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ABSTRACT

During the eighteenth century, the Mi’kmaq Nation entered into a series of peace and
friendship treaties with the British which established a political and legal relationship
between themselves and the British crown. Mi’kmaq leaders entered into the treaties for
specific reasons; however, no written Mi’kmaq record exists which clearly outlines the
Mi’kmagq leadership’s intention when they negotiated the treaties. This thesis analyzes the
political processes and logic behind Mi’kmaq leaders’ desire to enter into the treaties, and
the various aspects of Mi’kmagq society, including cultural and social norms which
perpetuated political structures, leadership and political ideologies. The political leaders,
their families and social relationships are identified, demonstrating the political role in
which Ni’kmagq (kin-relations) played in the political environment of the eighteenth
century. The negotiations which led up to the signing of the treaties are also presented,
providing further evidence that Mi’kmaq cultural and social norms supported political
ideologies, structures and actions of leaders and shaped the treaty making process they
undertook with the British.

The Mi’kmaq Nation and the Embodiment of Political Ideologies: Ni’kmaq, Protocol and
Treaty Negotiations of the 18" Century

Rosalie Francis,
August 25" 2003
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INTRODUCTION

The Mi’kmaq nation are the indigenous people who reside in various communities
found throughout present-day Atlantic Canada. Prior to European contact the Mi’kmagq
nation existed in a society that possessed its own social structures, language, spirituality,
culture and political ideologies. With the arrival of the eighteenth century, contact
between European and the Mi’kmaq increased dramatically resulting in various effects on
Mi’kmagq society. Such contact eventually led to the establishment of political
relationships between Mi’kmagq leaders with both French leaders and British. It is the
intention of this thesis to demonstrate that during the eighteenth century Mi’kmagq cultural
norms and social relationships were foundational to the functioning of the Mi’kmaq
political world and that leaders undertook their political actions during this time period
based on such cultural ideologies.

Within this thesis “Mi’kmaq nation” will be the term utilized when referencing the
Mi’kmaq people, in a collective sense. The Mi’kmaq nation existed in various
communities located throughout present-day Atlantic Canada which were geographically
separated from one another. However, the Mi’kmagq people did not perceive themselves
as communities or individuals independent from each other. Rather, they identified
themselves as a component of a larger collective identity known as “Mi’kmaq”. Such
collectiveness was reinforced through language, culture, social relations, geographics and
spiritual beliefs. Benedict Anderson suggests that nations are not naturally occurring

“empirical identities”, but rather are “imagined” communities that are conceived through
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the minds of the members of a group. ' If we are to define nation according to such ideas,
then the Mi’kmagq of the eighteenth century were indeed a group of people who would
have perceived themselves as a “nation”. No doubt, during the eighteenth century such a
“nation concept” may have been seen as “Awitkatultik” - meaning many families living in
one house.? In order to present the eighteenth-century Mi’kmaq in a manner which
reflects the way they saw themselves as a larger cohesive, collective group, the term
nation will be utilized in this document when presenting the Mi’kmaq people.

The Mi’kmaq people lived in a society that maintained many, if not all, of the same
societal elements as European society, but the physical and intellectual form in which these
elements existed in the Mi’kmaq world varied considerably from those of the European
one. This included distinctive forms of government, religion, educational understandings
and social norms, all of which had developed from collective understandings that the
Mi’kmaq had acquired through their historical relationships with the land that they
occupied and with each other. Mi’kmagq society identified itself as a collective people, who
lived throughout Mi’kma’ki in winter and summer villages, and who saw themselves
connected to each other through kin, language, values and leadership. Mi’kmaq society

possessed its own religious beliefs, education and knowledge techniques, social values,

! Benedict Anderson, Imagined Communities: Reflections on the Origin and
Spread of Nationalism,(London: Verso,1991) p.6, quoted in Elizabeth Guerrier, “From
“Bare Subsistence” to “Moderate Livelihood”: Limitations on Mi’kmaq Rights to
Resources in R. v. Marshall,” Papers of the Algonquian Conference, 32, (2001), pp.231-
48.

* James (Sakej) Youngblood Henderson, “First Nations Legal Inheritances in
Canada: The Mi’kmaq Model,” The Manitoba Law Journal, Vol .23, No.1 (1996),p.12.



social hierarchy and political structures. All of these elements of Mi’kmagq society were
not understood as being disunited in structure, but rather were seen as a part of a larger
Mi’kmaq collective understanding of themselves and the world they lived in. This
understanding has often been referred to as the “world view”, which is a term that is
commonly used to characterize the nature of indigenous holistic spiritual understandings,
including those held by the Mi’kmaq people. World view in the Mi’kmaq world was a
spiritual and social ideology that recognized each and every element of Mi’kmaq society
as possessing a relationship with other elements of the natural and spiritual world. One
aspect of the natural and spiritual world could affect many other aspects of Mi’kmaq
society, and thus world view encompassed all understandings of Mi’kmaq society
holistically.

Because Mi’kmaq society was ideologically and physically distinct from the
societal construct which existed in the European world, historical documents written by
Europeans during this early time period of contact often do not describe many of the
important aspects of Mi’kmagq society. Mi’kmaq society did not maintain its various
educational, spiritual and political understandings in the same structure and form as those
of European society, which resulted in Europeans failing to acknowledge the actual extent
to which these structures existed. Today, we know that Mi’kmaq society possessed many
of these societal structures, but the historical records that have survived do not necessarily

provide the details that we are seeking, as their disregard for that not European resulted in

3 Harald Prins, The Mi’kmaq: Resistance, Accommodation and Cultural Survival
(Fort Worth, Texas: Harcourt Brace Publishers, 1996), p.36.



a lack of description of these important elements. Also problematic in the existing
historical sources regarding the Mi’kmagq is that many of these sources were written by
European traders, colonizers and/or priests who came to Mi’kma’ki for specific reasons,
such as religious conversion, trade and/or land conquest. Because of this, many of the
sources often focus on those issues and do not necessarily provide descriptions of those
elements of Mi’kmagq society which we today are seeking to understand. Further, such
individuals perceived the Mi’kmaq world from their own European perspectives, leading
to sources which often carry with them the intellectual burden of European ideologies and
norms.

