 1968, and $77, 935.07 for 1968.

Having established that the Seminary did have a

sizable deficit, it is now necessary to examine the
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reasons why this situation occurred. There is no doubt
that the rising costs of maintenance of the vast seminary
complex accounted for some of the deficit. However, more
jmportantly, it should be noted that the number of
Eudists available as professors had decreased and more
money was needed to pay for lay instructors and diocesan
priests who were acting as professors. As late as in
1964/65, there were 8 full time professors at Holy Heart
and all were Eudists. However, in 1969/70 there were 15
facuity (combined full and part time) but only three were
Rudists.ls

The reason for the declining number of Eudists as
protessors can be correlated to the decline in the number
of seminarians, Too few were entering seminaries and
subseguently becoming professors. The enrollment at Holy
Heart Seminary in 1960/61 was 70. 17 1n 1965/66 the
enrollment had dropped to 66.%8 nowever, by 1969/70 Holy
Heart's enrollment had plummeted to 23.19 7The loss of
seminarians, of course, meant the loss in revenue to the
Seminary.

The question of why young men were not entering the
seminary was not one confined to Roly Heart, but was a
much larger crisis. A review of literature published
during the mid-60’'s reveals that the seminary was in a

state of crisis in many parts of North America. John



Webster Grant has entitled this era, the "Decade of
Ferment®. 20 Indeed, society was in a tramsition period
and much unrest was manifest because of the transition.
Change was the element of the day and the Church was not
in isolation. Grant maintains that, "realization that
Christendonm was dead, even in Canada, dawned with
surprising suddenness in the 1960's--at some time during

1965, for many people.‘z1

It was a time for questioning
and criticism and many Christians rejected their faith.
Except for conservative evangelicals, recruiting for
church work fell sharply and, in addition, ministers,
priests and religious left their positions in rising
numbers.22 The anti-establishment trend of the sixties
coupled with the growing attitude of guestioning and
criticism led to a marked decrease in vocrations to the
priesthood and thus Holy Heart as well as many other
seminaries experienced a drastic reduction in the number
of students.

A premiere event that affected the seminary and also
contributed to a decrease in the number of candidates to
the priesthood was Vatican 11.23 The second Vatican
Council opened on October 11, 1962 and ended in early
December 1965. Pope John XXIII, Angelo Roncalli, called
for an end to the antithemas and the creation of a new

era in the Church. He wished the Church to experiencs an
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aggiornamente, an updating that would put her in contact
with the contemporary world--that would give her a new
self-awareness, ¢

Reforms in the Roman Catholic Church had occurred
earlier, such as Pius XIX’'s “public though guarded
approval of modern methods of Biblical study.‘25 Divino
Afflante Spiritu was signed by Pius XII September 30,
1943. The focus of this papal document was to encourage
an up to date and scientific approach to Biblical
study.?® aAn encyclical of Leo XIII, Rerum Novarus, in
1891, was one of social reform which was followed in 1931
by Pius XI's Quadragesimo Anno regarding the
reconstruction of social order.

In respect to ecumenism, in 1952 a Catholic
International Conference for Ecumenical Questions was
founded. And in June 1960, John XXIII announced thact a
Secretariat for Unity would be established.2? Thus, it
could be arqued that Vatican II in many instances was a
continuation of reforms already begun both by preceding
pontiffs and by Catholics throughout the world.

The question that arises consequently is, what
factors of Vatican 1I would cause a decrease in the
number of seminarians at Holy Beart Seminary? vatican II
brought many changes to Roly Heart Seminary. It is not
the purpose of this essay to make a study of all the
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changes brought about by vatican II nor to make a study
of the various decrees. It is important, nevertheless,
to point out those decrees which most affected the
operation of Holy Heart and also affected its interaction
with the community of Balifax. The Constitution on the
Sacred Liturgy, the Decree on Priestly Formation, the
Decree on Ecumenism, the Decree on the Ministry and Life
of the Priests all contributed to major changes at the
Seminary. It was, however, the Constitution on the
Church and the Pastoral Constitution on the Church in the
Modern World that were the two key documents from which
*flow all other documents,” including those stated
pr:evicmsl.y.:8 The Constitution on the Church examined
the nature, the mystery and the mission of the church in
the light of the Gospel and Spirit of Jesus Christ while
the Church in the Modern world considered the church "in
her concrete and historical character in her continued
incarnation in the world and in time.*2? fhe changes
which came to Holy Heart Seminary as a result of these
documents were in keeping with the realization that "to
be in the world is of the very nature of the
church...f{and)...to live in the world and to be an
instrument there of Christ is the very nature of
priesthood.'3° In order to train the priest for this new

role, adsptation and reform occurred.
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Father Martin Currie, a seminarian at Holy Heart from
1964 to 68, in a personal interview, spoke of the vast
changes *hat occurred while he was at Holy Heart
Seminary. He stated that when he entered the Seminary in
the fall of 1964 the system was fairly rigid. The moral
theology, dogmatic theology and canon law books were all
written in Latin. The cassock was obligatory every day.
Meals were eaten in silence, and he was only allowed to
ieave the Seminary on Thursday afterncons and had to wear
a clerical collar and hat.31

The next year, however, with vatican documents being
signed, changes began occurring. Father Currie maintains
that it was a time of transition and it was both a
wonderful time and a difficult time for students,
professors and priests. They were not sure how drastic
or how quick the changes should be made. Many of the
changes, however, were welcomed. The discipline was
slackened and there was more talk of the spirit of
community and of individual freedom. In the classroos,
many textbooks were changed and the educational approach
changed as well. Instead of just having the one textbook
per course the seminarians were now required to do
additional reading on other authors and other themes,
Many of the books were now in English, The style of some

classes changed from the lecture format to the seminar



format. The seminarians were being encouraged to
question and once they began reading a variety ot authors
Father Currie maintains they began to discover cverything
was not as it had alwvays seemed. With Vatican i1 the
other authors were now considered to have credibility.
The manuals of scholastic logic had previously been used
to provide priests a version of Roman Catholic doctrine
that was highly systematized.sz Now theological dialogue
and the awareness of secular academic disciplines as well
a5 other denominations and other religions was
encouraged.33

The entire makeup of student population at the
seminary was also changing. B8y 1967 most students at
Boly Heart were not seminarians.3% That year saw an
enrollment of 53 seminarians while 10 lay men and women,
80 sSisters, and 20 priests were also enrolied.?% women
were at Boly Heart not only as students, but also as
librarians, receptionists, secretaries--and there was
one woman professor, Miss Diane Dwyar.36

With all the changes that cccurred in the sceminary
the seminarians found it difficult at times. The major
change to saying Mass in English while being a welcome
change at the same time created problems. The
Archdiocese of Halifax hired an elocutionist to teach the

priests of the diocese how to say Mass in Snglish.37 The
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seminarians who for three years of their four-year
program had heen studying with the intention ot saying
Mass in Latin and with the different focus of the role of
the priest in the Church in mind had to change their
focus not just in relation to the language but also to
the now role of the priest as one not separate from
society but one involved with the whole People of God.
The Church with Vatican 1I became a Church of the
people in the world. Many of those who might have entered
the seminary began to question their motives in the light
of the new role of the priest. “The more a seminarian
defines the priest's role in secular terms, the more he
is apt to reject celibacy and intend to marry...“’s
Also as the lay people became more involved in the
Church, prospective seminarians perhaps felt they too
could become involved in the Church in these lay
activities that were opened up with vatican II and could
be a good servant of God without becoming a priest.
Seminarians began to question the structure of the
institution itself and their relationship to it. Vatican
11 attempted to diminish the hierarchical approach to
ministry, and the priest and the People of God were now
considered at least in theory to be equals. For some of

those contemplating a vocation to the priesthood, this



loss of status may have caused them to reconsider
entering the seminary.
As the enrollment figures point out, Holy Heart

did have a drastic decline in the number of seminarians
following 1965 for many of reasons stated above. (ndeced,
it was not just the prospective seminarian that was
involved in contemplation of this new approach, as the
question of seminary reform was also widespread. in
1966, The National Catholic Bducational Association
Sulletin published a series of articles on Curriculum
Ranewa1.39 By 1968 an Institute on Seminary Renewal had
been held in Toronto.%? Egvidence in several documents
found at the Archives of the Archdiocese of Hallfax
peints to the push for seminary reform on behalt of the
students, faculty, and administration.‘l

The time of Vatican II was a difficult time for many
but according to Father Barry Wheaton, Professor at Holy
Heart, it was alsoc a time of euphoria.42 vatican 11 had
not only brought changes to theologicai education and
priestly formation, it had also brought changus to the
Church’'s approach to Ecumenism. Holy Heart Seminary as
early as 1964 began cooperating with the United Church
and the Anglican Church as seminarians attended

43

ecumenical workshops. Other ecumenical advances were

being made in Halifax as Archbishop James Hayes, at that
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time Rector of Saint Mary’'s Basilica, developed an
ecumenical study yroup for Protestant asnd Catholic
cleryy, "“to pray, study, discuss, and debate theslogical
matters of common relevance. #¢ These early ecumenical
instances did not, of course, contribute to the closure
of Holy Heart Seminary. They are, however relevant to
the path that Roman Catholic theclogical education took.

In examining the evidence thus far it does become
clear that the major factor in Holy Heart’'s demise was
the critical financial situation which was brought about
by the decline in enrollment and the shortage of
available Eudist professors, which was a direct result of
the turmoil of the sixties and anti-establishment
attitudes as well as the change in focus of Vatican II
and the different role that seminarians would assume when
they became priests. It can be concluded that the Budists
would have had more capital allowance to f£all back on in
times of tinancial crises if the dioceses had contributed
to the deficits at an earlier time. Nevertheless, with
the drastic drop in enrollment caused by the changing
focus of Vatican II and the anti-establishment attitudes
of the sixties it would appear cven for the Eudists and
the Bishops of the Atlantic Provinces alternative

arrangements were necessary. The expense of upkeep for
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the large seminary complex was too great for both the
Eudists and the Bishops.

It appears from the evidence available that in 1967
the first step was made by Holy Heart Seminary in the
quest to maintain a high level of theological education
by obtaining a part time professcr from Saint Mary‘s
University for dogmatic theclcgy.‘s At a meeting of the
Bishops of the Atlantic Provinces on November 20, 1968 no
mention was made of any crisis situation at Holy licart
although the guestion of deficit was discussed. By
February, 196%, however, a point had been reached where
the future of Holy Heart Seminary was being discussed
very seriously. At a meeting held in Halifax on February
24, 1969:

The questions of finance and a

shortage of gualified faculty were

discussed at length together with

the proposal that the Seminary

might enter into some kind of

ecumenical cooperation with Pine

Hill Divinity Hall (United Church)

and King’'s Egllege Divipnity Faculty

(Anglican).
It appears that the crisis had finally reached its peak
at Holy Heart due to the lack of available professors,
the extremely small number of seminarians, and the
failure to maintain an adeguate level of theological
education.$7 on February 25, 1969 faculty and student

representatives met with a committee of Atlantic Bishops
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regarding the future of Holy Heart Seminary. The students
response was favourable in regard to a contlinuation of
the Seminary with ecumenical cooperation. “They envisaged
three separate houses for Catholic, Anglican and United
Church students with common courses in some subjects."8
The report presented by the students at this meeting is
very articulate and far-sighted in its approach to
theological education. The students saw an amalgamated
ecumenical centre as one that would be positive for the
Atlantic area and could "adegquately train personnel to
meet the needs of the Atlantic Church.*%% The students
detinitely felt that a seminary was needed in the
Atlantic area and that it could be construed as an effort
of the Church to "assist in overcoming existing problems
in this area.-%°

Following the February 24th meeting, Father Leger
Comeau arranged for repzesentatives of Pine Hill, and
King’s to meet with Holy Heart representatives on March
11, 1969. The crisis situation of Holy Heart was
discussed along with the possibie coption of closing Boly
Heart., This was greeted with dismay by the
representatives of Xing’s College and Pine Hill., They
stated that indeed this was not just a crisis just for
Holy Heart but was also one for theclogical education in

the Maritimes.?} This meeting, like that of the students,



was one of far-sightedness and a genuine concern for the
future of theolegical educatjon in the Maritimes, Those
present foresaw a possible cessation of all seminary
training in the Maritimes in their denominations due to
pressures for centralization and felt that the ministry
required for the Church in the Maritimes could not *be
satisfied by sending students to more highly urbanized
areas with different problems.'s2 As well, the
representatives expressed fears that candidates for the
ministry sent elsewhere to be educated might not return
and an excdus of gqualified people could occur. The
representatives of Pine Hill and Xing‘'s College made it
very clear that short of compromising their own
traditions they would be willing to do virtually anything
to help Boly Heart survive and also assist in improving
“our common service to the Christian community of the
area,*33

The report went on in detail to enumerate the
various advantages and disadvantages to such an
undertaking and concluded that a proposal shouid be set
forward for the establishment of a "Professional School
for Educating the Ministry.“5* This decision would nut
have seemed out of the ordinary to these representatives

as joint faculty gatherings, as well as the joint student
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gatherings had been occurring for a number of years and a
genuine spirit of fellowship had developed among them. 3%
At the meeting of the Atlantic Bishops held on March

20, 1969 a discussion was held regarding the merits of
entering into such an ecumenical relationship for
theological education. 1In response to Archbishop Skinner
who asked if another positive solution besides ecumenical
cooperation could be found to retain Holy Beart

Father Comeau replied that Holy

Heart Seminary could be retained as

it is but only at great cost.

Desirable or necessary services could

not be provided for such small numbers

of students. He also said that

qgualified Professors might be

attracted to an ecumenical project but

not to a small group. In answer to

Bishop Hayes, Fathers Comeaun and

¥heaton felt that an ecumenical

project of this type is the coming

thing in theological education. They

saw it as a means of revitalizingsghe

Church in the Atlantic Provinces.
1t is important to point out that ecumenical ventures in
theological education had by March of 1969 already been
considered in Toronto.>?? The meeting concluded with a
decision to consult the priests of each diocese and
submit to them three resolutions: to continue Holy Heart
and have the dioceses assume the deficit; to have Holy
Heart enter into an ecumenical entity; to close Holy
Heart and send the seminarians elsewhere. The Halifax

Priests’ Senate met on March 27, 1969 and passed a motion
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to consider & new seminary building, possibly at Saint
Mary’'s with possible theological education cooperation
being considered with Pine Hill and Kinq's.sB

On March 20, 1969 President Henry J. Labelle, of
Saint Mary’s University had written to the Atlantic
Bishops and Eudists with an offer to have an Eastern
Canadian Institute of Theology erected on Saint Mary's
campus which could have housing and place of instruction
for candidates to the priesthood. Labelle concluded that
the Nova Scotia Grants Committee would probably welcome
the centralization of the three seminaries of Holy Heart,
Pine Hill and King'’s and might possibly provide tinancing
for an academic building. It was the intention of
Labelle that the buildings could occupy space on the
former Stanfield property at the foot of Robie street .99
At the Bishops Meeting of March 20, 1969 no decision was
made on this proposal.

On April 17, 1969, the Roman Catholic Bishops ol the
Atlantic Provinces met in Ottawa to discuss turther the
proposal of ecumenical theological cooperation. Formal
approval was given at this meeting to the project of
theological cooperation that had arisen as a result of
dialogue with the Theology Faculties of Hely Heart, Pinc
Hill and King’s. The Bishops foresaw courses in Roman

Catholic systematic theology being taught by visiting
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Professors from the Jesuit Theology faculty at Regis
College, Toronto. The initial fields of ecumenical
couperation were expected to be Sacred Sc¢ripture and
Pastoral Training.so Archbishop James Hayes added a
personal note to this letter stating that he was “very
pleased with the decisions that have be=n taken,* and
felt "that the future of theology educaticon and
ecumenical activity” was "along the lines that this
project will open up.'51
On May 4, 1969 a meeting was held at Holy Heart
Seminary concerning the operation of the Seminary for
1969/70. It was announced that a committee of the three
theology faculties had been formed and would begin
mecting May 8, 1969 to set up a curriculum to be put in
piace for September, 1969. Discussion followed
concerning the need for a new residence in the event this
project succeeded and mention was made of selling the
Seminary to Saint Mary’s University. Bishop Hayes did
not think they could sell the building to Saint Mary’s at
this point in the year but it might be possible by
September of 1970. This meeting concluded that the
Budists wounld operate the Seminary for another year and a
council composed of Bishops, professors and students

would meet each month to help with the administration.



On September 1, 1969 it was publicly announced that a
united faculty for ministerial education would be created
in Halifax.%2 At that time a provisional common timetable
and curriculum were put into place. “Students and
professors from the three theological schools are now
being exchanged freeiy...'sa It is clear from this
article that those involved saw this development as a
step towards the final goal of establishing a tedoration
of theolegical schools as "was started in two cities in
the United States two years ago, and nine theolegical
institutions in Toronto had accepted similar plans this
£a11."%¢ A schedule of Courses for First Year Theoloqgy
for the Fall Semester, 1969 found in the Holy Heart
Seminary Project File at the Archives cof the Archdiocese
of Halifax shows clearly the integration that occurred
with ccordinated classes being held at the three
locations. On November 27, 1969 at a Joint Faculty
Meeting common examination evaluation standards were
adopted.