Although full descriptive details on Mi’kmagq political structures, ideologies and
processes were not provided within the historical documentation, some basic information
was, such as the recognition that Mi’kmaq political structures, in their very essence,
consisted of Mi’kmaq Sakamag (Chiefs) as leaders, and as well as various councils and
elders. Although these descriptions are foundational to understanding Mi’kmaq political
structures, even more important are the Mi’kmaq political gatherings that occurred among
Mi’kmaq leaders and between them and the British and French. These political encounters
are mentioned within the historical records, but much of the description focuses on those
elements which the British or French saw as important, resulting in very little detail being
provided on the Mi’kmaq.

The most significant political initiative which the Mi’kmaq undertook in the
eighteenth century was that of the treaty agreements they entered into with the British

crown. These treaties, also known as the Covenant Chain of Treaties, served to define the
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co-existence of the Mi’kmaq and British through a written understanding of their political
and legal relationship. Copies of the original treaties are provided within the historical
documentation, but what the record fails to provide is detailed information regarding
Mi’kmagq leaders and the internal political process which they conducted with each other
prior to signing the treaties. The identity of leaders and the manner in which they may
have conducted their leadership role within internal political discussions are key issues of
importance, as they could provide us with further insight into the meaning of the treaty
making process, as the Mi’kmaq perceived it. This lack of information regarding the
Mi’kmagq internal political process has left us largely dependent on the written text of the
treaties as the primary mechanism for understanding Mi’kmagq treaty intentions. However,
because the terms of the treaties were negotiated by Mi’kmaq leaders in the Mi’kmaq
language and then translated and written in English, there remains uncertainty as to what
extent the written texts reflect the intentions of Mi’kmaq leaders who negotiated their
terms.

The importance of these historical documents is significant, as the legal obligations
of the parties and the treaty meanings are still being deciphered today in the 21* century.
The Mi’kmaq have pursued the recognition of the Covenant Chain of Treaties in
Provincial courtrooms throughout the Atlantic Region and as well as before the Supreme
Court of Canada. Although they have been successful in these legal endeavors, the
judicial decisions that have come down have been narrow in scope and do not provide a
comprehensive understanding of the treaty obligations that were agreed to. Judges

themselves recognize the weakness of their legal system in resolving treaty issues, urging



the parties to resolve such issues jointly through negotiations outside of the courtroom.
However, although negotiation provides the Mi’kmaq with the ability to resolve
outstanding treaty issues through dialogue, it too requires an interpretation of the treaties
by the parties that could be greatly assisted by further details regarding the Mi’kmaq
leaders’ political intentions when they signed the treaties in the eighteenth century.

The one manner in which we can find a more detailed understanding of the
political world of Mi’kmagq leaders is to consider the cultural and social structure of the
Mi’kmaq during the eighteenth century. The Mi’kmaq perceived themselves and the world
around them from a holistic approach, whereby aspects of society were not perceived in
isolated boxes, but rather existed within various relationships of cause and effect. Political
aspects of the Mi’kmaq world were also included within this holistic, world view
understanding whereby political structures and beliefs were not acknowledged and
understood by a separate set of rules, but rather found their basis within the same set of
rules and understandings that governed the cultural and social aspects of Mi’kmaq society.
Mi’kmagq cultural, spiritual and social aspects would have been those factors which
perpetuated the Mi’kmaq political understanding, for the very nature of holistic ideology
would have demanded the inclusion of such ideologies.

In consideration of these ideas, this thesis seeks to uncover further understandings
of the Mi’kmagq political environment of the eighteenth century by looking to those aspects
of Mt’kmaq society which legitimized political actions, structures and ideologies. Chapter
One identifies the social structure of Mi’kmagq society that existed in the eighteenth

century and analyzes the various cultural and social elements which contributed to political



structures and ideologies. Chapter Two considers the political structure which leaders
conducted themselves by and the protocol and ceremony that accompanied such. Chapter
Three uncovers the identity of the various leaders who were involved in the negotiatton of
the Covenant Chain of Treaties and the social and political realtionships which they
undertook at this time. Finally, Chapter Four presents the actual treaties that were signed
and interprets them in consideration of the negotiations that accompanied them. By
considering the cultural, social and political framework in which the treaties were
negotiated in, we will arrive at a deeper appreciation for why leaders negotiated the
treaties in the manner in which they did and what meanings these documents conveyed to

the Mi’kmaq nation.



Chapter 1

Cultural and Social Determinants Contributing to Mi’kmagq

Political Relationships and Ideologies

The Maritime Provinces form an area that was largely known to the Mi’kmaq
people as Mi’kma’ki, and for hundreds of years was the homeland of their nation and as
well as that of their aboriginal neighbors, the Wulstukwiuk. The Mi’kmaq nation was an
aboriginal group whom anthropologists have classified as belonging to the “Algonkian-
speaking” hunting and gathering people,' and whose ancestors came to North America
across the frozen Bering Strait some 20,000 years ago.” There is evidence that the actual
occupation of Nova Scotia by these aboriginal people began at least 10,600 years ago, as
the ice began to melt and some groups began to move further east into present day Nova
Scotia and the maritime provinces.® It is from this migration that it is believed that the
present day Mi’kmaq came from, although Mi’kmaq oral tradition asserts that the
Mi’kmagq have been here since time immemorial.*

Mi’kmagq society can be described as that which historically found its identity and

! Olive Dickason, “Amerindians Between French and English in Nova Scotia,
1713-1763,” American Indian Culture and Research Journal, vol.10, no.4 (1986),
p.3L.

* Prins, The Mi’kmaq: Resistance, Accommodation and Cultural Survival, p.23.
3 Ibid.