Holy Heart Seminary continued to operate as part of
this ecumenical group. It becomes apparent, however,
from the available documentation that by January, 1870
decisions were being made regarding the future role of
the Budists in the operation of the Seminary itselt. In

a letter cof Japuary 23, 197C from Archbishop Hayes Lo
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Atlantic Bishops Power, Burke and MacNeil, the fact that
a different contract was being negotiated between the
Eudist Fathers and the Diccese of Halifax became evident.
Also mentioned was a paper prepared by the seminarians in
regard to the future of the seminary.‘s In the
seminarians® Draft of the Brief on Education Towards
Ministerial Priesthood discussion ensued regarding the
changing role of the priesthood in light of Vatican II.
They also suggested that the former St. Mary’s Convent
building on Barrington Street be purchased and be
renpovated to house a Catholic Theological Centre for the
purpose of educating the general public, for housing a
iibrary and rooms for study and seminars as well as
providing apartments for theological students on the
upper f}oors.ss

A Seminary Faculty meeting was held on January 26,
1970 and a reguest was made to Archbishop Hayes by the
Rector, lLeger Comeaun, that several points be added to the
agenda for the upcoming Board of Regents meeting,
included among them discussion on the future of the
Seainary.67

At the Board of Regents meeting held in February
1970, a final draft of the aforementioned seminarians’
brief was presented as well as a report by the Academic
Committee of Holy Heart Seminary. From these reports it
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is evident that both students and faculty saw the need
for further changes, not only in the life ot the
seminary, but in the curriculum as well. Arising from the
Academic Committee’'s report, discussion ensued as to the
possibility of further affiliation of Holy Heart with
Laval. Holy Heart had affiliated with Laval University
in 1964 for the purpose of obtaining Pontitical Degrees
in theoclogy. Holy Heart Seminary had had its own
University Charter since its inception to grant degrecs
in philosophy and theology.sa 1t was voncluded, however,
that further affiliation with Laval would not be possible
due to changing academic regquirements of Laval, and as
Laval’s Dean of Theology had not answered letters from
Holy Heart.69

The end result of the meetings and submission of the
various reports was made known in a letter from
Archbishop Haves to the Bishops on March 3, 1970. Ajter
seventy-five years of educating candidates for the
priesthocd in the Maritime region, Holy Heart Seminary
was to be closed. The reasons for the closure were as
stated earlier: financial crisis due to the drop in
enrollment, and the uncertainty reqarding the future ot
priestly education. However, the Board of Regenls
recommended that the Holy Heart Seminary Corporation be

continued and that the ecumenical project undertaken be



carried on in the hope of eventually establishing a
theological institute. A recommendation was made as well
to approach the Institute of Pastoral Training to utilize
their resources in the field of pastoral education. 1In
order to maintain the right to offer degrees, it was
recosmended that Holy Heart Seminary Corporation be
continued as a legal entity. Immediate plans were being
made to send present students to other seminaries to
complete their courses. On March 11, 1970 it was
announced to the public that Holy Heart would close its
doors at the end of the current academic year. According
to the Mail-Star, Father Comeau stated that the six-acre
property on Quinpocl Road would be soid.70

Before the official end of the seminary year, it was
announced by Archbishop James Hayes of Halifax that Holy
Heart Theological Institute would be formed to coordinate
the theological education programs of the Archdiocese of
Halifax. The Institute would take residence in the old
St. Mary’s Convent Building on Barrington Street and Rev,
Liloyd Robertson was appointed administrative director of
the Institute. The ecumenical program with Pine Hill and
Kimg's would ba continucd by the Institute as well as
cooperation with the Institute of Pastoral Training.71
The library of Holy Heart Seminary with approximately
15,000 volumes was transferred to the Theolcgical
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Institute with the exception of a rare book collection
which was sent to Charlesbourg, Quebec, and a number ol
items of Acadian interest which were scnt to College Ste.
Anne. At one point in the negotiations with the Fudists
mention was made that the library was to be taken out of
the area. However, the local Eudistis were in agreement
that the volumes should be left in Halifax and cventually
this was the decision that was made.’?

From the beginning of Roman Catholic theological
education at Holy Heart Seminary, the institution had
experienced financial problems and the Eudists in their
guest to provide for the seminarians assumed the deficit
out of their capital funds and with the support ol
donations until 1965. WwWith the advent of Vatican 11 and
also with the turmoil of the sixties. the seminary
experienced changes that would eventually lead to its
closure. ‘The renewals of vatican II brought not only
physical changes to the seminary but also intellectuasl
ones as the Eudists engaged the seminary in a protess ot
renewal and update. The Eudists sought ways to maintaln
their high standard of theclogical education by having
professors from Saint Mary’'s and Regis College teach
courses., They also hired diocessan priests when their own
supply of professors diminished due to the lack of

vocations. Eventually, however, due to the high cost of
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maintaining these new faculty and the increasing
maintenance costs on their large property, with a drastic
decrease in enrcllment for the reasons discussed earlier
plus the critical evaluation of seminary sducation, Holy
Heart was forced to close, Vatican II's degree on
ccumenism, however, had opened the way for ecumenical
cooperation in theological education with other
denominations. The cooperation with Pine Hill and King’s
College which began under Holy Heart Seminary continued
under Holy Heart Theclogical Institute and the Institute
continued to work towards a coordinated ecumenical school
of theology. It canncot be said that Roman Catholic
theological education in the Maritimes has led a passive
existence. BPBoth the students and faculty, particunlarly
with the attitude of criticism, guestioning, and openness
of Vatican I1I, have been active participants in the
change, renewal and eventual direction of theological
education in the Atlantic region. That theological
education has been shaped in part by the needs of the
Maritime region has become apparent by the submissions of
the faculties and the students. Because the Church of God
is active in the world, the theolcgical education of her
priests becomes a function of the world., For seventy-
five years Holy Heart Seminary educated candidates for



the prlesthood and adapted to change under the guidance
of the Holy Spirit.

After the formation of Holy Heart Theolugical
Institute, some of its faculty members-~Father Lloyd
Robertson, Father Barry wheaton and Father Tom Mabey,
along with Archbishop James Hayes and others--continaed
the ecumenical cooperation with Pine Hill and Kings.

This paved the way for their eventual involvement in the
planning process including committees and task forces for

Atlantic School of Theology.
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Chapter 2

EDUCATING THE ANGLICAN CLERCY IN KOVA SCOTIA
FRON KING'S COLLEGE DIVINITY SCHOOL TO ATLANTIC SCHOOL OF
THEOLOGY

A second founding party of Atlantic School ot
Theology was the Anglican Church of Canada--Dioceses of
Nova Scotia and Frederictom-~through its institution, the
University of King’s College, which included King's
College Divinity School. The move to the Atlantic School
of Theology was a climax to a long history of adaptation
to change and adversity which King‘s and the Anglican
Church of the Atlantic Provinces experienced in order teo
have their clergy educated.

It will be the purpose of this chapter to trace the
education of the Anglican clergy in Nova Scotia from 1789
to 1970, giving specific emphasis to the period ot the
1960's and the changes that led King’s College Divinity
School to become part of Atlantic School of Theoloyy.
Particular attention will be paid to five main concerns:
the establishment of tradition at King’s and the
institution’s attempts to maintain this tradjition over
+he years; the fluctuating fimancial concerns at King's

and the drop in enrollment at the Divinity School; the
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push for change in theclogical education in the sixties
outside the Anglican Church of Canada as well as
internally; the ecumenical climate at King’s with
particular emphasis on the faculty and students; and the
Anglican response to church union negotiations with the
United Church of Canada.

The tradition of King's College in including seminary
ceducation in its curriculum was evident from the early
beginnings of the institution. Following the American
Revolution and the influx of 35,000 Loyalists to the
Maritimes, f{ive loyal clergymen wrote to Sir Guy Carleton
concerning problems acquiring education for their sons;
education in Great Britain was toco expensive, and
education in United States colleges carried the threat of
"dis~-loyal™ interests. They felt the need to establish a
seminary where the "true religion® could be taught--the
Church ot England tradition.l

Bishop Charles Inglis was the force that led to the
establishment of King's College and the choice cf Windsor
as the site for the new college. 1t was considered to be
an ideal central location and it was far enough away from
the port of Halifax that *distractions” of the city would
not affect the students.? By 1789 land was purchased and
the legislature passed an Act for the “permanent

establishment and effectual support of a College at



Windsor.® The College was also granted L400 a year for
maintenance by the provincial government.3 A further

L5090 was given to purchase a site.d

Plagued by lack ot
skilled stone masons to "dress the stone blocks and raise
the wallse above the second floor....the decision was made
to complete the building with wood” on the Windsor nite.d
The early King‘s was also beleaguered by staffing
problems. For example, Bishop Inglis had to resort to
ordaining his nephew, Archibald Inglis and appointing him

interim President,6

Some parents even removed their
children because of the discouraging reports about the
professors and the College.7

By 1802, King George II1 had granted King’'s Colleqe
a Royal Charter. Prior to that time King’'s had maintaincd
an “academy® status and could not grant degrees. The
Governors appeinted under the Charter adopted Statutes in
1803 which contained a resolution requiring all students
to sign the Thirty~Nine Articles of Religion of the
Church of England upon entrance to the colleqe.s
Governors Tlowers, Wentworth and Croke “were the most
determined to make King’s exclusively for Anqlicans."9
The students who attended the college before the 1803
Statutes, had been mainly Church of Scotland or Anglican;
however, a few Methodists, Baptists and Presbyterians

also attended the early King's.10 Bishop Inglis was not

1



in agreement with the Governors in reqard to the
resclution and secured a compromise that signing of the
Articles would become a requirement for graduation
instead of entrance. Bishop Inglis wished the College to
be "the nursery for a native clergy” and hoped that
dissenters entering the college might eventually become
Anglicans.11 The Governors, however, circulated the
Statutes unrevised and for many years the general public
was unaware of the revision. Even with Inglis’
compromise, the College was now virtually closed to
dissenters; although they could attend they could not
receive a degree. This exclusive approach to education
was not uncommon at this time, Brian Cuthbertson
maintains that "belief in sectarian control of education
was as firmly entrenched in the United States--and of
course in England--~as in Nova Scotia....(and) the
colleges had as their primary purpose the education of
candidates for the ministry....'lz.

At Xing*s College in Windsor, traditions were in the
process of being made. Close communication was
encouraged due to the actual construction of the college.
Formal meal was held in the Commons Hall at 3:00 p.m.
with formal dress. The Oxford model of education was in
evidence with Classics, Bebrew, Math, Theoloegy, Science,

and Natural History being the courses taught.
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Originally, Bishop Inglis intended that King’s would not
be a formal seminary, but would be *"a nursery for a
native clergy,'13 and the only religious instruction in
the i8th and early 19th centuries consisted of attending
liturgy and reading a list of books prescribed by Bishop
Inglis.x‘ The President was to be an Anglican
clergyman. The professors, however, could be of any
Protestant denomination as long as they did not teach any
doctrine that was °“repugnant to the British
Constitution,*315 Bishop Inglis origipally wanted
prospective clergy to study theology in England but this
proved impossible due to distance and expense.15 The
first mention of an actual Professor of Divinity came in
i807, with the appointment of Charles Porter as President
and Professor of Divinity. During his tenure as
President, John Dart not only took on this post of
Professor of Divinity, but also created "a divinity
school with both a programme and student body separatce
from the traditional arts degree curriculum. 37  The
divinity school was to provide *theclugical instruction,
and a diploma, to individuals wishing to enter the
priesthood without taking a B.A, =18

Fipancial concerns at the early King’s became
particularly evident with the withdrawal of provincial

government grants in 188B1. According to Henry Roper
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Ring‘'s endowment had initially been very successful when
a money-raising scheme was instituted in 1B54. This
scheime included the selling of "nomipation® certificates
for tuition fees. "Eighty nominations were sold, raising
532,009.'19 As the years progressed, however, tuition
fees were raised and those with "nomination® certificates
did not have to pay the increase. This led to a decrease
in the initial endowment. "By the 1880's the amount lost
to the college through the nomination scheme far exceeded
the sum raised in 1854.720 rhe lack of funds led to the
inability of King‘s to broaden its curriculum.2?
The early college at Windsor had experienced

financial problems as well as changes in professors and
curriculum and yet maintained elements of its tradition
despite these changes. February 5, 1920, however, proved
to be a fateful day for King’'s College that would bring
turther adversity and change to King's and a challenge to
the maintenance of its tradition.

1t was & cold nnowy winter day when fire broke out
in the central building at the college. Frozen water
hydrants caused many delays and the central building was
destroyed. The Cellege, nevertheless, carried on in
temporary quarters and the Board of Governors decided to
rebuild on the old location. On May 12, 1921 Lieutenant-

Governor Grant laid the cornerstcone for the new college



and optimism abounded as enrolment increased and a
financial campaign was mounted.

The financial campaign was not successful but the
Governors not vet ready to face defeat, appealed to the
Carnegie Corporation of New York for assistance.22 The
Carnegie Corporation, however, was curious as to the many
appeals it had received from the Maritime region with
respect to education and decided to send a Commission to
investigate education in this area. In April of 1972, the
Commission recommended a University of the Maritime
Provinces to be located in Halifax.

Due to the severe financial situation at King's,
brought about in large part because of their failed
endowment scheme and the loss of government grants, the
Board of Governors decided to accept the Carnegic offer
of $600,000 to move to Halifax with the stipulation that
the college would raise $400,000 itself for new
buildings. The smove became a reality, although tour
extensions were neaded on the time limit for raising the
3460,000.23 Those who were devoted to King’'s although
disappointed by the move to Halifax chose Lo accept it
and carry on King’s traditions in the new location.?24

King’s College was established at Halifax and its
degree~-conferring power was held in abeyance in favor of

Dalhousie University, except for Theology--the Divinity

12
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School would continue. The Arts and Science faculties of
King’'s were combined with those of palhousie. %5 King’s
was now part of a non-sectarian institution. Carnegie
Fund income was set aside for King's staff salaries and
endowments; enrolment and residence administration were
under King‘s control.2é on September 1, 1923 the Terms
of Association with Dalhousie were signed. BEventually
the residences were constructed in a similar manner to
those in Windsor. Formal meals were continued. The
University Alumni Association established in 1846 and the
Alexandra Society established in 1902 to provide funds
for the Divinity School also continued. KXing’s had once
again faced adversity and change and adapted to the move
to Halifax and further financial problems while
maintaining many of its traditions including the right to
educate its clergy.

The College had initially been established to educate
all citizens of Nova Scotia and in the early years before
the resolution requiring signing of the 39 Articles of
Religion of the Church of England as previcusly stated,
different denominations--albeit in small numbers--
attended the college. with the signing of the Agreement
with Dalhousie in 1923, King’s became associated more
directly with people of other denominations.?? Lord
Dalhousie had established Dalhousie University for "all



occupations and sects*....he made it plain that it was
intended ...for those would-be students excluded from
King’s College on the basis of religious toleration, =28

By world war II, actuail denominational cooperation
between King‘'s College Divinity Schoeol and Pine Hill
Divinity Hall was evident with shared classes and
residences due to the appropriation of RKing‘'s by the
Royal Canadian Navy as an Officers’ Training
Bstablishment. It appears that some contact between the
two seminaries continued after the war for by 1958 both
seminaries were involved with Acadia in the founding ot
the Institute of Pastoral Care, and members of the
faculty of both inscitutions attended interfaith
discussions groups and the Faith and Order /ommission in
Halifax. Other ecumenical contact apparently occurred in
respact to actual classes as Raymond Cunningham, in his
unpublished autobiography states that while attending
Pine Hill Divinity Hall after wWorld War 11, he had as an
0ld Testament Professor the wife of a profestor at Kiang’s
College.zg

The 1960’s ushered in another era of financial

crisis and change to Xing’s and to the Anglican Church,
which would severely challenge King’s traditions and the
institution’s ability to adapt to change. The turbulent

sixties brought with them financial crises and an
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eventual drop in enrolment. The sixties era also
incinded changes in the focus ot theological education-~
naot  just locally, but also nationally and
snternational ly--and greater ccumenical cooperation on
the part. of faculty and students at King's. In addition,
the resupption of fcrmal talks on union between the
Anglican Church of Canada and the United Church of Canada
aeenrred.

Financial problems at RKing’'s College as a whole
were nots<d in the Dicocesan Synod Journal of 1962 as it
wis stoted that King's was starting its second campaign
tor financial support in the pasr eigrt years. Previous
to that time no appeal for funds had been made since the
move to Halifax from Windsor in 1323.3C¢ sy 1964
enrolment in the Divinity School had dropped to 23 (it
had risen to 29 in 1962 from 20 in 1960) and fiaances at
the university as a whole had reached such & state that
President, H,. D. Smith, in his address at encaenia warned
Anglicans that they had better wake up as they were in
danguer of losing Kirg’s.31 Bishop ¥.W. Davis stated that
Ring s had a long history of overcoming financial
problems in order to offer young people a goed education
and called on the Church--both people and parishes to
support the university. The 1964 Diocesan Syned Journal

cites the immediate debt as §350,000 with approximately
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$1,100,000 outstanding on the three new buildings.3? Ry
1865 greater cooperation between universities was
suggested by the Diocesan Synod in order to avoid
overlapping or duplication and ta improve f inances. 33

The Bladen Commission on Financing Higher Eduacat ion
in Capada published its report in 1966 and its
recommendations proved to be a saving factor finanvially
for King's. 1In 1966/67 the per capita grants per stuadent
were doubled and the financial picture was much brightol
for King’s. Nevertheless, the University Grants
Committee of Nova Scotia urged Dalhousie and King’'s to
work out a closer relationship to avoid averlapping and
wastage of resources.34 Concern was oxpressoed by laculty
and students at King’s that “the historic place of an
Divinity School must be preserved.‘35

By 1968/69 the Divinity School had nine full-time
theological students and three full-time Divinity
Professors. The financial crisis for the university as o
whole had been solved, bul declining enrolment in the
study of theology was a serious concern and one "shared
by practically all (theclogical) colleyes and seminaries
in Canada.*%® Enrolment concerns at King's werre congsled
with lack of availability of adeqguate Divinily facuity.
In 1969, R, E. Reeve transferred to Bishop’s (ol leqgi and

a replacement could not be fcund., In addition, in 1970
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C.W.F. Stone died and another faculty position was
vacant. Fred Krieger was eventually hired in August, 1970
Together with the Dean of Divinity, John Hibbitts and
Professor Rodney Stokoe he constituted the divinity
faculty at Ring’'s prior to formal negotiations for the
formation of Atlantic School of Theoloegy.

During this time of drop in enrcollment and financial
crisis at Kinag's, theological education as a whole was
occasioning much criticism--internationally, nationally
and locally not just in the Anglican Churcn of Canada but
in most major denominations. Theological education as a
whole was undergoing major changes. As early as 1956 the
American Association of Theological Schools in the United
states and Canada, with the support of $65,000 from the
carncegie Corporation of New York, commissioned H. Richard
Niebuhr to do a study of theological education in the
United States and Canada.3’ The World Council of
Churches at the New Delhi Assembly in 1961 {attended by
the President of King’s, H.L, Puxley) called for &n
ecumenical inquiry on the training of the ministry
{proposed as early as 1954) and this was established in
1964 as a4 Study on Patterns of Ministry and Theolegical
Education with Steven Mackie as Executive Secretary. The
purpose of the study was to explore the theological

educat ion of ministers taking into account the role of



the ordained ministry and in relation to recent and
future variations in the work of ministers.38 as a
result of the study Mackie concluded that the churches
must regard the current questioning of the traditional
patterns of ministry and theological education as one ot
the many ways in which God was speaking to the Church,
Secondly, he concluded that theological education had to
be discussed in relation to both clerqgy and iaity.39 The
focus of theological education was changing from just
education for the clergy to education tor the laity as
well. The report pointed out also that changes in socicty
necessitated changes in t : education of clergy.
Theological education neew ! a practical element. In
this new era, theclogical education needed to be
ecumenical. The study realized that vested interests
could make any change quite difficult but still
maintained that theological education could be condurted
on an ecumenical basis. The report recommended that
theclogical education be conducted in a4 university where
there were more adequate educational resources and
standards and where theological education could achieve o
certain independence from church coptro! in order to
nbtain open ingquiry and not dogm.at.ics.‘m
The World Council of Churches study gave two models

for cooperation in theological education. The first modo)
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the WOC propused was the union or integrated college
where a merger of colleges occurs but specific
vontributions of the various participating denominations
arve emphasized, The second model, the federal or
federated college, would see separate schools come
together to share educational resources while maintaining
their separate identities. %l Federated ecumenical
schonls were evident in Canada before 1945 and
theological education had been studied by billenberger
and Handy in 1959 and by Charles R. Feilding in 1966.%2
Thoe General Synod of the Anglican Church of Canada,

aware of the worldwide reflection on theological
educat.ion, and concerncd with the economic viability of
maintaining ten Ang.ican theological nolleges (although
in actualily only nine ccolleges were in active operation)
requested that a study be undertaken in this regard. Due
to tinancial difficulties the commission was not
appointed until the Autumn of 1967. The General Synod of
1967 stated:

That this general Synod directs the Committee

on Theological Education to inaugurate enquiry

of cach of the theological colleges recognized

by General sSynod as to its standards, needs, and

value to the Church as a training college for

candidates for Holy Orders, and other ministers

of the Church; and in particular to undertake

a thorough study of the economic and acadeamic

efficiency of maintaining ten colleges for this

purpose’ and to report their figdings to the
next meeting of General Synod.
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Recommendations from Theological Education for the
70's, the report published by the Generval Synod ot the
Anglican Church of Canada focused on making the seminary
more reievant to the society of the 1970's and thus
making the priest’'s role more relevant in the chamging
society. It was felt the seminary necded to acquaint the
priest with Canadian 1ife and promote dialogue with the
“secular city."‘ The members of the committeco stated
that Anglican theological education must shitt focus tyom
the “convertional, traditional, respectable” to a "new
image of modern Anglicanism, with an ecumenical concern
and orientation.*%% rhe report did not condemn the
traditional approach to theologiral education, but did
emphasize that new directions would add gyeatly to the
quality of theological education and conscquently to the
ministry.‘s The report also stated that the seminarios
had a unique role in society:
theirs is the job of helping men and
women first to know Christ, and then to
understand and to interpret to others....
what this knowledge can contribute to a
society....of nurturing the knowledye
of ghrist..iithrough the encounter with
society....

In order to meet this goal it was f{felt that the

serinary’s curriculum had to be reshaped to give human

communications a central emphasis, tou provide the



clinical-pastoral experience, and to promote theological
perspectives for secular careers and situations.%8
T assist in the transformation of the seminary
curriculum the report recommended a change in methodology
of theological education. WNew styles of communication
and methodology included: a modification of the lecture
system with suggested readings being available
beforehand; a wider use of the group method such as
seminar, debate; an increase in the use of independent
study; less accent on formal grading procedures and
terminal formal examinations; education in sensitivity
communication and group dynamics; more use of the weekend
or week-long institute; the creation of institutes of
clinical-pastoral training (which had been evident in
Halifax as early as 1958 with the creation of the
institute for Pastoral Training); and the reshaping of
chapel services to provide more communicaiion of life and
ove. 49
the teneral Synod report also called for continuing
education for the clergy in order that they might have
"cont.inuing insight into modern society; continuing
assistance in renewing their own sense of personal
wholeness and of dialogue with God; and continuing

renewal of the grasp of theolegical doctrines L L
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The Report proposed an ecumenical cluster for the
Atlantic provinces: “an Atlantic School of Theolugical
Studies,'s1 which could possibly be centred at Dalhousie
and use the faculty of King’'s, Pine Hill, Saint Mary's
and perhaps Acadia to conduct the thevology courses. The
Committee envisioned that as the cluster took concrete
form the buildings at King’s could be used as the central
“base of operation.® 1In calling for this Atlantic
school, the committee recognized "an urgent need in the
Atlantic provinces for a strong and diversiftfied program
of lay training, and for continuing education tor clerqgy
of all denominations.”®2 1t was felt that the facilities
at Pine Hill could possibly be used for “ecumenical
activities in the areas of lay training and continuing
education.”®3 1t should be noted that nowhere in the
report does the General Synod Committee recommend the
“union® model of theological schools but rather seems to
focus on the ecumenical cluster or federation model.

The Committee acknowledged that unlike in the Unileoed
Church of Canada, there was no pational Board of Colleqges
for the Anglican Church and that *“none cf the ’Anglican’
seminaries really is controlled by the natiovnal Church
herseif.-5% as such, the committee was quite aware that

the colleges did not have to adopt the recummendations if
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they did not choose to. Nevertheless, it hoped they
would,

concern over the training of divinity students was
expressed at the Diocesan Synod in 1965 with the Bishop
stating that considerable variation in opinion regarding
theological education was being expressed in Church
Newspapers and related books.>> The Report of the
Committee on the Bishop’s Charge expressed concern that
the Church’s theological tradition be maintained in the
tace of changes in the meaning and value of traditionsl
modes of theology and in relation to ecumenical
endeavors. In this regard they resolved that a special
commiti.tee be established to "discuss the aims and methods
of theological education and report their findings to
Synod.“56

In respect to theological education in general, the
Diocesan Committee, noting the increasing provision for
the study of religion in Canadian universities,
recommended extension courses be made available to all
who were not full-time university students and that
clergy and laity have the opportunity for post-graduate
theclogical studies. The Committee suggested that these
could be attained by undertaking further cooperation and
pooling of resources by the theological schools in the

Maritimes.57
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The second focus of the Diocesan report on
theological education was the professional ministries,
Stating that improvement of theological colleges was ot
utmost importance and that this should involve a
reduction in the number of colleges, the committee
recommended ongoing discussions with Baptists, Roman
Catholics, and members of the United Church of the
Atlantic Provinces with the initial goal being the
poeoling of resources. The estavlishment of & post-
graduate theological faculty in the Maritimes that conld
be accredited by the American Association of Theologival
Schools was the long-term goal recommendation of Lhe
committee. Emphasis was put, however, on the
maintenance of the autonomy of King’s within this new
assocation, to ensure that the Anglican tradition would
be maintained.38

The Diocesan report recommended a hroad and {lexibie
curriculum to meet the needs of the Church and the
talents of the individual candidates. No longer should
the curriculum be just “"parish-orientated” as the clergy
were novw serving ip a wide viariety of new “specialist®
roles such as hospital chaplains and thus neceded broader
training. This new type of training would call for a
larger institution because a small college couunld not

provide the diversification of training necessary. in



conjunction with this diversification of training, it was
acknowledged by the Diovesan Committee that theological
education needed to continue to dialogue with the modern
world in order "to achieve an integration of the
theoretical and practical...."D

Finally, the Diocesan Committee stressed the need for
refresher courses, sabbaticals, and special courses to
provide a wide base of continuing education for the
clergy. They felt that the development of team
ministries would make this type of education more
accessible to the clergy as one priest could f£fill in
while the other took leave.$}

Theological education was therefore being studied
internationally, nationally and locally. The
recommendations of the various reports, studies and
consultations appear to be similar. The need for
theological education for the whole church was stressed
with the contention that it should be ecumenical if at
all possible and that it should contain a practical
element such as pastoral training. All three reportis
called for a change in curriculum to keep pace with the
changing world. Included in this was a recommendation for
a common basic curriculum with specialized courses. In

regard to theological education for women, the

international report made no distinction between
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theclogical education for males and females. Mackie
pointed out that "Since many churches now ordain women,
women students take their places beside men in their own
right."2 As the Anglican Church in Canada did not begin
ordaining women until the 1970's, the General Synod
Report does acknowledge the purpose of theological
colleges to “"help men and women Xnow christ=,93

The three reports also contend that seminarics should
be fewer and larger and that attention should be paid to
the ®cluster” pian. It is interesting to note that
although the World Council of Churches report calls {or
either union or federation groups, neither the General
Synod Report nor the Diccesan Synod Report recomaond Lhe
union model. 1In 1970 the General Synod of the Anglican
Church of Canada appointed the Venerable D.P. Walney,
National Consultant on Theological Education tor the
Anglican Church. He was to cooperate with i
representatives of other Churches and theological
colleges with the goal of developing the ecumenical
dimension in theological education as extensively and
quickly as possible, including dialogue with Roman
Catholics.54

While the various committees were preparing Lheir
reports, King’s College Divinity School was responding to

changes in theclcgical education on a practical leve].



John Hibbitts, Dean of Divinity was sctive on the
committees for theological education both at the local
and national level and had attended meetings in Canada
#nd the United States in this regard. At King’s as
was stated previously, ecumenical cooperation in
thoological education had occurred during World War II.
And since that time ecumenical cooperation in theological
cducation hat accelerated in an attempt to provide the
hest. theological education available for King’s students
tu meet the changing times. Professor Rodney Stokoe of
King's was appointed by the Nova Scotia Government as
part-time Chaplain for the Nova Scotia Hospital after
being nominated by the Halifax Ministerial Association in
1961. His work would entail ministering to all Anglicans
and Protestants.®% 1n 1964 King‘s and Pine Hill
discussed the possible appointment of a University
Chaplain to serve all students regardless of religion.
The 1965 Diocesan Synod Journal stated that, in the
1965/66 acaacemic year, academic contact with Pine Hill
would begin with the sharing of classes. 56 By 1967 they
were sharing professors for the study of Hebrew and
Pastoralia and this was extended in 1968 to include a
shared course on Sects and Comparative Religion. That
year, as well, the Maritime School of Social Work made

two classes available to King’'s students and the one on
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sociological perspectives was given by Roman Catholice,
Colin Campbell., Classes in 1968 at Rimy's were also
shared by Saint Mary’'s University students, several ot
them pre-~divinity students living at Bishop Burke Housc.
The 1969 Diccesan Synod Journal roported that tormal
meetings of the academic staff of King's, Pine Hill and
Holy Heart had taken place (1968.69) with the purpose of
working out better integration of theological education
in terms of timetable arrangements. The intended goal
was a “"core curriculum.*$? For the tirst time, in 1969,
joint courses at King'’s (in the area of Scripture)
included students from Holy Medart Seminary. Sovven
courses were shared with Pine #ill and students were
taking courses on an exchange basis with Saint Mary's
University. By using the ccumeniciir approach 1o
theological education, the scope and range of theolagical
courses was greatly enlarged for King's students. The
Divinity Council reported that, "nuver had the students
had such a variety of coursc offerings and this was
proving to be very stimulating both to students and
teachers. 68 By the timec Theological Education for the
70's was published in 1969, King’'s would he cited as oa
fascinating example of ecumenical cou-operaticn with the
offering of courses on an inter-seminary basis. While

the report does state that a certain tecling of distrust
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for and uneasiness about the experiment of ecumenical
classes was occurring, it nevertheless appears that
several members of the King’s student theological soriety
had a more positive attitude.$? They passed a motion at
their January 23, 1870 meeting inviting students of Holy

Heart Seminary to reside at Kinq's.7°

It appears thoey
were not uneasy about the ecumenical classes or a
possible threat to their traditions. The Bivinity School
Report of April 28, 1970 states that weoekly mertings ot
representatives of the three seminaries and Saint Mary’s
University were being held to further coordinate
theclogical education for clergy, students and laity of
the area. These weekly meetings would develop, by the
fall of 1970, into the formal negotiations for the
development of Atlantic School oi Theology.

It was not only the faculties of the three seminaries
that engaged in cooperation. The students, as carly as
1959 were attending joint meetings and conferences. In
1958 the divinity students of King’'s established Lhe
Archbishop Geoffrey Fisher Theclogical Sociely with the
Chair being G. R. Hatton, Senior Divinity Student.
Students from this society attended national
interdenominational conferences as early as 1958,
Students from King’s attending a Student Christian

Movement conference in Toronto, in December, 1960 stated
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that. all denominations and faiths had attended and that
fe:llowship and discussion were excellent but that there
were few Anglicans in attendance.’® In Cctober, 1961 a
joint conference for university chaplains and students
wias held at the University of New Brunswick, Fredericton.
Students from Acadia, Dalhousie, Xing's, Mount Allison
and UNB attended. Six theolcgical students from King’s
were involved in a Clinical Pastoral Education course
sponsored by the Institute of Pastoral Care in 1963 along
with members of the Baptists and United churches.

vatican 11 opened the way for seminarians from Holy
Heart to become involved in these student ecumenical
endeavors, The Decree on Ecumenism promoted open
discussion and cooperation among people of different
denominations as the Roman Catholic Church shed her
"ghetto” mentality and became copen to all Christians as
the People of God. In 1963 a three day workshop on media
communication was attended by students of Pine Hill, Holy
Heart and Xinns. The 1964 Piocesan Synod Journal reports
that theologica! students of King's and Pine Hill met
together for fellowship and informal discussioas.’?
Further student-inspired and student-conducted meetings
were held in the following years., 1In 1965 students of
Xing’'s were able to share some of their traditions as

they conducted an ecumenical service at Xing’s Chapel.73



The Halifax Theological Stuaents Committoe reported to
the Diocesan Synod for the first time n 1966, «iting
increased ecumenical activity among the taree schools,
and Acadia when available. The group’'s aim wis to toster
fellowsbip."'4

By 1970, student gatherings had included retreats,
ecumenical advances, informal and formal discussions,
panels and, shared services, at cach of the threo
seminaries. Acadia students would appear when it was
possible and some gatherings were also held there.

The increasing ecumenical cooperation betweoen the
separate faculties and students was taking place not just
due to changes in the focus of theological education,
drops in enrollment and professors, but also due to the
changes brought about by Vatican I1 and the new focus of
ecumenism with Roman Catholics. Serious neqgotiations
were taking place between the Anglican Church of €Canada
and the United Church of Canada in respect to church
union. Organic union of churches was not pew to Canada as
the Presbyterian Churches had united in 1875 to form the
Presbyterian Church in Canada and the Methodists in 1884
to form the Methodist Church, Canada.’® &as early as 1881
Anglicans in Canada were involved in church union
discussions, At the Lambeth Conference of 1888 Anglicans

expressed the willingness to "eonter into relations with
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every church that wished to discuss the matter of
establishing closer connections of ‘intercommunion’ with
her, in one form or another.~?* This was a regponse to
the growing awareness of the divisions within the body of
Cchrist. However, Anglicans were not invelved in the
United Church of Canada union dialogue prior to 1925 as
they demanded that subscription to the historic
episcopacy be a pre-~condition to their participation and
the other three churches would not agree.” Actual
negot iations began between the Angiican Church of Canada
and the United Church of Canada in 1943. They were
prompted by the Anglican Church of Canada’'s fiftieth
anniversary and “convinced General Synod to strike a
union committee and to invite all Christian churches to
join them in union discussions.”’8 Little was achieved
between 1943 and 1962 although negotiations were taking
place.?9 In 1962, however, the United Church of Canada
eneral Council renewed the mandate of its committee on
union to negotiate organic union and in 1963 the House of
Bishops and the Executive Council of the Anglican Church
of Canada called for the committee on church union to
prepare a plan of unity.80
The CBC held an hour long °"teach in® on union
dialogue on October 5, 1966. Ecumenism was the watchword

of the day. The divided and changing world of the sixties
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it was maintained, needed the sign ot visible un:(y.81
As wall, the Lambeth Conference ot 1968 called tor the
Anglican Church to empty herselt of all false prade and
promote unity.s2

On the Diocesan level, communicat ion hetween the
United Church and Anglican Church was ovident at the [964
Diocesan Synod when fraternal greetings woere extoended
from the 40th Maritime Conference ot the United Charch to
the Diocese.B3 Members of the Anglican Church from Nova
Scotia were involved in the union discussions and study
groups. They included facully members lrom King's,
Professor Reeve, Bishop W.W. Davis, and a King‘s Board of
Governor member, Eric Balcolm.

Despite the appearance of renewed acceptance of
negetiations for union, the Biccesan Synod of 1968
nevertheless pointed out several neqgative themes
discussed in relation to the union. BRBishop W.W. Davis
stated that "someone® had compared the General Commission
and its six Special Commissions which had been set up Lo
facilitate union negotiations to "six aircraft on an
important mission, finding themselves the target for
anti-aircraft fire from at least three sepirate bascs ., -89
The reasons given for firing at the aircralt wercos
firstly, that the planes were being piloted by a group of

ecumaniacs who would not stop without establishing uniun



whet her the church members desired it or not; secondly,
that the crews of the planes were so old and
unprogressive that no union could be achieved unless they
wiere removed and replaced by youthful pilots; and
thirdly, that Church union was only a “smoke screen® to
take Christians away from the actual job of the Church
and that unpion discussions should be ended. Bishop W. W.
bavis and Eric Balcolm reported that those attending
meet ings were able to express all the points of view of
the two Churches, [t was agreed by the churches as well
that the rank and file of both churches in all parts of
Canada must understand what is taking place in these
discussions and become involved.83

At the 1969 Diocesan Syncd major anxieties
concerning union were discussed including the fear of
change, the fear of impairing relations with other
churches and the fear of division. In spite of these
fears being raised, by 1971 the General Synod was
requesting that the first draft of the Plan of Union be
carefully studied at a1l levels of church life with care
and frankness. As well by 1971 a jointly-sponsored hymn
book had been published.B8®

it appears, therefore, that church union discussions
during the sixties were fairly animated and although

division was present, the ecumenical dialogue continued
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in the hope of uniting the tractured body of hrist in
one corganic union. In January of 197!, ushottly betore AST
was founded, union talks woere in a4 positive state,
Members of the General Synod of the Anglican Chureh ot
Canada and the General Council of the United Chuitoh of
Canada held a joint meeting to consider the tirst draft
of the Plan of Union. The joint union study groups also
held a joint communion service. BT The charch union taiks
coincided with the establishment of coumenical ¢luster
groups for the purpose of theologival education.

King’s College Divinity School, prior to tormal
negotiations to establish Atlantic School of Theology
which began in September of 1970, had actively sought
solutions to the different problems it had encountered
since its inception in 1769. Despite !linancial
difficulties, a move to Halifax, an association with a
non-sectarian university, a drop in divinity enroliment,
overtures from the University Grants Conamittee, and a
shortage of professors, King’'s maintained many eclements
of its tradition as well as its links with the Anglican
Church of Canada. King’s was involved in ecumenical
interaction when it moved to Halifax and promoted the
same among its faculty and students. The Diccese of Nova
Scotia also encouraged ecumenical encounters and

dialogue, a~1 individual members were active in Church
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tnion negotiations with the United Church of Canada. With
thesre factors and the support of the General Synod of the
Anglican Church of Canada for an encumenical college at
Halifax and tine concern to provide the best possible
theoloqgical education for the Anglican clergy available,
the wiay was clear for King’s to enter into the
negot.iation process to form the Atlantic School of

Theology.
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Chapter 3

FROM PINE HILL DIVINITY HALL TO ATLANTIC SCHOOL OF
TEBECLOGY: CHANGES IN THEOLOGICAL EDUCATION OF THE UNITED
CHURCR OF CANADAR IN THE ATLANTIC PROVINCES

The United Church of Canada was the third founding
party of Atlantic School of Theology through its
institution Pine Hill Pivinity Hall. Pine Hill had not
reached as severe a finamncial or enrollment crisis as
Holy Heart. There was, however, a push by the national
church for consclidation of resocurces, including the
possible amalgamation and closure of some United Church
colleges, in order to reduce overall costs. There was
alsc concern over the effectiveness of theclogical
education for the present era., On the part of Pine Hill,
concern centred particularly con ministry in the Atlantic
proviaces.1

Unlike King’s College Divinity School, Pine Hill was
not suffering a shortage of professors at the time. It
was felt by Pinc Hill that sufficient faculty had been
available in past years and could be found in the
future.? 1In fact, with a view to broadening the
practical side of its curriculum, Pine Hill had appointed
Rev. Gordon Nodwell as professor of Christian Education

and Supervisor of Field Work in 1968.3



Pine Hill, as a divinity college of the United
Church of Canada, followed the philosophy of the United
Church--"that to maintain competing dencminations was to
deny the natural uanity of the body of christ.~* This
mandate to be a “uniting* church gave official approval
to the various ecumenical endeavors which not only Pine
Hill became involved in, but alsc her professors and
students, including union negotiations with the Anglican
Church of Canada. Professors, students, and alumni of
vine Hill were also involved in the search for new
curriculum and changing theological education to meet the
needs of the 1960's. Furthermore, students were involved
in ecumencial encounters with individuals from Holy
Heart, King‘’s and Acadia.