* Henderson, “First Nations Legal Inheritances,” p.11.
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structure through the land it occupied, primarily due to reliance of Mi’kmagq daily activities
and subsistence patterns revolving around the natural environment and its resources. This
pattern of livelihood has been commonly referred to as that of the “seasonal round”,’
whereby the Mi’kmagq utilized the various natural resources available around them for their
livelihood, and based on the abundance and availability of these resources, undertook
specific patterns of occupation throughout their territory. It is asserted that possibly as
much as 90% of the subsistence resources acquired by the Mi’kmaq came from the sea,®
so it is not surprising that for most of the year Mi’kmaq settlements were located near the
shores of various bays, rivers and lakes. Here, the Mi’kmaq fished and hunted daily by
subsisting on the abundant marine resources, and only when the various fish runs and
migrations would cease, would the Mi’kmaq change their residence. This change of
residence occurred primarily during the harsh winter months of February and March,
when Mi’kmaq would settle further inland within the interior, and survived by hunting
beaver, moose and bear.” With the coming of spring, the Mi’kmaq would once again
move back to the coastal areas, repeating this migratory pattern of settlement based on
their relationship with the land.

The societal structure of Mi’kmaq society consisted of local villages which were

* William Wicken, “Encounters with Tall Sails and Tall Tales: Mi’kmaq Society,
1500-1760,” Ph.D. Dissertation, McGill University, (1994), p.63.

¢ Bernard Hoffan, “The Historical Ethnography of the Micmac of the Sixteenth
and Seventeenth Centuries,” Ph.D. Dissertation, University of California, (1955), p.151.

" David Burley, “Proto-Historic Ecological Effects of the Fur Trade on Micmac
Culture,” Ethnohistory, Vol.28, No.3 (Summer 1981), p.204.
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defined as summer or winter, as they changed their structure during these time periods.
During the winter, Mi’kmagq lived in small groups of one to three families, as obtaining
resources during the harsh winter was a difficult task, ultimately affecting the survival of a
large Mi’kmaq group. With the arrival of the warmer weather, Mi’kmaq winter villages
came together at the coasts and gathered into large summer villages, when the availability
and abundance of resources easily provided sustenance to a much larger population. Prior
to contact with Europeans, population figures for the Mi’kmaq have been suggested by
some to have been in the range of 3000 to 6000 individuals,® although others scholars
assert that it is likely the Mi’kmaq numbered at least 12,000 individuals.” After the arrival
of Europeans, European diseases became epidemic within Mi’kmaq society, resulting in
reduced population numbers by the seventeenth century. Nonetheless, we do know that
by time of the arrival of the eighteenth century the Mi’kmaq had survived numerous
disease epidemics, as their population numbers by this time ranged in the vicinity of at
least 2000 individuals.'

Mi’kmagq political leadership included the position of the Sakamow (chief), who

was the primary leader for the various villages. Each winter or summer village had its

# Hoffinan, “Historical Ethnography of the Micmac,” p.229.

? Ralph Pastore, “The Sixteenth Century: Aboriginal Peoples and European
Contact,” in The Atlantic Region to Confederation, ed. Buckner and Reid, (Toronto:
University of Toronto Press, 1994), p.35.

19 Geoffrey Plank, An Unsettled Conquest: The British Campaign Against the
Peoples of Acadia, (Philadelphia: University of Pennsylvania Press, 2001), p.23.



11
own Sakamow'' and social organization within each village consisted of various extended
families connected to each other through various kin relations. Extended families often
took their basic form in the nuclear family but could also include elder parents, widows,
orphans, or extended relations of cousins. It is within these family constructs that the
Sakamow was found and at most times occupied the position of an elder male family head.
Sakamagq also found their political power within their immediate and extended family, as
described by the Jesuit Missionary Pierre Biard:

There is a sagamore, who is the eldest son of some powerful family, and
consequently its chief and leader. All the young people of the family are at his
table and in his retinue; ...Nevertheless they continue to live under the authority
of the Sagamore, and very often in his company; as also do several others who
have no relations, or those of who their own free will place themselves under his
protection and guidance."
The Sakamow made no decisions by himself alone, but based them on support and
discussion with other elders within the village and or spiritual leaders. Further, these
decisions were not dictated to the other members of the village, but rather were arrived at
through dialogue and consensus.” It thus becomes apparent that the Mi’kmagq world

involved social patterns and ideologies whose foundations were culturally and socially

distinct from those within European society.

1 Wicken, “Encounters with Tall Sails and Tall Tales,” p.131.

12 The Jesuit Relations and Allied Documents: Travels and Explorations of the
Jesuit Missionaries in New France, 1610-1791, ed. Reuben Gold Thwaites, (73 vols.;
Cleveland: Burrows Brothers, 1896-1901),Vol.1II, p.87.

B3 Chrestien Le Clercq, New Relation of Gaspesia, With the Customs and Religion
of the Gaspesian Indians, ed. William Ganong, (Toronto: The Champlain Society, 1910),
pp.234-35.
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It has been suggested that the Mi’kmaq may have first came into contact with

European populations as early as the fifteenth century, when various fishermen and traders
came to Mi’kma’ki in the pursuit of the exploitation of natural resources.'* Mi’kmaq and
Waulstukwiuk peoples participated in a trade economy with the British and the French,
from which Mi’kmaq undertook a reciprocal trade relationship with both groups for much
of the seventeenth century and well into the eighteenth century. From this time period of
initial contact and through to the eighteenth century, Mi’kmaq continued to live their lives
primarily in the same manner as they had done prior to contact, and only undertook the
necessary adjustments within their traditional society that were required to accommodate
to the demands of trade and utilize European trade items. European technologies initially
accepted by the Mi’kmagq included the utilization of metal, copper pots and guns, all of
which assumed a key role within Mi’kmaq society during the seventeenth century through
the displacement of traditional weapons and tools.”* European spiritual ideologies had
also penetrated the Mi’kmaq world by the eighteenth century, as the introduction of the
Catholic religion in the seventeenth century allowed missionaries to assume a role within
Mi’kmagq society, which through the passage of time, equaled that held by Mi’kmaq
spiritual leaders. '

For the Mi’kmagq people, the arrival of the eighteenth century was a time period

* Hoffman, “The Historical Ethnography of the Micmac,” p.7.