Uitimately, the resignation of Principal Clarence
Nicholson in April of 1970, to be effective beginning the
academic year 1971, provided the impetus for Pine Hill to
search for a new Principal and in so doing formally
examine their identity in light of new theological
education developments and ecumenism.

Pine Hill Pivinity Hall was no stranger to ecumenical
encounters as it was itself a product of a complex set of
denominational unions. In 1817, the union of two
branches of the Church of Scotland led to the creation of

the synod of the Presbyterian Church of Nova Scotia and
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the appointment of Thomas McCullcc-h as Professor of
Divinity. 1In 1820 he instructed twelve theological
students at Pictou Academy where he was President. when
Thomas McCulloch left Pictou in 1838 to become President
of Dalhousie he took the °Divinity Hall” with him,
conducting classes in his home on Argyle Street until his
death in 1843.% After that time classes were held at
west River and subsequently at Trurc., The formation of
the Synod of the Presbyterian Church of the Lower
Provinces in 1860, a result of further unions of
Presbyterians, brought the "Divinity Hall”® back to
Halifax where it united with the Free Church College on
Gerrish Street. It was called the Presbyterian COlleqe.s
The Gerrish Street Hall continued as a theological
college for the United Presbyterian Church until 1878
when the college Board purchased the Albro property on
the North West Arm in Halifax, 1Its unofficial name soon
became Pine Hill. It continued as the theological college
for the Presbyterian Church in the Atlantic Provinces
until 1925 when the United Church of Canada was formed.
The church union movement to found the United Church
of Canada which led to Pine Hill becoming a United Church
divinity school, was influenced by social gospel
elements, by the awareness of division of the Body of

Christ, and by a concern for a national church. The
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various Presbyterian churches across Canada united in
187% to form the Presbyterian Church in Canada and the
Methodists united in 1884 to form the Methodist Church of
Canada. At the General Conference of the Methodist
Church in Winnipeg, September 18, 1902, the first
definite proposal for union among Methodists,
Presbyterians and Congregationalists was announced.
Discussions ensued on a Basis of Union. The Baptists and
Anglicans were invited to attend but did not take part in
these early negotiations.7 J.W. Grant maintains that,
“the typical unionist was an advocate of prohibition,
overseas missions, advanced Sunday school methods, the
involvement of the church in social betterment, and the
promotion of good citizenship among new canadians. "8

From 1904 to 1910 the three negotiating churches were
involved in the preparatiocn of the Basis of Union.
Actual union was not achieved until 1925 due to conflicts
particularly with dissenting Presbyterians. This
division resulted from conflicting philosophies regarding
the nature of ecumenism and church union. One group
maintained that total organic union was not necessary and
aimed at increasing the level of communication among
denominations. Denominationalism was seen in a positive
light as it "provided a guarantee of religious liberty
because the competition which it fostered meant that no



one group could ever achieve a monopoly over religlous
belief or practice."’ The Presbyterian opposition to
union wished to maintain the historic Presbyterian
church.® the second group were committed to a total
organic union. N. Keith Clifford maintains that these two
different responses of ecumenism and denominationalism
were “complementary responses to the threats of pluralism
and secularization.»?? church union, besides boeing
delayed by the opposition of approximately one-~third of
the Presbyterian congregations, was also delayed due to
the outbreak of World war I.

In Halifax, however, union took on a concrete, it
temporary, form earlier than the formal union ot 1925,
due to the physical destruction caused by the Halitax
Explosion of 1917 when the congregations of the various
churches in North End Halifax shared temporary
facilities. In Halifax, the shared wartime disaster
experience hastened church union and aided ecumenical
communication between other denominations. Wartime shared
experiences of armed forces chaplains and the enlisted
alsc brought the realization teo many individuals of the
commonalities of their religions and provided a basis for
reopening the lines of communication following the war.

World war I also saw ecumenical encounters at Pine

Hill as part of the structure was used for a convalescent
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hospital. Staff and patients were members of various
denominations. Students camped in cubicles in the library
and classes were held at the Maritime Business 0011eqe.12

Theological education for the Methodist Church of
Canada in the Atlantic Provinces prior to union was
conducted at Mount Allison University. Theological
education had been provided since the inception of Mount
Allison Wesleyan College in 1858 and in 1875 a Department
ot Theology within the University was organlzed.13 With
the advent of church union, however, the decision was
made to merge the Department of Theology of Mount Allison
University with Pine Hill., This was agreed to on 30
December 1925 and formally endorsed by Mount Allison and
Pine Hill the following February with approval by the
General Council of the United Church being later in the
year.u Pine Hill, therefore, became the theological
college for the new United Church of Canada in the
Maritime Provinces in 1925.15

On November 18, 1326 a circular letter was sent to
all graduates of the Presbyterian College throughout
Canada requesting suggested names for the new theological
school. Several names were considered including Union
Theological tSeminary but on motion by Bamilton Wigle,
seconded by G.W. Dickson, the college was named 2?ine Bill

pivinity Hall.1®
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Origins of ecumenical encounters between Pine Hill
and King's College Divinity School lie in the early
association of Presbyterian College with Dalhousie
University since the time of Thomas McCulloch., 11n 1885
the Senate of Presbyterian College had arranged an
amslgamated course with palhousie.l? There is evidence
as well that the Board of the Presbyterian College made

an annual contribution to the Chair of Mathematics at

palhousie.1® pue to King’'s association with Dalhousie as

of 1923, it was not long before the Anglican professors
and students at King's and the United Church protfessors

and students at Pine Hill were engaging in conversation

and cooperation. This cooperation became formalized when

King’s was reqguisitioned by the Navy in World war I1.
The August 20, 1941 Minutes of the Local Roard of
Governors of Pine Hill Divinity Hall state that twenty-
five to thirty-five Xing’'s students would require

accommodation. The studepts were to pay $8.50 for

registration fees and $8.50 & week for board and lodging.

In addition, King’s would pay Pine Hill $500.00 tor
upkeep of residence and also $500.00 for use of chapels,
class rooms for divinity lectures, rooms for the
Haliburton or other clubs, and the right of King's

students to attend any Pine Hill theolcgical classes,
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egpecially Greek and Hebrew which were university
credits.

Pine Hill and King’s shared residences and classes
until June of 1945, During this time theological
education was being reviewed by a Special Committee on
Colleges of the United Church of Canada. While Pine Hill
was considering further cooperation with King’'s whereby
one Professor in Old Testament might serve both
institutions, the Committee was suggesting changes to
United Church Colleges and the possible c¢losure of Pine
Hilli. The April 23, 1942 Minutes of the Board of
Governors of Pine Hill Divinity Hall state that the Board
was not in agreement with the changes as "the
geographical situation makes co-operation difficult with
Central Canada,* and that “there are good prospects for
developing a larger measure of ccoperation with the
theological Paculty of King’s.*®

The Annual Repcort of Pine Hill Divinity Hsall to the
Maritime Conference of 1945 cites the return of the
faculty and students of King’s College to their own
school. 1t also states that "our Beoard of Governors
would welcome inter-denominational co-Operation in
theclegical education in the Maritimes...." It can be
argued thus far that the "uniting™ mandate of the United
Church coupled with the ecumenical theclegical education



experience and opportunities of Pine Hill and King’s
provided an impetus for the Pine Hill Board to take an
early proactive stance towards ecumenical theological
education.

Indeed, ecumenical encounters continued between Pine
Hill and King‘s, particularly through the Institute of
Pastoral Care. The first of its kind in Canada, it was
incorporated under an Act of the Nova Scotia legislature
in 1958 to bring

Into co-operative effort Acadia University,

Pine Hill Divinity Hall, The University of

King‘’s College, Presbyterian College, and

The Faculty of Medicine, Dalhousie University,

‘to promote, by every possible means,

co~-operation between the church and social

agencies in misisterinq to the needs of

individuals.’

The main purpose of the institute was to train pastors
and theclogical students for clinical pastoral work.
Supervised pastoral education was a response to the need
for increased competency in ministering to peopie,
particularly those in mental hospitals. As well it can
be argued that this was a response of the clergy to the
rise of specialization and the social sciences and the
quest by the provincial government for a more formal
health ministry. Just as doctors were working "towards a
closer relationship with the state in matters of public

policy and reform of bureaucracy...’zo, S0 toG were the

clergy concerned with their profession attaining this

il
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closer relationship with the state in order to provide
better chaplains to the hospitals.

The first course in Clinical Training was offered by
Charles Taylor in the summer of 1952 at the Victoria
General Hospital through Andover Newton Theologlical
School of Boston and Acadia University. Four Baptist
divinity students attended as “psychology interns,"3}

The program became ecumenical for the first time in 1954.
Although the Roman Catholics did not become cofficial
members of the Institute until the 1970’s, Roman Catholic
observers, including Father James Hayes, were evident in
1957.22 pine Hill also developed a relationship with the
Baptists at Acadia through an exchange of lecturers
beginning in the early 1950’s. Students and faculty of
Pine Hill, Acadia and King's attended joint seminars and
ecumenical undertakings in the early 1960’s and in 1963
they were joined in these endeavors by Holy Heart
SQminary.23

It was not uptil 1965, however, that Pine Hill and
King’s renewed co-operation in academic courses.z‘ The
United Church, like the Anglican Church, was caught up in
the thrust to change theclogical sducation to meet the
changing times. The sharing of classes provided a wider
variety of course options to the students and thus

improved theological education,



Harold vaughan, Secretary of the Board of Colleges
and Secondary Schools of the United Church of Canada
began a comprehensive study of theoleogical education in
1961. His visits to numerous theological schools in
Canada, the United States and Great Britain led to a
published report, Theological Education in the United
Churoh of Canada, in 1967, stating recommendations for
change in the theological schools of the United Church,
widespread uncertainty, Vaughan contended, was evident
among the clergy due to the rapid and radical rate of
change occurring in society, the indifference of 4
growing segment of society to organized religion, the
declining authority of the clergy due to the increase of
higher education among iay people, the supplanting by
other helping professions of the minister’s traditionai
roles such as counselling, the changes in the area of
theological thought which caused lay pecple to trust
thelir own thoughts and science and discard God. Vaughan
called for a revamping of curriculum to help train the
clergy for its new role in society including such
specialized areas such as university chaplains, prison
chaplains, hospital chapiains.35

At a mesting of the United Church Board of Colleges
in April, 1967, Harold Vaughan set forth several

proposals for changes at Pine Hill. He felt that the
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second year of theological study should be entirely
practical in nature which would include some supervision
as well as work in local churches. The first and third
years, Harold Vaughan proposed would then be confined to
biblical and theological subjects.zi

vaughan’'s published report also recommended that
post graduate study and continuing education should not
only be the property of future seminary professors, but
should be available to other clergy, particularly with
the rise of the new areas of specialization.37 Vaughan
also contended that the number of United Church
theological colleges in Canada should be reduced and that
they should become interdenominational. The large number
of theological colleges was considered wasteful. The
colleges were judged to have small student bodies with
inadequate faculties and incomplete facilities for the
task of the nsw role of theological education, 28

Enrollment and finances at Pine Hill pivinity Hall
were not in as crucial a state as some of the other
United Church colleges. Pine Hill’s enrolliment in the
1960’s had not dropped as drastically as that of King’s
College or Holy Heart Seminary but it was on the decline.
In 1963/64 the total enrcllment at Pine Hill was 62 and
by 1969/70 it was 41. Endowments in 1965/70 at Pine Hill
were $939,031 while mortgage loan debts were $291,769.



The mortgage ioan debis were up from 1963764 due to
physical expansions with the building of the new chapel
and teaching centre, but the endowments were also up,29
Nevertheless, with the need for an expanded curriculum to
meat the requirements of the ministers in the changing
society and the enrollment dropping below the requisite
number of 60 students, vVaughan‘'s call for
interdenominational schools was a valid one. Indeed, Pine
Hill was already involved with King‘s and Holy Heart in
joint curriculum ventures in order to expand their
curriculum and sustain a well-rounded theological
program.

Vaughan recommended five ecumenical centres at
Balifax, Montresl, Toronto, Saskatoon and vancouver, 30
At the Annual Meeting of the Board of Colleges of the
United Church of Canada the Board passed Harold Vaughan's
recommendations that the Church move towards a series of
gcumenical Centres of Theological Education and training
for Ministry and undertake studies in this regard
beginning with a Rational Consultation on Theological
Bducation.3}

It should be noted that while Vaughan was carrying on
his own study of theclogical education in the Unitxd
Church the Board of Colleges was also conducting studies.

In the mid-sixties the Board created a Commission to
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Study Theological Education in the Prairie Provinces and
as a result of that report decided to extend the
Commission’s mandate to a study of Theological Education
of the Four Colleges in Eastern Canada.32

At. Pine Hill, interest was evident among the faculty
in looking at changes in theological education. The
National Consultation on Theological Education was held
at McMaster University in June of 1968. Gordon
MacDermid, professor at Pine Hill attended on behalf of
the faculty.33 A second consultation was held September,
1969 which Gordon MacDermid alsc attended. MacDermid
reported on the major points of discussion of the
consultation in 1969. Learning through invoivement and
reflection, the question of internship, person centered
education, the seminary as a missicnary community and the
distinction bLetween professional and academic education
were discussed.3%

Interest in looking at changes in theolocgical
education was also evident on the part of students at
Pine Hill. At a class meeting held on December 12, 1968,
students reguested calendar and curriculum changes,
including the possibility of a third year thesis.3%

The Commission to Study Theological Education in
Eastern Canada prepared a *Terms of Reference for Pine

Hill Divinity Hall" in 1966. The answers to the
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questions asked by the Commission reveal concern on the
part of Pine Hill that theological education remain in
the Ailantic area. Pine Hill emphasized three features
in respect to the Atlantic area. They mentioned the
different social problems that the Ministers encounter as
& result of the slow rate of economic growth of the area
as the rural society becomes more urban. °"That the area
is immediately influenced by the great social changes of
other areas but oftepn finds that the economic means to
most suitably promote thesc changes are absent.*38  pine
Bill also stated that in the Atlantic area the church is
more central tc the lives of the people. They also
emphasized that Ministers preparing to work in the
Atlantic area must be trained to meet the needs of the
Acadian culture.37

Pine Rill’'s answers to the variocus gquestions posed
also reflect concern for training in rural ministry but
also acquaintance with the Industrial Society, and that
theological education should use the seminar approach to
teaching.38 Pine Hill recommended that thought should be
given to establishing an ecumenical Faculty of Theology
in conjunction with Dalhousie University and that
consultations should include Mount Allison University as
Pine Hill includes its old Department of Theology.39

With the future of King‘s College in a tenuous position



as to whether it would remain an entity or be merged into
Dalhousie University, Pine Hill considered it possible
that King‘'s might become more closely associated with
Pine Hill, particularly if the church union negotiations
between the Anglican Church and the United Church were
consummated. In respect to the Baptists, the report
stated that recently strains had appeared and that the
Baptists would set up their own divinity school in
wolfville. 40 At the time of the report, Pine Hill did
not consider cooperation in the area of theological
education with the Roman Catholics of Holy Heart Seminary
feasible although “a friendly spirit” had developed in
recent years.‘l Pine Hill concluded that they served an
area of Canada that could not be served as well by an
amalgamated central college.‘z It appears that once
again Pine Hill is arguing against any propofed closure
of its facility because it felt that a central Canadian
college could not meet the needs of the Atlantic area.

In order to meet some of the needs of ministers to
cope with the changes in society in the Atlantic region,
Pine Hill offered Summer Schools beginning in 1965,

Roman Catholic Archbishop, James Hayes, gave two lectures
at the Summer School in 1965. It was not the first tims
a Roman Catholic had lectured at Pine Hill. In 1936 M. M.

Coady had lectured on the cooperative work being carried
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out in Eastern Nova Scotia among farmers and fishermen. 93
C. M. Nicheolson was hopeful that the summer school would
eventually become a real joint one between Anglicans,
Lutherans and United Church people but was unsure of
attendance by the Baptists.“ By 1966 Lutherans were a
part of the Summer Schools, encouraged by the “welcome-
mat attitude of Pine mill~.%5

Xeeping up with the need for change, Pine Hill
undaertook a major revision of its curriculum in 1967. A
number of electives were offered including Sociology,
Social Work and Hospital Clinical ?raininq.‘s As well,
the pumber of reguired hours for attending lectures was
reduced to fifteen per week in order to allow the
students more time for research and study.‘? Concern
with academic standards and curriculum was not new to
Pine Hill. As early as in 1939 the Senate had authorized
the Principal to make application to become a member of
the American Association of Theclogical Schools and
obtain information on matriculation standards.¥® The
Senate in 1939 also expressed concern that the curriculum
should be updated toc *fit the needs of the day."9 Pine
Hill did eventually become an Associate member of the
AATS and in 1961 Harold Vaughan recommended that Pine
Hill become a full member.>® Thus, in respect to

theological change, Pine Hill was Xept advised not only



by the United Church Board of Colleges, but alsc by the
American Association of Theological Schools and its
publications such as the report on theological education
it commissioned Charles Feilding to do, published in the
Canadian Journal of Theology in 1966 which paralleled
many of the recommendations of Harcld Vaugban.sl

Solutions to the future of theological education for
the Atlantic Provinces had also been examined by Pine
Hill Alumni Edward Aitken, United Church Minister, Gordon
MachDermid, Pine Hill Professor and nNonald MacDougall,
Chaplain at Dalhousie. On their own initiative, the
three ministers upon reflecting on their experience in
the field in respect to their theological training,
decided they should investigate theological education
with a view to determining how to make it more relevant,
While they considered their education at Pine Hill
academically effective, they also felt the need for more
practical elements in the curriculum. 52 Working
throughout the summer of 1969, using their own experience
as ministers, and a vast variety of resources, they
prepared a report in the fall of 1969 entitled "Some
Recommendations on the Future of Theoclogical Bducation at
Pine Hill.*33 fThey desired Pine Hill *to be a bold,

creative and aggressive force in the Church and
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community: in its concern for a viable theological
education for Ministers and other Church leaders....*>%
After preparing the report, they contacted Harold
Vaughan for funding to bring together a selected group ot
alumni, as well as the faculty, to discuss theclogical
education at Pine Hill. Harold vaughan granted them two
thousand dollars which they used to hold a meeting to
which one hundred graduates of Pine Hill were invited to
attend., Eighty attended the meeting. Principal, Dr.
Nicholson, welcomed those gathered in Classroom 4 of Pine
Hill for the meeting, although he did not stay for the
discussion.>3 At the meeting, according to J. B.
Corston, "some adverse criticisms of the Pine Hill
curriculum were aired....the senior professors listened
and were ready to admit change was needed but unwilling
to compromise academic standards.”>® The younger
professors, however, supported the changes and urged
their adoption.57 At the meeting, as well, some adverse
criticism was leveled at the three for preparing the
report without *officiagl® endorsement.>8 Some of those
gathered wanted less distance between the students and
the faculty. They wanted the courses to be more
pastorally applicable.59 Others at the meeting reguested
changes in respect to the skills being taught and felt
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they should be applicable to the practising minister; for
example, church administration.80

On September 28, 1970 the three presented their
report to an Executive Meeting of the Alumni Association
of Pine Hill. Tiey highlighted the need for inter-
disciplinary training, the trend toward specialization,
relations with other denominations and other educational
institutions in the area. They suggested an ecumenical
School of Theology at Dalhousie University with Pine Hill
Divinity Hall becoming a Ccllege of Dalhousje. It is
important to note that the model for theclogical
education put forward by BEd Aitken, Gordon MacDermid and
Don MacPbougall was the union model.%1 1t was moved by
Don MacDougall that a conference on theological education
be planned for February, 1971. Representatives of the
Anglicans, Baptists, Presbyterians, Roman Catholics and
Alumni were to be invited. To be discussed were the
current situation of theological education, the needs of
ministry, and what can be done to shape theological
needs , 62

Cooperation in theological education had advanced
between Xing’s and Pine Bill to such an extent that by
1968 seven or eight courses were shared. 53 During the
1968/69 school year, academic meetings were held between
the faculties of King’s, Holy Heart Seminary and Pine



Hill with a view t0 integrating programs.s‘ Thore
meetings resulted in a combined curriculum of the three
schools. As C. M. Nicholson reported to the Division of
Ministry and Education of the United Church of Canada in
1970: “We teke one ancther's classes, we share one
another’s coffee break’s, and in some courses, notably
Church History and Systematic Theology, there has been a
refreshing experience in ‘team 1:eachiuu;'.=55
An ecumenical *first* occurred at an Ecumenical

Advance of October 24, 25 and 26, 1968 planned by
students of Pine Hill, King‘'s, Holy Heart and Acadia. On
Thursday evening Anglican, Canon French spoke to the
group about “the Church and the World.“ Discussion
groups and information talks concerning religion,
radicalism and revolution took place and "our thoughts
torned fregquently to the Ecumenical Movement and our own
part ip it. A great desire to draw closer to one another
was expressed many times...~96

On Friday evening, Leger Comeau, rector of Holy
Heart Seminary presided over a Folk Mass where he gave a
bomily addressed to all Christians expressing sadness
about the division of the Bedy of Christ because of the
Church’s regulations which do not permit Intercommunion.
At the time for communion much sadness filled the chapel

and Rodney Stokoe describes it as & painful and saddening
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experjence...”Instead of leaving Mass at peace, and in
joy, we all left with feeling of pain, and grief,~57
After much discussion and consultation with Father
Comean, certain members of the committee decided to hold
another Mass on Saturday morning. *No one would be
refused Communion, but no one had to take it,
either...There was then a mixed reaction to the
announcement; some felt joy, some felt angry, some felt
pushed into a situation for which they were not ready."s
Concern for one another was expressed as the discussion
continued the next morning and yet many individuals felt
they were Leing “called by no other than Christ Himself
to undertake this thing.‘sg

As the liturgy progressed toward the

Eucharist, we were caught up again in

the miracle of presence of the Spirit.

We were full of the knowledge that God

was among us; that we were urged on by

a Force not ocur own....When the moment

of Communion actually came, few of us
hesitated; most of us went forward....

70
John Corston states: *“It was like ancther Pentecost,
rich with promise of greater unity yet to be.*7! others,
however, felt that dectrinal differences should have been
settled first.’2

Ecumencial advances had been held for a number of
years in connection with the Atlantic Students Ecumenical
Community. In 1969 it was felt that "recent developments

of shared classes among the theclogical colleges here has
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put us....in the happy position of being beyond the need
of such an Advance as we had planneﬂ.'73 The Advance for
1969 was therefore canceled.

The students of Pine Hill were alsc involved in a
proposal to negotiate with Holy Heart and alternatively
with the Anglican Diocesan Centre to combine their
respective bookstores with due to the possibility of the
phasing out of the Pine Hill bookstore. 74

It would be remiss pot to mention as well the vast
ecumenical work of the Professors at Pine Hill, both in
the EBcumenical Movement at large and in the union
negotiations with the Anglican Church of Canada. This
ecumenical contact did lead to a greater spirit of
cooperation and interaction between the various
denominations and is part of the foundation of the
cooperation and dialogue at Pine Hill which beore fruit in
the early shared curriculums with Xing's and Holy Heart
and ultimately with the negotiations for Atlantic School
of Theology. Pine Hill faculty members such as J. W.
Falconer, R. C. Chalmers, C. M. Nicholson, and J. B,
Corston were all involved with various committees of the
World Council of Churches.?®

Indeed, since his appointment as Principal of Pine
Bill Divinity Hall in 1946, and throughout his twenty-

five years as Principal, C. M. Nicholson was greatly
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involved in many ecumenical endeavors. In 1947 he
attended the inaugqural meeting of the world Council of
Churches in Amsterdam and was a delegate to the World
Council in Geneva that summer. He was a member of the
Central Committee of the World Council of Churches for
six years and also a member of the Faith and Order
Commission.’® pr. Nicholson’s views on ecumenical
cooperation and dialogue influenced students and
professors at Pine Hill for twenty-five years,

Dr. R. C. Chalmers was involved with the Anglican-
United Church union negotiations and wrote a handbook
interpreting the Anglican/United Church Plan of union.”?
Dr. J. B. Corston was a consultant member of the Hymn
Book Committee which produced a joint Anglican-United
Church Hymnbook in 1970. He was also the Chairman of a
Committee of the General Council of the United Church of
Canada which studied the possible place of bisheps in the
united Church.7®

Pine Hill Divinity Hall in the late 1960‘s was at an
exciting crossroads. The vision of the United Church of
Canada to be a protagenist of union provided a basis for
Pine Hill to become involved in many ecumenical ventures,
including its ongoing union negotiations with the
Anglican Church of canada.7? 1t also provided a basis
for the involvement of members of Pine Hill’'s faculty in
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the World Council of Churches. Cooperation between
King's and Pine Hill had advanced greatly over the yecars
and with the changes of vatican 1I, Hely Heart could also
now be involved in ecumenical encounters.

Although Pine Hill was not experiencing a major
drop in enrollment, a crisis in finances or a shortayge in
professors, concern over the need for adequate
theological education for the United Church students of
the Atlantic Provinces was evident. Concern was also
evident in respect to the possible amalgamation of
certain United Church theclogical colleges. The 1960’'s
brought many elements of change to socipty and thus
further changes to theolegical educaticn in addition to
ecumencial involvement, according to John Corston

In the 1960's winds of change were

blowing across ccllege campuses. Protest

marches, crusades, revolt against "the

establishment”, the rejection of

educational traditions, the demand for

self-expression in new curricular

experimentation ~-- became familiar and

disturbing aspects of many areas of

college life.__Pine Hill did not escape

these trends.50

This tradition of union, of ecumenical cooperation
and concern over the gquality of theological education led
to the joint curriculum of the three schoois in 1968,
Recommendations by Barold Vaughan and the Board of
Colleges for the creation of ecumenical training centres

provided formal permission for Pine Hill to undertake the



next step of helping create an scumenical theological
schonl,

As early as March, 1969 the three schools ware
considering the establishment of an ecumenical
theological school. At a meeting of the joint faculties
held at Holy Heart Seminary on March 11, 1969 various
options and sites for the new joint school were
consjdered. *...what (was) now being suggested (was) an
entirely new approach, namely the amalgamation of the
three institutions into one entity with three traditional
clements, ~81 Attending this meeting on behalf of Pine
Hill were Principal Nicholson, Professor Corston and
Professor Hardie, The idea of the union model of
theological education for the three schools was being
discussed in this faculty group as well as the
independent group of ministers which included Ed Aitken.

The resignation of Principal C.M. Nicholson in April
of 1970 proved to be a catalyst that encouraged members
of Pine Hill to seek not only a new Principal but to
continue to look for a new future for the school. A
Special Committee to consider a successor as Principal
and to study the general guestion of the place and role
of Pine Hill Divinity Hall in future years was formed.
The Committee appointed by the Board of Governors of Pine
Hill inciuded Chief Justice Gordon §. Cowan, member of
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the World Council of Churches as Chair, L. H. Cragg, R.
M. MacDhonald, G. ¥W. Dennis, Harold vaughan, and Francoes
MacLellan. On May 29, 1970 the Special Committee met at
Sackville, New Brunswick during the Maritime Conference
of the UCC. The Executive accepted the recommendat.ion
that Haroid Vaughan ot the United Church, bouglas Watney
of the Anglican Church and Edmund Roche of the Roman
Catholic church travel to Halifax to study the
feasibility of creating a common curriculum and school of
theolcogy at Halifax with the possibility of a university
relationship.82

At an Executive Meeting of the Board of Gavernars
of Pine Hill held on June 11, 1970 Harold vaughan stated
that the Commission of Eastern and Western Theological
Colleges of the United Church of Canada had resolved that
Pine Hill should continue as a theological colleqge of the
tUnited Church and seek to develop an ecumenical progiam
with the seminaries of the Anglicans, Roman Catholics and
Baptists of the area. The Executive passed 4 motion
uynanimously that representatives of the United Church,
Anglican Church and Roman Catholic Church be "requested
to study the feasibility of creating a cummon curriculum
and a school of theology at Halifax with the possibility
of a university relationship.'as Subsequent Special

Committee meetings were held in the Fall of 1970 and the
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contents of these reports deal with the negotiation
process to form Atlantic School of Theology. It was
decided eventually to postpone any decision as to the
appointment of a principal.a‘

The 1969/70 academic year saw the *initiation of the
tirst phase of a united faculty of ministerial
education. 8% At that time the three colleges retained
their constitutional and degree granting autoncmy and
there were no plans for further affiliation. A
provisional common curriculum and time-table was put into
ettect in the areas of Sacred Scripture and Pastoral
Theology oniy.86 Those involved at this time considered
the eventual geal to be "a federation of the theological
schools in which their individuality and their relations
with their respective church communions are
maintained, 87 a joint committee composed of six
members, two from each institution, was set up to guide
“the formation of a united faculty of ministerial
education..."88

As the United Church of Canada and Pine Hill sought
to update their thecological education to meet the needs
of the new scciety as well as reduce finances,
amalgamation and ecumenical cooperation ensued. Concern

for updated curriculum and continuing education for the

clerqgy and lay people caused a restructuring of
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theclogical education at Pine Hill and more involvement
in ecumencial theological education. Active involvement
of the Principal, many of the faculty, students, board

members and alumni of Pine Hill, provided a solid basis

to enter upon a new ecumenical enterprise.
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Chapter 4
THR PLANNING PROCESS TO FOUND ATLANTIC SCHOOL OF
THEOLOGY: A MOVE FROM A STAGRE OF ECUMENICAL
COLLARORATION T0 THE PROJECT STAGE AND CREATICN OF AN
SCUNENICAL THEOLOGICAL SCHOOL

The announcement of the impending closure of Holy
Heart Seminary on March 3, 1970 and the subseguent
announcement of the retirement of Principal Clarence
Nicholson of Pine Hill in April of 1970 proved to be the
catalysts for a far-reaching project in ecumsnical
theological education in the Atlantic region.1 Meetings
continued among the faculties concerning ecumenical
theological education, as did sharing of curriculum.
Also, a Special Committee was formed to consider the
successor for the Principal of Pine Hill as well as the
future role rine Hill should take. A high level of
involvement of various individoals of the three
traditions was clear as well as a high level of interest
in each other’s theological education.

Many interchanges tock place before and after the
meeting of Pine Hill's Special Committee at the Maritime
Conference of the United Church on May 28, 1970 which
pushed forward the vision of an ecumenical school towards
reality. Besides visits by the theological consultants

of the three traditions, a8 consultant from the American
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Association of Theological Schools, Dr. Milton Froyd, was
appointed. On his advice, a Planning Committee was
established comprising members of the three traditions.
Five task forces were also set up to study different
areas of the project. The Planning Committee met four
times that fall and winter. Japuary 15, 1971 was set as
the deadline for the ccncluding work of the various task
forces. During that time, several crisis points were
reached, when the future of the joint venture came in
question. By March 1971, however, concessions had been
made and the agreement to found the Atlantic School of
Theology was ready to be signed,

with the three theological institutions already in a
joint relationship and the closure of Holy Heart imminent
8 search for a viable theological education alternative
was uppermost in the minds of many individuals of the
three institutions. Chief Justice Gordoen Cowan, a member
of the Pine Hill Board, whe was much involved in
ecumenical endeavors such as the world Council of
Churches, tock a key reole in the planning process.2 As
early as March, 1970 he had written to Harold Vaughan,
Secretary of the Pivision of Ministry and Education of
the United Church of Canada, expressing concern about the
closure of Holy Heart and what it would mean to

theological education in this area. Harold Vaughan had



apparently been in Halifax earlier that month and had met
with "people at King’s College and also with the people
at Holy Heart as well as having a telephone conversation
with the Acting Principal at Acadia.*3 vaughan was, of
course, acting on the 19687 recommendations of the Board
of Colleges of the United Church that ecumenical centres
of theological education and training for ministry be
established “as rapidly as possible."#

The Rational Consultant on Theological Education for
the Anglican Church of Canada, Douglas P. Watney, had
recently visited Halifax.® He also expressed concerns
over the developments in theological education in Halifax
and planned to meet with individuals at King's,
Dalhousie, Saint Mary’'s and Holy Heart Theological
Institute while on a visit in April 1970.6

By June of 1970, and following on Pine Hill’'s
Special Committee’s regquest to have the three national
theological education consultants travel to Halifax, Dr.
Harold Vaughan had written to Douglas P. Watney
“suggesting that before the United Church moves towards
the appointment of a successor to Dr. Nicholson at Pine
Hill, the Anglicans, Roman Catholics, United Church, and
the Baptists should explore with Dalhousie University the
possibility for an Ecumenical Scheol of Theology in
Halifax.”’ This was in keeping with the growth of
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encounters in ecumenical theological eduration amongst
the various denominations.

On his part, Gordon Cowan contacted members of the
three institutions, as well as Acadia University,
"setting forth & proposal for meetings re: theological
education in this area."8 The meetings were suggested
for September 23 and 24. Father Edmund Roche, Secretary
of the 0ffice of Theclogical Education of the Canadian
Catholic Conference of Bishops, was to attend as an
observer.? Each institution nominated particular
individuals to be part of the discussions. Barry
Wheaton, Head of Graduste Studies at Holy Heart
Theological Institute was nominated to represent Holy
Heart .10

The stage was set for the meeting of the individuals
of the various institutions and the three consultants,
bouglas Watney, Edmund Roche and Harold Vaughan arrived
in Halifax on September 22, 1970 for a two day visit. in
the afterncon of September 22 they met with
representatives of Dalhousie University and discussed the
possible development of a Department of Religious Studies
at Dalhousie. An important meeting in connection with
possible involvement of the Baptists was held with three

representatives of Acadia Divinity School and the



Maritime Baptist Convention on the evening of September
22. The Baptists wished to be kept

+..sinformed about ecumenical developments,

participation in the prograsme where possible

at both under-graduate and post-ordination

level of training, but cannot, because of the

sensitivities of this constituency, be publicly

associated wiih the eptablishment of a School

of Theovlogy.

On the following day three separate meetings were
held at Holy Heart Theological Institute, Xing‘’s College,
and Pine Hill. At esch institution the same procedure
was followed: a tour of the premises and a general
discussion with individuals about the possibilities of
ecumenical theological education. At King's and Pine
#i1l, student representatives were included in the
discussions. The three consultants found individuals at
Holy Heart Theological Institute

....entirely open and congenial, indeed,

enthusiastic about the possibility of an

interdencminational Schocl of Theology

and would participate at every level open

to them. Indeed, they expressed the hope

that the resources of such a School would

make possible the re-opening of their

acadeniic grogramne for the training of

priests.1

At Pine #ill the focus of the meeting centered on
the development of a curriculum that would meet the
requirements of the various traditions and the need for a
common calendar. As well, the library resources of the

three institutions were examined.33
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A general meeting of representatives of the three
theological colleges and of Acadia, Saint Mary's,
Dalhousjie and Mount St. Vincent Univeraities was held on
September 24, 1970. Clarence Nicholson attended the
meeting and reported:

It was pointed out that representatives

of the three Halifax schools were quite

open to further investigation on the ways

in which their responsibilities might be

carried out in the future with a view to

the possiblie development of an Atlantic

center for theological education. The

Baptist group expressed appreciation for

the invitation to participate in these

preliminary talks. They informed us

they had no authority to undertake any

conversation looking toward an amalgamation

of schooli‘but they would like to be kept

informed.