15 Calvin Martin, “ The Four Lives of a Micmac Copper Pot,” Ethnohistory,
Vol 22, Issue2 (Spring, 1975), p.113.

16 L.F.S. Upton, Micmacs and Colonists: Indian-White Relations in the
Maritimes, 1713-1867, (Vancouver: University of British Columbia Press,1979), p.22.
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that saw their society face many new challenges, prompted by the continued interest in
Mi’kma’ki by both the British and French crowns. By the beginning of the eighteenth
century, the trade relationships that the Mi’kmaq had maintained with the French and the
English had also broadened in scope to encompass political relationships. Although the
seventeenth century saw both French and English intentions for Acadia and the Mi’kmaq
involving the economic venture of the fur trade, by the end of the seventeenth century
their interest also included title and land. The French had first asserted colonial title to
Acadia in 1603, and during the seventeenth century the Mi’kmaq - French trade
relationship began also to involve military alliances.”” For the Mi’kmaq this alliance was
assisted by the history of their fur trade relationship and by their relationship with French
missionaries. The political and military relationship between the Mi’kmaq and the French
continued through the eighteenth century until at least 1758, when the French stronghold
of Louisbourg fell to the British and French title within Acadia was surrendered.® This
was a significant event to the both the French and the Mi’kmagq as it marked the end of
French title to lands in Mi’kma’ki, and this event ultimately was the beginning of the
deterioration of the Mi’kmaq - French political relationship.

With regards to the British, the Mi’kmaq never considered their political
relationship with this colonial entity as that of an ally, but rather recognized the British as
a group with which they had to contend in order to prevent the loss of their lands through

British settlement. The Mi’kmagq - British political relationship during the eighteenth

17 Wicken, “Encounters with Tall Sails and Tall Tales,” p.385.

18 Plank, An Unsettled Conquest, p.158.
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century was frequently defined by conflict and war, which primarily occurred between
1722-1725, the 1740's *° and also again from 1753 through to 1758.% Mi’kmaq
participation in these conflicts was as an ally of the French crown, which was a role which
they undertook for various reasons, including the fact that Mi’kmaq were concerned with
continued British pursuit of land settlement on Mi’kmagq territory.”!  These conflicts
subsided at various times, when Mi’kmaq and British entered into a tangible, written
understanding of their relationship through the negotiation of the “Covenant Chain of

"2 These treaty agreements were signed and ratified from 1725 through to 1761,

Treaties
and it is within this treaty negotiation process that Mi’kmagq political relationships with the
British ultimately found their roots, as these peace and friendship treaties became the
cornerstone of political understandings between the British and the Mi’kmaq people.

By the beginning of the eighteenth century various aspects of European society

had become integrated into the Mi’kmaq experience, but in a broader collective context,

Mi’kmagq society continued to be culturally, socially and physically distinct from the-

19 Thid, p.70.
2 Wicken, “Encounters with Tall Sails and Tall Tales,” p.427.

1 National Archives of Canada, MG18, E29, “Speeches of the Indians”, (1720), in
“R. v. Stephen Frederick Marshall et al, Defence Document Books, vol.6, doc.93". It is
within this document where Mi’kmaq leaders speak to the concern of the displacement of
their lands to British settlement. The evidence books for 7he Queen vs. Donald Marshall
Jr. and The Queen vs. Stephen Marshall Jr have been used as compilations of archival
sources.

2 Donald Marshall Sr., Alexander Denny , and-Simon Marshall, “The Covenant
Chain,”in Drumbeat: Anger and Renewal in Indian Country, ed. Boyce Richardson,
(Toronto: Summerhill Press and the Assembly of First Nations, 1989,) p. 77.
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populations of the British and French. Catholicism had existed within Mi’kmaq society
since the seventeenth century, and it is known that Catholic missionaries undertook to
strengthen their religious pursuits within Mi’kmaq society through the establishment of
Catholic missions. Two of the primary missions established at this time included the
Maligoueches mission and the Shubenacadie Mass- house mission, established respectively
in 1715 and1722. ? Many Mi’kmagq had also become baptized by this time also, but this
did not imply that they surrendered their spiritual world view beliefs. Rather, it has been
suggested that because spiritual world view beliefs were about the Mi’kmaq world in its
entirety, Catholicism did not yet penetrate into all spheres of Mi’kmagq private life and thus
spiritual ideologies continued to exist.** Further, Mi’kmaq involvement with missionaries
and Catholicism was not concerned only with subscription to the Catholic religion, but
rather was also about Mi’kmaq political and social alliances with the French.>® Mi’kmaq
cultural norms dictated that social and political alliances were demonstrated through
ceremonies and ideas of reciprocity and respect. For Mi’kmag, baptism demonstrated
such ideas. Thus, although Mi’kmaq had adopted some aspects of European society, the
various cultural and social norms which maintained Mi’kmaq society and as well as their

collective identity still existed.

Mi’kmag Spiritual and Social Ideologies

2 Wicken, “Encounters with Tall Sails and Tall Tales,” p.331-33.
2 Ibid, p.356.

3 Prins, The Mi’kmagq: Resistance, Accommodation, and Cultural Survival, p.83.
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Mi’kmagq spiritual world view was a key ideology that continued to be central to
the Mi’kmaq people and perpetuated all aspects of their society. “World view” ideology
involved the understanding that for the Mi’kmaq, they were only one part of the natural
and spiritual world around them and that their actions had the ability to affect the natural
order of the world around them, and that they too could be affected by events and actions
from that of the natural and spiritual world.*

Mi’kmaq wisdom teaches that relationships found within nature are inherently

circular, interconnected, and all inclusive, including those with and between

human beings. Spiritual life is everywhere, everything in the universe has a spirit

and is alive.”’
Because of the holistic and interconnected nature of world view ideology, it thus should
come as no surprise that the Mi’kmaq approached their daily activities and relationships
based on this understanding. Interdependence was a key component of Mi’kmagq society,
and individual actions were always perceived as supporting the collective Mi’kmaq as a
whole. Mi’kmaq hunters who brought game back to the village did not hoard their kill, but
rather shared with all members of the village, as to provide for others within the
community ensured one’s social status within the community, the survival of the

community and one’s own support by the community in the future.® This idea of

*¢ Murdena Marshall speaks to the Mi’kmaq world view ideology in “Values,
Customs and Traditions of the Mi’kmaq Nation,” The Mi’kmaq Anthology, ed. Lesley
Choyce and Rita Joe, (Lawrencetown Beach: Pottersfield Press, 1997)) p. 53.

*7 Suzanne Berneshawi, “Resource Management and the Mi’kmaq Nation,”
Canadian Journal of Native Studies, Vol.17, Issuel (1997), p.121.

** Wicken, “Encounters with Tall Sails and Tall Tales,” p.156.
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generosity and reciprocity was still a common practice within the eighteenth century, as
described by De La Varenne, a French resident of Louisbourg, when he wrote to a friend
in' 1756:

They will sooner part with all they have, in the shape of a gift, than with anything

in that of payment. Honour and goods being all in common amongst them, all the

numerous vices, which are founded upon those two motives, are not to be found in
them.”
Thus, it is apparent that for the Mi’kmagq, the provision of goods to others was not
dependent on obligation, but instead involved the existence of personal characteristics of
individuals perceived as key to the ideal Mi’kmagq character.

These ideas of generosity and reciprocity that occurred in a social and cultural
setting were significant to the political understandings and relationships of the Mi’kmaq as
well. These ideological understandings were key within political actions of the Mi’kmaq,
and were incorporated within some of the foundational political ideologies. Their political
application came to be visible in leadership characteristics, political ideologies, and
protocols. Generosity was a trait that had always been expected by all individuals within
Mi’kmagq society, primarily because of its importance in the role of interdependence and
social cohesion, and these social interactions also supported what was expected of

leadership.*® Mi’kmaq leaders were expected to provide for the members within their

community first and themselves last, and to demonstrate this attribute a leader would often

¥ Ken Donovan, “A Letter From Louisbourg,” in Acadiensis, 10, 1 (1980), p.116.

3 Virginia Miller, “Social and Political Complexity on the East Coast: The Micmac
Case,” in The Evolution of Maritime Cultures on the Northeast and the Northwest Coasts
of America, ed. Ronald Nash, (Vancouver: Simon Fraser University, 1983), p.46.
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be the most poorly dressed individual > It was a common understanding that orphans and
widows would receive support from Mi’kmaq leaders whose responsibilities included their
welfare. At a minimum, leaders would be expected to place children and orphans with the
best of the hunters, so as to ensure that their livelihood would not be overlooked. **
Generosity was perceived as such an important aspect of Mi’kmaq leadership that for any
Mi’kmagq to be viewed as stingy (medousaouek), was considered disgraceful, ultimately
affecting one’s social status.* In this manner Mi’kmagq society, through its social and
cultural norms, was reinforcing the characteristic requirements of political leaders.
Further, because the very basis of Mi’kmaq society was the bestowal of political power
upon a leader by his village, kin and family, not to be characterized by generosity was to
destroy one’s own political power and status.

Mi’kmagq political leaders were also expected to apply this generosity trait and
reciprocal ideology to their political relationships with other nations, which could signify
alliance and respect. This reciprocal concept was demonstrated through the ceremony of
gift giving, a common political protocol that continued to be undertaken by Mi’kmaq
leaders in the eighteenth century.** At this time, the Mi’kmagq - French alliance had the

exchange of gifts as a key component. In the nature of reciprocal understandings the

3! LeClercq, New Relation of Gaspesia, p.236.

32 Patricia Nietfeld, “Determinants of Aboriginal Micmac Political Structure,”
PhD. Dissertation, University of New Mexico, (1981), p.432.

3 LeClercq, New Relation of Gaspesia, p.246.

3* Olive Dickason, Louisbourg and the Indians: A Study in Imperial Race
Relations, 1713-1760, (Ottawa: Parks Canada, History and Archaeology, 1976), p.33.
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French provided numerous European goods such as shot, gunpowder and foodstuffs,
while the Mi’kmaq provided back to the French their alliance at time of conflict and also
their permission for the French to live within Mi’kmagq territory.>  This idea of
reciprocity within political relations was also applied to Mi’kmaq -British political
relations, but the British failure to recognize the importance of Mi’kmaq protocol and
reciprocity contributed to the development of a strained political relationship.* Political
ceremonies did not only involve the exchange of gifts, but also involved speeches, feasts,
wampum readings, mnemonic devices and the smoking of the pipe.”’ One reason for
political meetings to involve such ceremony was that for the Mi’kmagq, political
relationships were interconnected with other factors within Mi’kmaq society, such as oral
tradition. For the Mi’kmagq, the continued understanding of a collective history was not
necessarily written down, but rather was ingrained in the memories of all present within
these ceremonies, and these memories were expected to be passed on to the next
generation in the form of Mi’kmagq history. Thus, to ensure that political relationships and
understandings were remembered for the critical events that they were, their elaborateness
and detail would create memories whose details represented specific political meanings

that would not be quickly forgotten.

3% Archives Nationales, (France), Archives des colonies, C11B v.5, 340 -341r,
“Counseil de Marine, novembre, 1721,” in “Donald Marshall Jr., Defence Document
Books, vol. 2, n0.59”.

% Dickason, Louisbourg and the Indians, p.88.

37 William Wicken, Mi kmaq Treaties on Trial: History, Land and Donald
Marshall Jr., (Toronto: University of Toronto Press, 2002), p.93.
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In cultural and social settings, Mi’kmaq society reinforced the importance of
political ceremony through ceremonial activities which took place here. Social events
such as feasts and gatherings provided an opportunity for Mi’kmaq to demonstrate the
importance of protocol and diplomacy and helped to reinforce political ideologies. Such
events included marriages, seasonal celebrations, rites of passage, funerals, a young man’s
first kill, and many others.®® These ceremonies were commonly referred to as feasts and
are described by a missionary in the following passage:

A nation can hardly be found which has feasts more in vogue than have the

Indians of New France, and especially our Gaspesians, who take much more

account of the affection and sincerity of a truly hearty friendship in the little they

give or receive from their friends than in the quantity or quality of the viands.”