The three consultants also related previous experiences
in developing ecumenical theological centers such as
those in Vancouver and Toronto. “All these speakers
suggested that the Halifax situation looked most
pramising.'xs

The outcome of this meeting, once the viability of
an ecumenical venture was established, was the
recommendation that the Principals of the threc
institutions contact their Boards for final authority to
enter into negotiations.16 At one point in the moeeting,
Harold Vaughan telephoned Dr. Jesse Ziegler, the
Executive Director of the American Asscciation of

Theological Schools to enquire about procedure, and Dr.
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Ziegler recommended that the next step was to contact
formally the American Association of Theological Schools
to arrange for a consultant "to canvass the situation for
them more intimately with a view to creating the
ronstitution ana organizational structure for a School of
Theology in the RHalifax area.*17 Father Lioyd Robertson
was appointed to act as chairman of the group and Bishop
W.W. Davis moved that Lhe group should invite such a
consultant to Halifax. This was unanimously approved.18
Dr. Ziegler contacted Clarence Nicholson shortly
after this series of meetings and recommended Dr. Milton
Froyd as consultant. Froyd, a Baptist, was Provost of
the Colgate-Rochester Theological Seminary and had been
involved in a number of "experiences in working out
cooperat.ion between different theological schools. 1% as
Froyd was scon to take up a new peosition in California,
Ziegler advised Clarence Nicheolson that matters shonld
proceed quickly. A formal invitation was extended to
Froyd who then contacted Clarence Nicholson with a
proposal for a meeting date.20
in the meantime, the Joint “iculties continued their
regular meetings. At a meeting held on October 16, 19870,
the proposed arrival of the consultant on October 25 was
announced. Frovd was to stay at Pine Hill during his

visit., Other matters discussed included the publication



of a common timetable. Several problems were noted
including the course numbering system, course
prerequisites and course scheduling. 1t was decided that
the assembled group were not able to issuc a common
calendar nor interested in doing sc as yet.zl

A request from the Chairman of the University Grants
Committee, Dr. Arthur L. Murphy was also discussed.
Mitrphy wished to have a report on the degree of
cooperation and plans for development thercof among the
theological institutions in Halifax.?2 The University
Grants Committee was exploring options for reducing
university costs.23 Father Barry wWheaton, on behalf{ of
the faculty committee responded to Dr. Murphy’s request
enumerating the various ways in which the schools wore
cooperating and discussed the *"move towards more and more
community of purpose and results.=24%

The committee also recognized the need for necessary
groundwork in order to build further cooperation and
curriculum revision. To this end, the members discussed
at length their philosophy of theological education. A
summary of the major points was included in the minutes
of the October 16, 1970 meeting:

-The nature of the ministry as we see it

must be thought through before we can work

out a program of theolcgical education.

-By ministry we must include the ministry

of the laity. Wwe must do more than train
men for the ordained ministry.
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~Continuing education should be included in

our considerations.

-We can perhaps make a contribution to those

now studying in secular universities.

-0ur basic function of education for ministry--

ordained ministry--was recalled.

-Bducaticn is not simply an intellectual pursuit.

-5ome thought the distinction between

intellectual and practical, academic and pastoral,

intellectual achievement and sgaracter formation

was often too strongly drawn.

Dr. Milton Froyd arrived on October 25, 1870, for
the first of four visits he would make to Balifax during
the planning process. He met with the Board of Governors
of Pine Hill and other interested groups to survey the
situatjon.26 Froyd then left Halifax, planning to return
fairly soon after making an interim report. He believed
“that, now the movement has begun, we should try to
maintain momentum,*27

November 16, 1970 saw the second visit of Milton
Froyd to Halifax, this time with his report of November
10, 1970 entitled, A Proposal As To Procedure For The
Halifax Project. His report focused on the problem of
movement and time schedule in relation to purpose and
goals. It also focused on certain major issues:
clarifying the basic purpose, the immediate and long term
educational task of the joint enterprise, the deployment
of personnel in relation to the educational task,
relations with university and other educational resources
of the area, plant requirements for the joint operation,

legal and financial matters, enrollment projections, and
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continuing education. Froyd also enumerated several
proposals and questions concerning the procedure:
request for an initial meeting of representatives from
the three participating institutions, how best te obtain
participation and support from all who have a stake in
the basic task, and how to implement this proposal,

At the suggestion of Dr. Froyd, a general planning
committee consisting of members of the boards of
governors, students, faculties, and constituencies of the
three participating institutions was established.28 gThe
planning committee met at Pine Hill Divinity Hall on
November 16, 1970 to discuss Froyd’s interim report. The
planning committee then set up five task-forces to deal
with: (1)} Basic Purpose with Gordon Nodwell as Chair; (2)
Educational Task with Barry Wheaton as Chair; (3}
Personnel with E.T. Marriott as Chair; (4) University
Relations with Lloyd Robertson as Chair; (5) lLegal and
Financial Matters with Gordon Cowan as Chair.2?

With the establishment of the planning committee and
the task forces, the process of establishing an
ecumenical theological school had begun. Dr. Froyd
arrived for his third visit to HKalifax in early December
of 1970 and after meeting with members of individual task
forces on December 7, atiended a Schocl of Theology

Planning Committee Meeting on 8 December. At that



meeting Father Barry Wheaton was elected as Chairman of
the Planning Committee and Rev. Fred Krieger was elected
as Secretary. It was agreed that the function of the
Planning Cormittee would be to "move beyond generalities
regarding cooperation to the specific task of designing a
school of a particular shape.“’o Froyd urged the
necessity of acting quickly particularly in respect to
the shape of the school, in order to have the curriculum,
faculty and facilities arranged for the Fall Term of
1971.32

in order to know which persons in each institution
had the authority to act on the plans of the committee,
the committee decided to examine the Report of the Task
Force on Legal and Financial Matters. This report was
drafted after a meeting on November 19, 1970 which
included Chief Justice Cowan, Judge P.J. OHearn, Judge J.
Elliott Hudson, Albert W. Driscoll, Robert Zinck and G.
Raymond Smith. The committee reviewed the governing
structure of each institution. They contended that Holy
Heart Theological Institute was constituted by the Roman
Catholic Bishops of the Atlantic Region after the closure
of Holy Heart Seminary. The committev concluded that *"it
was probable that any agreement on behalf of the
Institute would be made by His Grace Archbishop Bayes,
Archbishop of Halifax, with the consent of the Bishops of
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the Atlantic Region.'32 In actual fact, Holy Heart
Theological Institute was founded by the Archdiorese of
Halifax to “coordinate all present and future
theclogical education programs of the Roman Catholic
Archdiocese of Halifax.*33 1t was not constituted by the
Bishops of the Atlantic Region as a whole, Therefore,
Archbishop James Hayes had the sole power to approve or
disapprove the project and did not have to take the
proposal to the Bishops of the Atlantic Region for prior
approval. The ecclesial structure in the Roman Catholic
Church vests such power in the Archbishop. Unlike the
United Church and the Anglican Church, the Roman Catholic
Archbishop does not have to bring such matters to a Board
of Governors for prior approval before making a final
decision.

In respect to King’s, the geverning body was
considered to be the Board of Governors of the University
of King’s College. It was felt that this body, made up
of forty members including the Sishops of Nova Scotia and
Fredericton diorceses, would be the ones to act un any
recommendation of the DPivinity Council. Pine Hill
Divinity Hall had a Board of Governcrs of thirty people
appointed by the General Council of the United Church of
Canada. Pine Hill, as a corporation incorporated in 1930

by an Act of the Parliament of Canada, “"had the power to



affiliate with any other institution carrying on
theological....training within Canada, subject to the
authorization of the General Council or the executive
committee, 34

Once the authoritative bodies were established the
task force recommended that an agreement among these
three bodies would be necessary and that while initially
each body would retain its own degree-granting powers,
the ultimate aim would be for the new institution to be
incorporated by an Act of the Legislature of the Province
of Nova Scotia with the power to "educate and train
students for the Christian ministry and further forms of
Christian service."3% In this type of structure,
corporate and institutional identity would not be
maintained.3® 1n order to reach even the initial stage,
general agreement was needed in the following areas:
objectives and scope of the school, government of the
school, staff of the school, location of the schoeol, and
equipment of the school.

Father Lloyd Robertson and his Task Force on
Relation to Universities on December 8, put forward to
the Planning Committee four suggested options in respect
to the "relationship of semipary to university.'37 The
four options considered were: stay as we are; federation

of the existing schools (with no primary university
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relationship); an integrated school of theology,
independent of universities {(union model); and an
integrated professional school of a university.38
The Planning Committee seemed to be in "wide agreement
that (they) were tending toward Option Three: An
Integrated School of Theology, independent of
Universities. Some favored moving towards Option Four:
Integrated Professional School of a University."39
As with the early joint faculty meetings and the
presentation of Ed Aitken and others, at this first
formal meeting of the Planning Committee, the union or
integrated model ©f theclogical education was once again
the major focus for the Halifax Project.

Reasons for affiliating the theological school with
a university arise from the concern of not having the
theological school isclated from the "market-place.”
As Dean Hibbitts would later state: *....any theological
ingtitution separated by itself can easily tend to lose
contact with the educational and social world.<%0

Another development at this stage was the proposal
for a library consultant by the Task Force on Education
chaired by Barry Wheaton. It was moved by Principal
Nicholson and seconded by Bishop Arnold that Dr. Ziegler
of the AATS provide a library consultant when it could be

ar:anged.‘l Also, Professor Stokoe of King’s and Bishop



Arnold sought recommendations on whom they might consuit
with regarding a new faculty appeintment at King’s. It
was suggested that they consult with the Task Force on
Personnel in this tespes:.t;."2 Already it seems, there was
movement and commitment to work within this new structure
as the planning for the project continued. This is not
surprising considering the rising tide of ecumenism that
was current in society at that time and also the
dedication and good will of the individuals involved in
the whole process.‘3

After the December 8th meeting, the next major
development was the presentation by the Task Force on
Legal and Financial Matters of a draft agreement to a
Planning Committee Meeting held on December 21, 1970.
One of the first major reservations was expressed at this
meeting.

The Anglican representatives made the

reservation that they could give no

assurance that the proposed agreement, or

any agreemeat, would be accepted by the

Board of Governors of the University of

King’s College and, at this point, raised

certain guestions as to the relationship

of the faculty of Divinity at King’'s to the

University and as to a number of other

considerations. It became apparent that,

unless King’'s and the Anglican community

were prepared to go ahead, there was little

point in continuing discussions. It had

been understood that the Anglicans had agreed

in principle, in the early antugi, to the
establishment of such a school,
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It was recommended that the Executive of the Board of
Governors of King’s be contacted to see if they would
recommend to the full Board the arrangement discussed by
the Planning Committee which was embodied in the draft
agreement, if it was acceptable to the Executive
themselves. 45

A further problem that surfaced at the meeting of
December 21, 1970 was the lack of office space available
at Pine Hill for all the new faculty members. Also
raised was the limitation on library space. 1t was
stated that the library as it now stood could accommodate
only 10,000 more books.¥8 1t seems clear that even at
this point in the planning process it was evident that
centralization of all facets of the schools was not
possible at that time.

Upon receiving a report of the Planning Committee
Meeting of Pecember 21, Milton Froyd announced his
intention to be in Halifax January 12 to January 15, The
Planning Committee asked Froyd to meet with the executive
of the Board of Governors of Xing’s concerning their
reservations, with each task force, and with the planning
committee. 47 After reading the report of the meeting of
December 2], Froyd concluded: "We now seem to be in a

rather critical stage of our whole planning operation."8



The various task forces continued their meetings and
deliberations over the next two weeks and a third general
Planning Committee meeting was held on 8 January, 1971 at
Pine Hill. General concerns at that meeting were related
to the need for a permanent curriculum committee, how
large the new faculty should be and who should be
inciuded. A proposal was put forward to meet with
representatives of Dalhousie University to *"discuss the
proposed department of religious studies there and the
relation of the new school to that department."’
bDiscussed as well were financial matters, particularly in
respect to how the school should be funded. Three
funding schemes were considered at this meeting. The
first option was that each school would pay an initial
$20,000 and a further fixed sum for each student
participating in the school. A second option was that
Pine Hill would contribute one-half of cperating expenses
while Holy Heart and Xing’s would each contribute one-
quarter. The final option considered was that each
institution would pay only according to the number of
students it had participating in the school. Althowgh no
formal vote was taken, the favored option appeared to be
the third cne, with a minimum payment of §5,000 being

recommended.’o
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Oon January 31, 1971 Dr. Froyd made his fourth visit
to Halifax. This proved to be a fruitful visit and onc
which moved the project forward towards its completion,
despite the appearance at one point that the entire
project for the joint theological school might tounder 51
The critical matter in question according to Gordon
Cowan, revolved around King's fears that it would lose
its identity. The University of King's College only
granted degrees in Divinity, and out of a total of three
hundred students in 1970/71 only twenty were enrolled in
Divinity. It appears that there had been pressure from
the University Grants Committee, and perhaps palhousie
University to change the relationship between XKing's and
pPalhousie, particularly since Arts and Science students
at King‘'s receive their degrees from Dalhousie. The
University Grants Committee had becn working on ways to
streamline universities and eliminate duplication of
services.’z Certain students, faculty members and
professors of King’s College felt they had to maintain a
Divinity “presence” on the campus in order not to lose
their identity in any possible merger with palhousie. >3
As with early King's, concern was being expressed over
elements of Ring's tradition being maintained.

Dr. Froyd met with students, faculty and other

representatives at King’s College. A frank discussion was
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held during a lunchecn meeting on January 14. The King's
representatives felt it would be unwise for them to move
to Pine Hill. At this point it was agreed by those
gathered that concessions would be made in order to move
the project forward..

Froyd then met with the Executive of the Board of
Governors of King‘s College, which included Anglican
Bishops W.W. Davis and G.F. Arnold, on the evening of
January 14. After a lengthy discussion cof a report
submitted by Rodney Stokoe, the two Anglican Bishops
"recomnended participation and support of the joint
theological school. Previously, they had been prepared
to take the view that they would put the proposal before
the Executive of the Board of Governors, but not make a
recommendat fon. "¢ By formallzing their support for the
new theological school, the Anglican bishops gave their
official endorsement to the venture and helped move the
project forward. Following this, the members of the
Executive Committee passed the following resolution:

That subject to confirmaticn in the form of

a legal opinion that no limitation exists to
prevent the use of Xing's Divinity Endowment
Funds to support the Joint Theological School,
wve recommend to the Board of Governors that
we proceed towards the establishment of the
Joint Theclogical School, due consideration
being given to the submission made by the
various King's constituencies, and further
that a full report outlining the proposals be

prepared for the Board of Governors B; A sub-
committee appointed by the Chair....



At the general Planning Commititee meeting, held the
next afterncon, Anglican Bishop G.F. Arnold circulated
the above report including several provisions which
King’s felt should be considered and perhaps included in
the agreement before they entered into any agreement for
the proposed school. The provisions centering on an
increase in the number of governors, student
representation on the Beard of Governors and on the
Academic Senate were brought forward in motion and
passed. The motion concerning the provision to maintain
the continuing *“divinity presence” of Xing’'s Facully of
Divipity at the University of King’s College was
discussed. Principal Nicholson stated that all parties
were concerned about there own presence and identily just
as King's was. When Father Wheaton asked if this
provision might change in the future, Bishop Arnold
replied that “he foresaw extreme difficulty in convincing
the King’s constituency of any move which would
completely sever the Divinity Faculty frum the University
of Xing’s College. After further discussion the molion
passed."’6 A final motion for a provision concerning the
appointment of faculty was amended and passed Lo allow
each party to have the opportunity te have at least Lwo
full-time faculty members and that each "denominational

component will necessarily meet from time to time to
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manage and arrange its denominational responsibilities

and cnncnrns.'51

The Task Force on the Basic Purpose of the school
reported at this meeting on the proposed name for the new
school. It was suggested that it reflect the school’s
basic purpose--the training of people for ministry.

Various names were suggested: Atlantic
School of Ministry; Atlantic Theological
Seminary; Atlantic Ecumenical School of
Theology. 1t was moved by Dr. Eric Balcom,
seconded by Father Lloyd Robertson, that
the name of the schocl be "The Atlaggic
school of Theology.* Motion passed.

At this meeting of January 15, 1971 after much
discussion, it was moved by Justice Ohearn, seconded by
Professor Stokoe, that the Planning Committee recommend
to the several proposed parties the adoption of the
revised draft agreement. This motion was passed.sg

At this point in the meeting, the discussion turned
to what the next move of the Planning Committer should
be. Dr. Froyd

observed that basic and important decisions
had been mad:. There had been lots of noise;
he promised and -;arned now of a period of
silence., Voices have been heard; identities
have been questioned, reviewed, re-thought.
We have come through the stage of basic
decisions with no casualties; no one was
wounded. The really important work lies
ahead. The question ahead of us is which
identity will we press for, assume? The
identity we are losing or the identity which
is coming into being? There are still
differences among us. But these differences
can be, should be, dealt with openly, honestly,



and with vision,5°

Milton Froyd made his final report te the American
Association of Theological Schools on January 19, 1971,
It was entitled "Report to the AATS on the Proposed Union
of Three Divinity Schools in Nova Scotia.* He reported
that the Planning Committee had recommended to the
governing boards that the formation ot the new schoul
take effect July 1, 197i. The Agreement for the new
school, he stated, “provides for a single governing
board, and the combining of faculty, administration,
educational program, admissions and budget into o joint
operation."61 This Agreement would make the joint
venture unigue--not just in North America, but perhaps in
the world.

Proyd further stated theat, to begin with, the school
would operate on the basis of the Agreement; later,
perheps after three or four years, it could become an
incorporated entity. The Board of Goverpors would be
fifteen in number, five from each institution.
Originally there would be ten on the faculty: two from
Holy Heart, three from King’s, and five from Pinc Hill.
A combined student body of sixty was anticipated, ‘The
majority of the program would be centralized al the Pine
Hill campus, however, it would Pe necessary Lo ise some

space A8t King's, particularly faculty offices,5?



Froyd reported that as the library facllity was not
sufficient to house all books, the process of integrsting
the libraries would have to be & gradual one. He also
stated that, until the schoopl was incorporated the
degrees would be granted by each individual school as
King’'s College would ultimately request. Froyd expressed
concerns about establishing strong personnel policies, of
helping students and faculty to the meaning of community
in an ecumenical situation,

1t will have to be a community where

the aim will not be to eliminate difference

but to affirm it, interact with it, and

learn how creatively to respond to

it...pifferences do matter, they are
important, and they have to be taken seriously.

63
Milton Froyd had finished his werk as consultant, and it
was now up to the Planning Committee to see that the
Agreement was finalized and executed.

Dr. Clarence Nicholson then wrote to the varijious
Board Members of Pine Hill, giving his thoughts on the
proposed agreement and how it would affect theological
education in the United Church. In respect to Pine
Hill’'s involvement in the planning process, he stated
that Mrs. W.T. Hayden, Chair of the Board, and D.F.
Archibald had attended one meeting each. Chief Justice
Gordon Cowan and Professors MacDermid and Nedwell had
attended all meetings. Student representatives were

Douglas Aikman and Robert 2inck while Rev. Don MacDougall
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represented the Alumni. Paul Rackham was a lay
representative. Principal Nicholson and G. Raymond Smith
also attended.5%

Dr. Nicholson stated: "In my opinion the proposals
for Halifax are in no way radical or drastic but
represent a reasonable advance that may be extended or

adjusted according to our experienae.“ss

He saw several
advantages for the United Church. He felt that the
tendency to duplicate courses would be eliminated as
there would be one faculty and one course of study.
Another advantage Nicholson considered was that the
schocl could seek out outstanding teachers, regardloss ot
denomination. He also feit that the AST would be
attractive to students both in Atlantic Canada and
beyond. Nicholson also contended that it would be casier
to establish a form of affiliation with a university
should we so desire. 56
Dr. Jesse Ziegler, Executive Director of the
American Association of Theological Schools, arrived in
Halifax in early February. He arranged a dinner meet ing
with representatives of the theological schools in
Halifax and Wolfville at the Nova Scotian Hotel un
February 8, 1971 to “explore some of the problems faced

by thecological schools, how such schools can be of

assistance to each other, what the AATS can do to be of



greater assistance to the schoois...."87 In his reply to
Dr. Ziegler concerning the proposed meeting, Archbishop
James Hayes said

1 am more convinced then ever of the

value of our project for a theological

school and I am certain that the

American Association by the service it

provides, will be able to render

enormous assistance to us in orgag&zing

and carrying through our project.
fiegler met with the Pine Hill Special Committee on
February 10. At that meeting, Ed Aitken presented Dr.
ziegler with a copy of the report he and Gordon MacDermid
and Don MacDougall had prepared in the fall of 1969,
entitled "“some Recommendations on the future of
Theological Education at Pine Hill.-®% A discussion
ensued as to how the proposed Atlantic School of Theology
could continue to grow once it was established and how it
could come to be associated with a university, such as
palhousie.’® 1t is cbvious Pine Hill was still favoring
an integrated school but with a university affiliation.