Such feasts were not quick activities, but rather were lengthy, prolonged ceremonies that

could last for days and could be quite large.” During these ceremonies specific protocol
was followed, depending on the particular event for which the feast was held. If a feast
was held for an individual’s successful hunt, then he would often not participate in the
eating of the food, and commonly hosts of feasts did not eat unless invited to do so by
their guests.* Hosts were also required to provide speeches, present gifts or provide the

oration of genealogies; all of which reasserted specific understandings of individual

responsibilities within such ceremonies. Through these ceremonies Mi’kmaq were

38 Nietfeld, “Determinants of Aboriginal Micmac Political Structure,” p.427.
* LeClercq, New Relation of Gaspesia, p.288.
4 Nietfeld, “Determinants of Aboriginal Micmac Political Structure,” p.429.

* LeClercq, New Relation of Gaspesia, p.219.
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participating in social processes that allowed them to demonstrate the importance of
ceremony in a social and cultural setting, and at the same time also reinforced a key
element of their political process. Further, these ceremonies could also have political
meanings though the formation and renewal of various alliances, which would be
reconfirmed to not only political leaders but also to society as a whole.

A key ideology that political leaders utilized in their decision - making was that of
consensus, a concept central to the Mi’kmaq way of life.*? Daily social relationships
emphasized the importance of consensual decision making and group cohesion. As
discussed earlier, sharing and generosity were key to social cohesion, but also essential
was the minimization of social conflict. Early descriptions of Mi’kmaq society show
various descriptions of Mi’kmagq in individual conflict with one another, but stress how
these conflicts did not last for long and were quickly resolved.* In fact, Mi’kmaq social
relations are often described as those where: “all lived in good friendship and
understanding.”** To maintain such social cohesion and resolve problems, Mi’kmagq
utilized specific social skills, including temperance, patience and humility. Mi’kmaq did
not hesitate to admit when problems arose as a result of their own fault and would often

take the necessary steps to make amends to those they offended. ** Consensus was a

2 Henderson, “First Nations Legal Inheritances,” p.10.
8 Jesuit Relations, Vol I, p.95.

* Nicolas Denys, The Description and Natural History of the Coasts of North
America, ed. William Ganong, (Toronto: The Champlain Society, 1908), p. 415.

* Hoffman, “The Historical Ethnography of the Micmac,” p.599, quoted from
LeClercq, p.245.
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political goal of the Mi’kmagq that was described as that where: “they resolve upon peace,
truce, war or nothing at all.” * To reach such unanimous decisions real diplomatic skills
would have been required by leaders. For Mi’kmagq this consensual process often involved
“vigorous discussion” and involved arriving at agreement with leaders representing
various villages and geographical areas.”’” To emerge with a consensual decision and
support would have required all of those skills, such as wisdom, temperance, patience and
humility. Accordingly, those characteristics so necessary in leadership were perpetuated
within the social and cultural construct of Mi’kmagq society, as problem solving in a social
setting provided opportunities for such skills to be gained and learned through the cultural
understanding of their society.

It is apparent that for the Mi’kmagq, the spiritual world view and its application
within Mi’kmagq social and cultural understandings was a significant consideration for
political ideologies and processes as well. Mi’kmaq perceived social and cultural activities,
such as ceremonies, protocol and world view ideologies, as applying also to their political
relationships and social norms, and to leadership traits. Reciprocity and interdependence

were central in all of these respects.

Demographics:

During the eighteenth century, the Mi’kmaq nation continued to live within

* Jesuit Relations, Vol.IIL, p.91.

7 Henderson, “First Nations Legal Inheritances,” p.12.
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traditional summer and winter villages, which were located throughout Mi’kma’ki.®
During the warmer weather, primarily from April until January, Mi’kmaq lived near the
coastal areas and only moved to the interior areas during the colder months of February
and March. At the end of the seventeenth century a description of some the Mi’kmaq
villages located in Acadia was provided in the 1688 census, but the descriptions were
limited to those located near French settlements.* Further censuses were undertaken in
1690,1708, 1722, 1735, and 1737, and all of these descriptions, when read together,
contribute to providing a more detailed description of Mi’kmaq village locations and
populations.®® Within the 1708 census, seven main villages are listed: Port Royal, Cape
Sable, La H' eve, Muuscadaboet, Minas, Cap Breton and Chignecto.” These communities
cover a very broad area, and when looking at other census documents, we know that each
of these villages encompassed smaller villages, although the 1708 census did not
distinguish what those other villages were. Nonetheless, we know that by 1735, there
were also four other primary summer Mi’kmagq villages: Chebenacadie, Lac Brador,
Antigoniche and Pictou. Interestingly, Muscadaboet was listed as a primary village in

1708, but was not included in 1735. Instead we see the emergence of Chebenacadie,

*® Wicken, Mi ’kmaq Treaties on Trial, pp.38-39.
¥ Wicken, “Encounters with Tall Sails and Tall Tales,” p.94.

0 Ibid, p.95.; see also AN AC G1 466,doc.72, “Recensement des sauvages de
I’isle Royale et antigoniche,1735,”in “R. v. Stephen Frederick Marshall et al, Defence
Document Books, vol.7, doc.128 .

5! Chicago, Newberry Library, William Ayers Collection, 1708 Census,
“Recensement general fait au mois de Novembre mil sept cent huit de tous les Sauvages
de I’acadie.” in “R. v. Donald Marshall Jr., Defence Document Books, vol. 2, doc.32”.
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which may have begun to replace Muscadaboet as the primary summer village for this
broad area. This may be primarily due to the fact that a Catholic mission was established
in Chebenacadie in 1722, which became one of the primary gathering places for Mi’kmaq
during this time period. This is not to suggest that it was the mission that established the
Chebenacadie summer village, but rather the establishment of a mission here encouraged
the growth of the area as a Mi’kmagq village.*

We also know that each of these broader areas also had smaller winter villages, so
that Cap Sable would have included Pubnico and Ministiguech within its scope and La
Heve would have included the village of Mirligueche. Chebenacadie would have also
included Minas and Muscadobeot areas within its census figures also. That the smaller
villages had a specific relationship with the larger summer villages noted in their
geographic area is especially evident from the 1722 census. Individuals who are noted as
resident in smaller villages in 1708 are also noted as resident or political leaders for some
of the larger summer villages in 1722.> What is also of particular significance with all of
these communities is that all of the summer villages were primarily located on or in close
proximity to the major river systems or on the coast. For example, Laheve, Mirligueche
and Port Rossignal were all located near the River La Have and also on the coast of Nova
Scotia and this situation also applied to Chebenacadie, Minas and Pizquit, and as well as

most of the other villages.>* Of course, being located close to the river and the coastal

%2 Wicken, “Encounters with Tall Sails and Tall Tales,” p.332.
% Ibid, pp.105 -106.

% Ibid, Appendix, Map5 & Map 7.
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areas would be expected for the Mi’kmag, as it is estimated that possibly as much as 90%
of their resources came from marine resources.> This location of communities, while
primarily based on the seasonal subsistence cycle which was central to Mi’kmaq
livelihood, was also significant to the ease of political communication between various
summer and winter villages and also between Mi’kmaq and neighboring Aboriginal
groups. Each Mi’kmaq village’s close proximity to various sources of water, such as
rivers, lakes or coastal areas, allowed it quick and easy access to traveling routes between
communities. During the eighteenth century, water was the primary means of travel, and
routes inland were seen as secondary to those located on bodies of water. The importance
of river systems for Mi’kmagq travel and communication is seen in the following
description:

They have much ingenuity in drawing upon bark a kind of map which marks

exactly all the rivers and streams of a country of which they wish to make a

representation. They mark all the places thereon exactly and so well that they

make use of them successfully, and an Indian who possesses one makes long

voyages without going astray.”®
Further, Mi’kmagq travel within these river and coastal routes did not only extend
throughout Nova Scotia but also into the Gulf of Saint Lawrence, the Saint Lawrence
River, and into Maine.>’

In 1753 Judge Charles Morris commented on the settlement of Nova Scotia and

suggested approaches that the British government could undertake regarding the Mi’kmaq

> Hoffman, “The Historical Ethnography of the Micmac,” p.151.
% LeClercq, New Relation of Gaspesia, p.136.

57 Nietfeld, “Determinants of Aboriginal Micmac Political Structure,” p.425.
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and the Acadians. Within his comments Judge Morris described in great detail the routes
that the Mi’kmagq undertook when traveling from one area to the other, which showed the
principal rivers that made up what he referred to as the “Indian Route” and that this route
was their “communication from one side of the country to the other. From his description
it becomes obvious that river travel from one community to another was for the Mi’kmaq
an easy task, which would have facilitated political alliance and communication, as every
community could be quickly accessed by water. Morris recognized this travel and
communication element of Mi’kmagq society as central and he suggested that if a fort was
built at the river Shubenacadie, then it would be key to stopping their communication and
travel with each other and with British settlements.® This suggestion was probably
correct, as William Wicken has shown that at this time six of the large Mi’kmaq
communities in Nova Scotia were either on or east of the Shubenacadie River, and
consisted of 87% of the Mi’kmaq population in Nova Scotia.*

For the Mi’kmaq, thei; political stratification determined that where the smaller
winter villages were connected politically to the larger summer villages and included
delegated political representation. Further, summer villages were also connected together

through the national political council, which in Mi’kmagq society today is commonly

%8 Judge Charles Morris, “Documents sur L’ Acadie.” Collections de Documents
Inedits publie par le Canada-Francais, Vol.1Il, (Quebec City, 1889), pp.97-101. “R. v.
Stephen Frederick Marshall et al, Crown Document Books, vol.3, doc.61”.

* Wicken, Mi kmaq Treaties on Trial, p.31.
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referred to as the Santé Mawio’mi (Mi’kmaq Grand Council).®® All of these communities
were interdependent politically and would have required a communication process with
each other that could be undertaken quickly and easily, especially considering that
Mi’kmagq political action was a collective process and not usually undertaken by
individual communities. Joseph de Monbeton de Brouillan, dit Saint- Ovide, Governor of
Louisbourg from 1717-1739, speaking to the assembling of different villages and tribes for
preparation of war in 1721, commented that in preparation for war the young warriors
“will be advised by canoe of the time and the place.”®" Clearly, collective political
strategies were dependent on expedited communication, which was supported by the
location of communities.

For the Mi’kmaq, the utilization of water as a key component of travel and inter-
communication between villlages and tribes was further facilitated by the birchbark canoe,
their primary traditional form of travel. The birchbark canoe was a light and fast form of
travel, and was greatly admired by many early explorers because of its speed and
construction. Mi’kmaq could easily outdistance European vessels, as it is estimated that
these canoes could travel about 30 to 40 leagues a day.** It has been suggested that

traditionally Mi’kmaq society was one which lacked specialization in production, as all

0 Leslie Jane MacMillan, “Mi’kmawey Mawio’mi: Changing Roles of the
Mi’kmaq Grand Council From the Early Seventeenth Century to the Present,” MA Thesis,
Dalhousie University, (1996), p.32.

8 AN AC C11B v.5, 340r-341r, “Conseil de marine, novembre, 1721.” in
“R. v. Donald Marshall Jr., Defence Document Books, vol.2, doc.59”.