At this meeting of the Special Committee, it was
agreed that the Agreement to establish the new School
would be recommended to the Board of Governors of Pine
Hill for approval. 1It was also agreed that the search
for a new Principal of Pine Hill Divinity Hall would pot
be undertaken and that the current Registrar should be

"asked to look after the interests of the United Church
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students in theology, to review applications and deail
with gquestions of admission, etc.‘71 This decision not
to appoint a new principal was in keeping with a letter
Chief Justice Gordon Cowan received from Rev. Frances P.
Maclellan on February 8, 1971. She not only agreed with
this decision but felt that "if someone could be found
among the Sacred {sic) Heart faculty to fill this
position (as Principal of the new ecumenical
school)....this would be the best solution of all....=12

With the final draft agreement in the hands of the
three authoritative bedies, several meetings were held
during February to consider approval of the agreement.
Once again, however, reservations were expressed by
members of King’s over the draft agreement.

At a meeting of the Divinity School Council of
King's held on February 17, 1971 the main business
discussed was the proposed Atlantic School of Theology.
Amung those present at this meeting were Bishops Davis
and Arnold as well as Archbishop A.H. 0'Neal of
Fredericton.’3 After a presentation by Bishop Dbavis on
the background to the planning process to date,
submissions were received from President Morgan, Dean
Hibbitts {as read by Morgan), and Professor Stokoc. Glen
Kent, President of the King’s Theclogical Community,

Reverend D. Price, Senior Divinity Student, and Reverend



J. Irvine, President of the King’s Students’ Union also
gave presentations.

According to the Divinity Minutes, six major points
arose from the various submissions. It was felt that
"basically the Divinity students were in favour of the
formation of A.S.T. but had some ambivalent feelings."‘
Along with the recommendation that King’s retain its
degree granting powers, it was felt that “the Divinity

=73 1t was

School ’‘presence’ at King's should be defined.
considered important that an “ecumenical atmosphere® be
available for XKing's Divinity Students. A further
concern was that the theological education of King’'s
students might be penalized by a small number of
;:oroi'fevsysorzs:.?5
After a lengthy discussion following the
presentations and a perusal of the draft agreement, a
motion was passed by the Divinity Council that they
forward their recommendation for approval of the
Agreement to the Board of Governors of King's College
with several changes.77
Later that evening, Dr. Clarence Nicholson “"received
by telephone certain suggested changes in the draft
agreement, including the request that the maintenance of
the divinity presence at King’s be provided for in the

agreement."’8 This was in contradiction to the agreement
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made in principle and to the former wishes of the
Anglican representatives that this provision noet be in
the formal agreement. The Anglican representatives also
requested that provision be made that each of the three
parties might provide staff, buildings, facilities,
et;c:."9 Once again, the attempt to maintain elements of
King's tradition had surfaced.

On February 18, 1971, the Board of Governors of
King’s College met in what proved to be an all day
session to consider the draft agraument.so Several
submissions were made.8! The president of King's, Dr.
Graham Morgan read his submissicn, "A Report on the
Implications for King’s Colleye of Association in the
Proposed Atlantic School of Theology.™ Morgan explored
the guestion of the "divinity presence” at King’'s. le
felt that the Divinity Faculty and the students shouoid
remain an integral part of King‘s and that the
establishment of an ecumenical school need not lead the
students and faculty of Xing‘'s to sever all connection
with King’s. He reported that "students and faculty
alike feel that much is to be gained by a continued and
actual association with a larger community (the College
environment).'sz He gave several practical ways in which
this association could be maintained. The divinity

students could continue to live at King's. King's



166

library could retain its theological content with
additions {(with other members of AST having rights to use
ity. Anglican "denominaticnal" training could be done at
King’s. The Chapel at King‘’s could be used as a “center
for Anglican witness.® Faculty could retain their rights
and privileges at King‘'s as well as the students could
retain their membership in their students’ union.83
Morgan also stated that although it can be argued
*that the existence of the Divinity Faculty and its
particular work has saved Xings from virtual extinction
over the past few years,” it was still important to
recognize that the association in AST would provide
"adequate theological and ministerial traiuing™ for
Anglican students.B8%
Morgan then read a submission from Dr. John
Hibbitts, Dean of Divinity, regarding the proposed
agreement, which had been sent to the Divinity Council.
8ibbitts, although unable to attend the meeting because
of poor health, voiced several objections to the proposed
agreement as it presently stocd. He felt that the
agreement would harm not only Xing’s but also the
“ecumenical fellowship” currently in practice as well as,

and more importantly for him, the association of King's

with Dalhousie University.ss



Hibbitts expressed particular concern over clause

14 of the agreement which he felt would eventually lead
to all degrees being given by the Atlantic School of
Theology, not by King’s. This, he submitted, would lead
to a *complete separation of the Divinity School from the
University of King’'s College, which has been in existence
for cover 180 years®. Ultimately, he felt it would lead
to the demise of the University of King's Colls-go.s6 Dr.
Hibbitts argued that "in all other professional fields,
social work, education....the movement is towards the
university, not away from it,~87

An alternative was proposed by Dr. Hibbitts in order
that the work of Chief Justice Cowan, Judge OHearn and
the joint committee not be lost. He recommended
“combining (of) the rescurces of the United and Roman
Catholic Churches in this area in the proposed endeavos
to form the Atlantic School of Theology,” and that King's
would co~operate fully with the school but as an
independent body.ss For the future, he envisioned a
possible federation of theolougical schools, including
King’s, similar to the Toronto School of Theuibqy.sg it
can be concluded that Hibbitts was not in favor of a
union model but was supporting a federated model of
theoleogical education which for him would help maintain

King's tradition with its Divinity School of 180 years

167



168

old and continue Xing’s involvement i ecumenical
theological education in Halifax.

Professor Rodney Stokoe presented a report, "The
case for Partnership in the Establishment of an
Ecumenical School of Theology and Ministry, herein
Referred to as the AST,® to the Board of Governors at
this meeting. Rev, Stokoe was in favor of the proposed
school. He argued that it could attract a wide variety
of students; that the school could help develop the
“profession” and thus attract more material support;
that the faculty "would be sufficiently strong in numbers
to {(a) facilitate and promote greater professional
interaction and growth-promoting exchange; and (b} divide
out. essential committee work so that the chance of
individual professors being overloaded is reduced, "%9

A students’ submission was outlined by Rev. J.
Irvine. The students of Xing’'s College stressed the need
to safeguard the participation cf the Divinity School in
the social and academic life of King’s. They mentioned
such items as residence, use of chapel, and ecumenical
outreach.

After the submission of the various reports, and
much discussion, Bishop Davis emphasized

"that the parties would bring their strong

and weak points to the new enterprise, to

share in its growing fellowship and
academic advantages; King‘'s would retain its



degree~granting powers, while giving a due

proportion gf its government grants to the

new school.

Following Bishop Davis’s remarks, much discussion ensued
in respect to the proposed agreement. After several
motions and amendments, the draft agreement as amended
was approved. The vote was seventeen in favor ot the
motion, none against, and two abstentions 92 ghis wans
congruent with the recommendation of the Anglican bishops
that the agreement be approved. It is obvious as woll
from the formal vote that most Board members concerned
about the maintenance of King’s tradition through the
DPivinity School were convinced their concerns were met
through the revisions made in the agreement. The
abstentions, nevertheless, point cut that the decision
was not unanimous and there were perhaps further matters
to be considered. Yet, the work had been done and the
vote was cast, King's College would enter into the
agreement to found the new theoloegical school and
elements of its tradition would remain intact, at loast
for the present.

On the same day that the Board of Governors of
King’'s College was meeting, the Board of Governors nof
Pine Hill also met to consider the draft agreement.
Meeting only for the morning, the Board examined the

draft agreement. It had in hand the recommendstjon from
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the Special Committee that the agreement be approved, as
well as the changes suggested by telephone by King's the
evening before, A full discussion, which included a
verbal submission by Dr. Clarence Nicholson as well as
one by Arthur Carver, President of the Theological
Society of Pine Hill took place.

Dr. Nicholson stated that

there was no future for small denominational

theological schools, that there was need for

growth in larger ecumenical schools where

training would be deeper, broader and more

effective. We must move ahead in faith.

God will s;ir up His cggrch, but we need

to cooperate in faith.
Carver added that the benefits to be gained by
associating with students and faculties of other
denominations had already been experienced in the ongoing
interactions among the three denominations. He felt that
it would be even greater in the Atlantic School of
Theolegy."

A motion to approve the draft agreement for the
proposed establishment of the Atlantic School of Theology
was passed unanimously.’5 The Vice-Chairman and
Secretary were authorized to execute the agreement on
behalf of Pine Hill Divinity Hall and the local Board was
authorized to do all things necessary for the carrying

into effect of the Agreement.’s Pine Hill now had the
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approval to enter into the Agreement to found the new
scheol.,

The consideration of the agreement on the part of
the Roman Catholics did not inveolve as extended a process
as that of King’'s or Pine Hill.%7 pather Lloyd
Robertson, Director of Holy Heart Theological Iastitute,
Father Barry wheaton and Judge OHearn, were Romat
Catholic representatives of the Planning Committue.
Archbishop Hayes was kept informed by them and “backed
Father Robertson all the way" throughout the process,  ©1
saw it as a real opportunity, a signiticant exervise in
ecumenical relations,* said Archbi:aop Hay05.98 Again,
because of the ecclesial structure, Archbishop Hayes had
the authority to act in these matters. Indecd, when Holy
Heart Theological Institute was set up in May of 1970,
Archbishop Hayes had hopes thatl the institule would
interact with other theological educators

in long-range planning for the setting up

of a joint theology faculty {and that} such a

faculty would teach in a single ecumenical

centre, incorporat@ng the resourcey of various

scheols now operating separately.

Additional changes in the Agreement put {orih by
King's Board of Governors at their meeling on Fehruary
18, 1871 necessitated a joint meeting oun February 76 tu

examine those changes.loo Bishop Davis, Prolessur

Stokoe, President Morgan, Clarence Nicholson, G. Raymond



smith, Father Robertson, Father Wheaton, Father Maclean
and Gordon Cowan attended, Discussion took place in
respuct. to Lhe government grants and what portion should
Le forwarded by each party to the new school. As well
clause 14 in respect to each party retaining their own
degree-granting powers at this time was considered. The
United Church and Roman Catholic representatives were
copeerned Lhat should the degres~granting powers be
retained in purpetuity, the status of the new school
could be weakened. Bishop Davis and Professor Stokoe
advised the group that the reienvion of degree-granting
powers had been suggested by "arcs and science students
un the Hoard of Governors. It was, apparently, intended
to preserve the status and functions of the faculty of
Divinity at King’'s and to preserve the degree-granting
powers at King's.'1°1 Consideration of this clause took
some time and it was decided that g further meeting with
King's execulive wils necessary.

After the meeting, Gordon Cowan telephoned Clarence
Nicholson and Lloyd Robertson and suggested that they
tell King’'s they would agree to the wording of the
Agreement, particularly clause 14. This compromise was
intended to show support for those members of King’s whe
showed "faith in the new institution.=102 yer again,

Cowan helped divert a crisis and move the process onward,

172



The meeting with King's executive counld not be held
until King’s Board Finance Committee had studied the
document. For a considerable time King's Board Finance
Committee studied the draft agreement. Eventually the
Finance Committee "arrived at a recommoendation in {avou
of the proposed institution and the proposed
agreement.“103 Because of the recommendation in favoer of
the agreement, the proposed meeting with the King's
executive was no longer necessary. Insiyead, the critical
point had passed and the final series ol meetings to
approve the agreement ensued.

Final meetings in respecut Lo the dratt agreemont
were held on the evening of March 24, 1971 at King‘s
College.104 The Executive of the Board of Governors of
the University of King’s Cellege, the local Board ot i
Hill and representatives of Holy Heart represent ing the
Roman Catholic Episcopal Corporation of Halilax heid
separate meetings at which they discussed the Pinal fornm
of the agreement. At 9:05 p.m. a joint meeting wan held
and it was agreed that

the Agreement with regard to the estabiishmemt

and cperaticn of the Atlantic School of

Theology in the form presented....would be

approved for execution on Monday, March 29,

1871, at 3 p.m. at thiognglican Diocesan

Center at Halifax....

The Agreement Constituting Atlantic Schoul of

Theology was signed by representatives of the Roman

~d
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Catholin Episcopal Corporation of Halifax, the Board of
Governors of the University of King’'s College, and the
Board of Governors of Pine Hill Divinity Hall on March
29, 1971. The Atlantic School of Theology project stage
was complete-~the School had been founded. Principal
signers of the Agreement were Archbishop James Hayes,
Bishop William Davis, and Donald F. Archibald.196

The tirst ecumenical theological institution of its
k.nd in Nova Scotia, and perhaps in the world, would open
its doors in September of 1971 with an integrated
faculty, students and facilities. They would folliow a
common curriculum, with each denocmination providing
distinctive courses for their own students.197 the
unigueness of this School was that it was not a
tederation of existing theological schools like the co-
operative arrangements at Toronto and Vancouver; Atlantic
$cheol ot Theology would be an entirely new
institution.los

Anticipated enrollment for the first academic year
ol AST was sixty students--thirty United Church students,
twenty Anglicans and ten Roman Catholics. Although the
Baptists had been in on the initial meetings and had been
kept advised of developments, they were not a party to

the final agreement. The working relationship of the

tour groups would be mainly through the Institute of
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Pastoral Training.mg In respect to the Anglican
involvement, Archbishop A.H. O'Neil ot Fredervicton,
responding to Bishop Davis’'s letter of March 27, 1971
about the founding of Atlantic School ot Theology,
stated:

As you Know we are all enthusiastically in

favor of co-operation and agree that the

Atlantic School of Theology is an excellent

arrangement....There is no reason why it should

not, as yovr suggest, make a great contribution

even if it s just a co-operative scheme and

with King’. ‘ontinuing to haxgosome ident ity

and signific. nce of its own.
At this point, it seemed clear that the Anglican Diovese
of Fredericton as well as that of Nova Scotia would bhe
sending divinity students to Atlantic School of Theology.

Following the signing of the Agreement, cach of the
founding parties appointed five members to the Board of
Governors of the Atlantic School of Theology. ‘Fhe Board
of Governors set up a committee comprising Hishop C.F.
Arnold, Rev. Barry Wheaton and Chiet Justice Cowan to
find a Principal for the School. On May 10, 1971 the
committee recommended that Rev. Lloyd Robertsocn be
appointed Principal of Atlantic Schooi of Theology
effective July 1, 1971.313

Practical matters such as office space and
curriculum were still being worked cut at this time. A
fully integrated jeint curriculum would not be avaeilabile

112

for the fall term so a compromise une was reached. in



resprct to office space, Professor Hibbitts requested to
the Board of Governors of AST that he use his office at
King’'s along with conducting his classes in a seminar
room at King*s. It avpears that Professor Corston and
Professor Nodwell were content to use office space in
their own homes.333 The library holdings at King's were
to remain there and AST was to pay $7,000 for the use of
King‘s library for the 1971/72 academic year. This was
ultimately reduced to $2,000 due to less usage than
expected.ll‘

Ceremonies marking the official opening of the
Atlantic School of Theology were held in the Cathedral
Church of Al}! Saints, Halifax on Thursday, September 16,
1971 at 7:30 where Father Lloyd Joseph Robertson was
installed as the first Principal of Atlantic School of
Theology .

The announcements of the closure of Holy Heart

Seminary and the resignation of Principal Nicholson

certainly proved pivotal in the events that transpired to

torm the new s—-hool. After an intensive six-month formal

planning process with numerous meetings and several
crisis points, the Planning Committee had completed its
work: the new theological schoel had been designed and
created. The involvement of key individuals such as

gordon Cowan and Milton Froyd gave a veritable momentum
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to the planning process. The ongoing work of the various
task forces and the background work ot the juint
faculties, as well as the ongeoing ecumenical theologgical
interaction, provided a solid basis for the planning
process to accelerate to completion. The interests of
the varicus individuals in each other’s theological
education and for the future of theclogiral education in
the Atlantic requon took primacy over denominat ional
concerns and compromise did occur. Concerns over the loss
of identity of King’'s and to a lesser extent, Pine #itd
were evident. Pressure from the Universjity Grants
Committee to create a financially viable institution was
also evident.

There were many items still to be worked out.  The
school was a new federated entity, yet the stage had not
yet been reached where it awarded its own degrees.
Clarification of the type cf relatiopship the new schood
would have with Dalhousie University had yet to he
deliberated. What is clear, neveortheless, s that an
ecumenical theclogical schoul to meet the needs ol those
studying for the ministry in the Atlantic region had been

founded.

~4
~3
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Proposed Union of Three Divinity Schools in Nova Scotia.
January 19, 1971.

62 milton C. Froyd. Kkeport to the AATS on the
Proposed Union of Three Divinity Schools in Nova Scotia.
January 19, 1971, 2., *It was generally recognized that
had therec been room, there would have been wisdom in
centralizing the operation on the Kings campus because of
its strateqic location in relation to Dalhousie
university.”

63 Milton C. Froyd. Report to the AATS on the
Proposed Union of Three Divinity Schools in Nova Scotia.
January 19, 1971, 5.

64 ( M. Nicholson to Board Members, PHDH, January
26, 1871.

65 C. M. Nicholson to Board Members, PHDH, January
26, 1971,

66 C. M. Nicholson to Board Members, PHDH, January
26, 1971,

87 jesse H. Ziegler to Gordon §5. Cowan. January
25, 1971.

68  yames Hayes to Jesse Ziegler, February 9, 1971.
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69 PHDH, Special Committee Meeting, Pebruary 10,
1971,

70 PRDH, Minutes of Special Committee, February
io, 1971, 1.

73

PHDH, Minutes of Special Committee, Februoary
10, 1971, 2.



12 Frances P. MatLellan to Gordoag 5. Cowan,
Februasry 8, 1971,

73 Apparently Archbishop 0'Neil had recently
announced his decision to retire. Bishop BDavis made
comment during the meeting about “the trewcndous
contribution made by the Archbishop (O'Neil) to the
Council’s meetings because of his great concern and
experience in education."” Minutes of the bivinity School

Council of the University of King’s Colleqe, Februaiy 7,

1971! KCAC

7% Minutes of the Divinity Schoel Council of the
University of King’s College, February 17, 1971. KCA.

75 Minutes of the Divinity School Council of the
University of King's College, February 17, 1971. KCA.

78 uinutes of the Divinity School Council ot the
University of King's College, February 17, 1971. KCA,

77 Minutes of the Divinity School Councii of the
University of King’s Colleye, February 17, 1971. KCA,

78 Gordon S. Cowan to Milton C. froyd, March 9,
1971.

79 Gordon §. Cowan to Milton C. Froyd, March 19,
1971,2.

80 Cowan to Froyd, March 19, 1971,

81 These submissions were similar and in somo
instances identical to submissions which were made on
February 17, 1971 to the Divinity Schooi Council ot
Xing’'s College.

82 gGraham Morgan. "A Report oa the Implicatlions
for Xing’s College of Association in the Proposod
Atlantic School of Theology, February 12, 197}1,”
presented to Board of Governors, University of King’u
College, February 18, 1971. {Actuval repourt ADA, Minutes
of Meeting PANS)
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83 Graham Morgan. "A Report on the Implications
for King's College of Association in the Proposad
Atlantic School of Theology, February 1?2, 19871,"
presented to Board of Governors, University of King's
College, February 18, 1971. {Actual report ADA, Minutes
of Meeting PFANS)

8¢ Graham Morgan. "A Report on the Implications
for King’'s College of Asscciation in the Proposed
Atlantic School of Theology, February 12, 1971,"
presented to Board of Governors, University of King's
College, February 18, 1971. {Actual report ADA, Minutes
of Meeting PANS)

85 pr. John Hibbitts. °A Submission Lo the
Divinity Council and, if so, approved by it, to the Board
of Governors, regarding the proposed agreement
constituting the Atlantic School of Theology...,”
February 15, 1971 read at Beard of Governors of King’'s
meeting, February 18, 1871, 1.

86 pr. John Hibbitts. ©“A Submission to the
Divinity Council and, if so, approved by it, to the Board
of Governors, regarding the proposed agreement
constituting the Atlantic Schocl of Theology...,”
February 15, 1971 read at Board of Governors of ¥ing's
meeting, February 18, 1971, 1.

87 pr. John Hibbitts. "A Submission to the
Divinity Council and, if so, approved by it, to the Board
of Governors, regarding the proposed agreement
constituting the Atlantic School of Theology...,*
February 15, 1871 read at Board of Governors of King's
meeting, February 18, 1971, 2. He raised other points
related to the endowments of the University of King’s
College and his belief that this agreement could nol “be
entered into with any degree of success without the
concurrence of both Dioceses in their Synods to this
proposal.” Be also was concerned that legacies, such as
the $20,000 received by King’s to establish the
Archbishop Kingston Chair in the Divinity School wuuld be
lost if the proposed agreement was approved.
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88 pr. John Hibbitts. *A Submission to the
pivinity Council and, if so, approved by it, to the Board
of Governors, regarding the proposed agreement
constituting the Atlantic School of Theology...,"
February 15, 1971 read at Board of Governors of King's
meeting, February 18, 1971, 2. Hibbitts also contended
that as Anglicans only represented thirteen percent of
the population of Canada and prcbably six or seven
percent. in Nova Scotia, King‘s was "then far from
essential to the success cof....an ecumenical school of
theology." Dr. Hibbitts was quick to point out though
that he was "most desirous of continuing our ecumenical
fellowship.”

89 pr. John Hibbitts. "A Submission to the
Divinity Council and, if so, approved by it, to the Board
of Governors, regarding the proposed agreement
constituting the Atlantic School of Theology...,*
February 15, 1971 read at Board of Governors of King's
meeting, February 18, 1971, 3.

90 Rodney Stokoce. "The Case for Partnership in
the Establishment of an Ecumenical School of Theclogy and
Ministry, herein referred to as the AST.” presented to
the Board of Governors, King’s College, February 18,
1971. PANS. Rev. Stokoe also felt that the new ecumenical
school had the possibility of becoming a full accredited
member of the American Association of Theclogical Schools
where none of the schools separately had the prospect of
doing so.

%1 Minutes of the Board of Governors of University
of King’s College, February 18, 1871.

92 Minutes of the Board of Governors of University
of King‘s Ceollege, February 18, 19%71.

93 Board of Governors of Pine Hill and Senior
Advisory Committee Meeting, February 18, 1971.

%4 Board of Governors of Pine Hill and Senior
Advisory Committee Meeting, February 18, 1971.
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95 No documented evidence as to opposition to
entering into an agreement to found AST by members of
Pine Hill Faculty or Alumni has been found to date, 1In a
recent interview with Rev. Sandy MacLean (Bridgewater,
July 21, 1993), he scated that there was some concern
expressed by United Church clergy and lay people at the
time about loss of identity for Pine Hill--focussing
especially on loss of the land and buildings.

9% Rev. Sandy MaclLean, Interview, Bridgewater
United Church, July 21, 1993,

97 Liloyd Robertson. Interview. July, 1993. Father
Robertson made it clear that Archbishop Hayes did have
the final say in respect to approval on the part of Roman
Catholics for his Diocese. Robertson stated that when he
saw that the planning was quickly headed for a decision
making process he told Hayes that "we would have to make
up our mind (whether to enter into the project).*

98 angelos. (Autumn, 1986) “Two founding fathers
honored at AST,™ 11,12.

99 Jim Moore. *Form new theology institute in
Halifax.” %he Chronicle-Herald. May 5, 1970.

100 Cowan to Froyd, March 19, 1971,

101 (oyan to Froyd, March 19, 1971, 4.

102 cowan to Froyd, March 19, 1971, 4. Cowan alsa
proposed that they "reserve the right to suggest a re-
wording of clauses such as Clause 14 on any extension of
the Agreement, or any drafting of any legislation.”

103 Cowan to Froyd, March 19, 137}, 4.
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104 Although not pivotal to the final set of
meetings, it should be noted that on March 23, 1971 a
meeting of the Committee on the Future Role of the
Divinity Faculty at King’s College was held at the
request of President Morgan. Submissions were presented
by Dean Hibbitts, Professor Krieger, and David Price and
Peter Harris. Once again concern over maintaining King’s
tradition was evident. Dean Hibbitts again called for
¥ing's facilities to bLe used for classrooms and offices
and for King’'s to continue to use and add to the
theclogical section of their own library. He again
expressed concern that as the Diccesan Syncds of Nova
Scotia and Fredericton had not been involved in the
planning process less money might be forthcoming than in
previous years for support of Anglican theological
education. Minutes of the Committee on the Future Role of
the Divinity Faculty at King’s College. March 23, 1971.

105 chjef Justice Cowan to G. Raymond Smith.
Memorandum, March 25, 1971.

106 ;im Moore. "Agreswent signed to establish
Atlantic Schocl of Theclogy." The Chronicle-Herald.
March 30, 1971.

107  5im Moore. “Agreement signed to establish
Atlantic School of Theology.” The Chronicle-Herald.
March 30, 1971.

108 5im Moore. "Agreement signed to establish
Atlantic School of Theology." The Chronicle-Herald,
March 30, 1971.

109 ;im moore. "Agreement signed to establish
Atlantic School of Theology." The Chronicle-Eerald.
March 30, 1971.

110 A.4. 0'Neil to W.w. Davis. April 2, 1971.

111 Report of Committee re Appeointment of
Principal. May 10, 1971.

112 gy pitken. Interview. June 9, 1993,

113 aAsT Minutes of Board of Governors. May 31,
1971.
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114 .57 self-Study Report, 1975. 2-07 ASTA It
was not until 1972, that a library consultant, R. Grant
Bracewell, was hired and upon his recommendation the
library of Holy Heart containing approximately 15,000
volumes was moved to AST.
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CONCLUSION

The urigins of the Atlantic School of Theology
founded in Halifax in March of 1971 were complex and deep
rooted. Spurred on by a financial crisis and a drop in
enrollment brought about by the changes in society, the
closure of Holy Heart Seminary, and the resignation of
the Principal of Pine Hill, Clarence Nicholson, & group
of individuals of the three founding institutions--Pine
Hill Pivinity Hall, King's College Divinity School and
Holy Heart Theological Institute--set out tO create a new
entity. They succeeded!

Building on a solid foundation of ecumenical
cooperation which generated mutual trust and respect--
not just in the field of theclogical education but also
in social endeavors in Halifax and involvement in
ecumenical enterprises such as the World Council of
Churches~--the members of the Planning Committee with its
five task forces worked diligently over a six month
period to found this new theological school., With the
assistance of AATS consultant, Milton Froyd, and upon the
advice of the three theological education consultants of

the three instituotions: Harold Vaughan, Douglas Watney
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and Edmund Roche, the project moved torward., Members ot
the Planning Committee, including its Chair Barry Wheaton
and Chief Justice Gordon Cowan nrovided able leadership
during the negotiation process.

The planning process was not without its challenges.
The concern of particular individuals ot the University
of King’s College to maintain its tradition in the torm
of a "divinity presence® at King’s proved 1o b o
stumbling block at times. However, compromise epsued and
the Agreement was eventually signed to found this new
institution which was unique in North America, it - .t the
world.

All three institutions had endured a long history ot
challenges in order to educate their clergy. They did
not passively wait for the closure of their institutions,
but sought solutions and alternatives to Lheir
predicaments.

Financial problems were not a novel! occurrence to
Boly Beart Seminary. Over the years the Eudists had
assumed the deficits out of their own capital funds,
With vatican II and the Decrees on Priestly Formation,
and Boumenism, other ecumenical options for theological
education became available to the Roman Catholics. The
changing times of the 1960's also prompted those at Holy

Heart--both students and faculty--tc examine their
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program in the guest for renewal and update. In this
quest for improved theclogical education, Holy Heart
Seminary entered into joint classes with Pine Hill and
King’'s. Roman Catholic Archbishop James Hayes, in keeping
with the spirit of vatican 11, supported and was involved
in these ccumenical ventures.?!

Holy Heart Seminary had closed in 1370 and the
priests had been sent elsewhere for their theological
education. At that time, there was hope expressed by the
Roman Catholic Archdiocese of Halifax and their
Archbishop James Hayes that an institution could
eventually be formed to once more educate the priests in
the Maritimes. In the meantime, Holy Heart Theological
institute had been founded to provide continuing
education for the clergy and lay people of the Roman
Catholic Church of the Archdiocese of Halifax.

Xing's College Divinity School with its shortage of
professors and drop in enrollment was also looking for
solutions to its theological education problems. It too
had a long history of adaptation to change and adversity
in order to maintain elements of its tradition and have
the Anglican clergy educated for ministry. This included
3 move from Windsor to Balifax and a new association with

balhousie University.
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The University Grants Committee was in a process of
streamlining university costs and had been looking at a
closer association of King’s and Dalhousie., XKing's eover
mindful of preserving its tradition and concerned about
any merger with Dalhousie, sought ways to maintain this
tradition through continuing to grant the only deqgrees it
could at that time~~those in Pivinity. Other particular
ways in which King‘’s could maintain its “divinity
presence” were worked out through the Agreement. Support
for King’'s invelvement in this new enterprise was evident
from the Anglican Bishops of the Diocese of Nova Scotia,
W.W. Davis and G.F. Arnold, as well as the Archbishop of
the Fredericton Diocese, A.H. O’Neil.

Pine Kill Divinity Hall, although not experiencing
as major a crisis in finances or enrollment, was
nevertheless concerned about maintaining a high level of
theological education for its prospective ministers. The
national church committee on theclogical education was in
a8 process of restructuring its colleges in order to save
finances and provide better theological education. One
of the options considered was to enter into
denominational cooperation in the field of theological
education. Individuals within the United Church were also
concerned over the adequacy of theological education.

with a Special Committee of Pine Hill formed with Gordon
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Cowan as Chair, after Clarence Nicholsen’'s resignation,
Pine Hi!l sought not only a8 new Principal, but more
importantly a solid future for its school.

Initially it was hoped that Acadia Div.vnity College
might. become part of the new school. They were kept
advised of the developments in the negotiation process
but chose not to become part of the new school.?
Ecumenical contact with the Atlantic Baptists would
continue through the Institute of Pastoral Training.

The 1960's was an era of societal change and also
change in theological education. The need to be educated
to meet this change was paramount inp various reports
published by theological educators and consultants from
the world Council of Churches, from the respective
theological education committees of the Anglican and
United churches and from those who prepared the Vatican
I1 document on priestly formation. It was also present in
reports presented by individuals--students, alumni and/or
professors--at Holy Heart Seminary, XKing’s College
Divinity School and at Pine Hill as well as in the
reports of the Nova Scotia Anglican Diocese theological
education committee. In order to try to meet these nesads,
the individuals in Balifax proposed an entirely new
school, an integrated scheool--not a federation of

colleges as had been formed in Toronto.
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Halifax had been the scene of intensitying
ecunenical cooperation in the field ot theological
education--particularly accelerated with Vatican 11 and
with the ongoing United and Anglican church union
dialogue. Professors, students, other clergy had been
involved to varying degrees in many ecumenical
theological encounters. In 1965 Xing‘’s and vine #il]l had
begun sharing some classes. By 1968/69 a joint
curriculum in particular areas was being shared by Pinc
Hill, Xing’s and Holy Heart.

Respecting each other’s traditions and keenly
interested in the theological education being carried oust
in each denomination, two separate groups of individuals
during 196%9--one a group of individuals from the threce
faculties and another a group of Pine Hill Alumni--
envisioned an integrated school as a4 solution to this
crisis in theological education in the Maritime
provinces,

Both groups expressed concerns that the thevlogical
education and pastoral needs of the Maritime provinces
could best be met by forming a united college in Halifax
and not by sending prospective clergy to other centres,
such as Central Canada, for their education. Certainly,
with the closure of Boly Heart Seminary, the option of a

federation of colleges as in Torontn, was not a viable



one.  Also, the two existing schools had a limited
enrulliment. and a small number of professors which was not
in keeping with the published studies on improving
theological education. The advantages for this
inteyrated school of theology as seen by the Task Force
on the Relationship of a seminary to a university were
several. They felt that combined operations, integrated
curriculum, integrated staff under one plant would make
the project more economically viable and could lead to
the possible return of the Roman Catholic students to the
Atlantic area.3

Atlantic School of Theology is an institution
indigenous to the Maritimes. Its origins were part of a
particular response to local, national and international
conditions. To say that it was necessitated primarily by
economic reasons out of a history of "sectarian chaos® as
Bale Chisholm contended, would obscure the long history
of ecumenical interaction in Halifax.% Also obscured
would be the effect the push for theological change had
on the three institutions individually and cn the final
form AST took. AST was not formed in a vacuum and indeed
building on early ecumenical encounters in Halifax, its
formation had three stages. The first stage was one of
getting to know one another through ecumenical

interaction of professors in an interfaith discussion
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group and students through workshops, retreats and the
Institute of Pastoral Training. The socond stage was onbe
of ecumenical coilaboration when actual classes ol one
institution were open to another and professars amd
students were eachanged. The third stage of the actual
project and formal neqotiations provided the tinal
stimulus for the school.>

By focusing primarily on economic factors concealed
as well are the motivations of the individuals and ot the
institutions as they progressed through the planning
process. This obscures the concerns that led to comprise
during the process, particularly the concerns on 1he part
of King’'s. It also hides the role of the University
Grants Committee (representing the Province of Nova
Scotia) in the whole process. The fact that only the
Roman Catholic Archdiocese of Halitax became one uf the
founding parties of AST instead of all the Atlantic KRoman
Catholic Dioceses is also obscured when only economic
concerns are focussed on.® Certainly, economic
circumstances necessitated a search for a new identity,
but political, sccial, religious, historical reasons as
well as individual motivations were also part of that
search for a new theolegical school.

It was a particular set of circumstances, and a

particular group of people in a specific context and at »

19y
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particular time in history, that completed the planning
process for the Halifax Project and founded AST. Its
uniqueness lies in those particularities. Its uniqueness
iies in its Maritime roots. 1t could be no other. A
"breakthrough in ecumenical theological education in the
Maritime area” had occurred.?

Through planning, dialogue, deliberate action and
compromise over an intensive six-month period, the
Atlantic School of Theology came into existence
consummating a long history of challenge and adaptation
to change in each of the three traditions. The brave
individwals who stated that "they would be willing to do
virtually anything, short of compromising the principles
of their traditions....” in order to improve their
"common service to the Christian community of the
area....” had actualized their vision.® Those
individuals of the United Church of Canada, the Anglican
Church of Canada and tte Roman Catholic Church training
tor ministry in the Maritime region in order to precclaim
the Gospel of Jesus Christ would not have to travel to
Central Canada to be educated. The dream of
contextualizing theclogical education for the Maritimes

had been realized.
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1 ror a brief outline of Archbishop Hayes'
ecumenical involvements see “Archbishop’s Anniversary® in
Archdiocasan Bulletin, April 15, 1990,

2 sition to entering into the new school on
the part of the Baptists appears to have come trom the
Baptist Convention and not the Acadia Faculty. Indecd
members of the faculty had lectured at Pine Hill and
King’s over the years and were present at the Founding
Service. See Jim Moore, "New standards in ecumenism
forecast,* in the Mail-Star, July 3, 1871.

3 Minutes of Task Force #4, Relationship of
Seminary to University, Four Suggested Options. January
B, 1971.

4 Pale Chisholm, "A Sturdy Image", 1986, 2.
5 Barry wheaton presentation. (date 13727) ASTA

§ fThese factors--the concerns at King's with tho
maintenance of tradition, as well as only the Archdioceso
of Halifax signing the agreement, have had far reaching
effects on AST. 1t was assumed by Cowan in November 1970
that Hayes would sign on behalf of the Atlantic Bishops.
In fact, the majority of Roman Catholic students at AST
to date have been from the Halifax diocese As Colin
Camphell stated in a Mail-Star article in October, 198},
"regrettably, my own church {Roman Catholic) has not
supported the school. The Archdiocese of Halifax has
sent most of its candidates to the school in the past 10
years. Most of the other dioceses in The Atlantic
Provinces have sent none or a token few.” Obviously, the
assumption of Gordon Cowan and his committee in this
respect was incorrect. Lloyd Robertson was not of the
impression that candidates from other dioceses would come
to AST. He hoped they would, particularly as Bishops
Burke and Power a.tended the opening ceremonies for AST.
But he knew of no formal agreement that they would,

7 Joint Meeting Report. March 11, 1969. Holy
Heart Seminary.

8 soint Meeting Report. March 11, 1969. Holy Heart
Seminary.
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Halifax Catholic total Abstinence and Benevolent Society.
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