2 Emmanuel Metallic, “The Micmac Birchbark Canoe,” in Gaspésie, Vol.29,
Issue 3 - 4 (September-December,1991), p.58.
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family members participated collectively within the gathering of fish and game. ®
However, it is apparent that this assertion did not apply to the specialization of goods, as
Mi’kmaq constructed many specific types of canoes, each of whose structure was
distinctly developed for use in a specific manner. Within the seventeenth century there are
various descriptions of the different types of canoes utilized by the Mi’kmaq, which
included not only the birchbark canoe, but also a dug out structure and a moose skin
canoe.* Early descriptions from the late eighteenth century point to the existence of not
only one birchbark canoe, but four different types - the hunting canoe, the big river canoe,
the open water canoe, and the war canoe.** The war canoe would have been utilized
primarily for political alliances as its speed would have been essential in the need for fast
inter-communication between tribes - thus the name war canoe.

How integral the canoe was to Mi’kmaq society is apparent when one considers its
meaning in the Mi’kmaq language. It is suggested by Emmanuel Metallic, a Mi’kmaq
language consultant, that the canoe is one of the few “intimate possessions” that a
Mi’kmaq could own, as its Mi’kmaq translation is a dependent noun which can only occur
in a possessive form - thus & ’ful means your canoe, n’ful - my canoe, and so on.*® This is
extremely significant when one considers the fact that Mi’kmagq society was a collective

society and individual ownership of goods was not a significant factor in social structure.

63 Miller, “Social and Political Complexity,” p.49.
¢ Metallic, “The Micmac Birchbark Canoe,” p.58.
65 Nietfeld, “Determinants of Aboriginal Micmac Political Structure,” p.423.

% Metallic, “The Micmac Birchbark Canoe,” p.57.
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This unique role that the canoe played within Mi’kmaq society is further understood when
we consider the Mi’kmaq words jimet, which means to paddle, and epit, which means to
sit. Consequently, the Mi’kmaq word for man is jinm and the Mi’kmaq word for woman
is e pit.% For Mi’kmag, the relationship that exists between these two words denotes that
the man paddles and the woman sits, thus demonstrating that the canoe was a tangible
aspect of Mi’kmagq society which defined distinct gender based roles for Mi’kmaq women
and men.

Clearly, the canoe possessed a unique role within Mi’kmaq society, a role which
reinforced various understandings of the necessities of Mi’kmaq daily life. Such
understandings included the distinction between men’s and women’s roles and also the
significance of travel by canoe. The highly specialized construction of the canoe is further
evidence of its importance within Mi’kmaq society, and because of its specialization, the
inter-village communication demands of the Mi’kmaq political structure would have easily
been met and supported. Further, although Mi’kmaq chose their settlement patterns based
on marine resource accessibility, the locations of these villages on or around sources of
water further contributed to the communication demands that were necessary for the
Mi’kmagq people, who were separated geographically, but were connected culturally,

socially and politically.

Mi’kmaqg Family

Prior to contact with European society, Mi’kmagq political life found its basis in the

7 Ibid.
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basic family structure and by the arrival of the eighteenth century this phenomenon was
still the norm.®® Mi’kmaq leadership was still being maintained by the eldest male heads of
families and was still passed on through inheritance. How we know this is by reviewing
the identity of the leaders during this time period as mentioned in various historical
documents, including the Mi’kmaq-British treaties. All the Mi’kmaq leaders of this era
were males. We also know that they were not young individuals, as every one of the
leaders was over the age of 40, with the majority in their late 50's and early 60's. By
reviewing the 1708 census and the 1726 treaty, we also know that each of these chiefs
was the head of a specific family grouping, or the son of a specific leader.”” For example
in 1708, Thomas Albassou was a 38- year- old father and husband in Port Royal and in
1722 we know that Thomas Albason was 52 years old and the Chief of Port Royal.” In
1726 the Treaty was signed by Baptiste Thomas, Chief of Port Royal, who may have been
a relative, as the 1708 census lists no Thomas family in the Port Royal region, and at this
time Mi’kmaq would often take their father’s first name as their own surname and drop

the last name.”! We also know that the 1726 treaty was signed by Chief Philip Eargimot

68 Miller, “Social and Political Complexity,” p. 43.
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on behalf of the Chignecto area, and at this time he would have been 56 years old.”* The
records show that a Michael Eargimot signed the 1726 Treaty also, and upon analysis of
the 1707 census it is clear that Michael was Phillip’s son and would have been 22 years
old. This accompaniment of father and son to political ceremonies would have been
expected as it supported the continued practice of hereditary leadership. Further, we
know that Chief Joseph Algiman signed the treaty on behalf of Chignecto, and due to the
slight change in the spelling of the last name, this may have very well been Philip’s son, as
in the 1708 census Joseph Algimou is listed as the 1 year old son of Philip.” Joseph
Algiman would have been 54 years old in 1761, the characteristic age of a Mi’kmaq
leader, and political leadership would have been passed down through his family to him by
1761. Therefore, we can conclude that the characteristics of a Mi’kmaq leader during the
eighteenth century was still that of an elder male, still involved hereditary leadership and
still utilized the family as the basis for political power.

An aspect of Mi’kmaq society that primarily occurred within a social and cultural
setting, but which always had a political connotation, was that of the oration of speeches
that told of individual leaders’ genealogies. During political meetings, various feasts and
social gatherings, it was common protocol for Mi’kmaq leaders or hosts to begin their
gatherings with such speeches:

They have thus developed into a custom the recital of their genealogies, both in

> Wicken, Mi ’kmaq Treaties on Trial, pp. 24, 25.

™ «“Account of the Indians in Acadie,” 1760, in Collections of the Massachusetts
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the speeches they make at marriages and at funerals. This is in order to keep
alive the memory, and to preserve by tradition from father to son, the history of
their ancestors, and the example of their fine actions and of their greatest
qualities, something which would otherwise be lost to them, and would deprive
them of a knowledge of their relationships which they preserve by this means, and
it serves to transmit their alliances to posterity. On these matters they are very
inquisitive, especially those descended from the ancient chiefs; this they
sometimes claim for more than twenty generations, something which makes them
more homored by all the others.”™
Through the recital of their various genealogies, Mi’kmaq leaders and Mi’kmaq society
through participation in such events, were supporting Mi’kmaq political understanding in
two specific ways. First, critical information was being provided to all in the form of oral
history and the importance of family genealogy with respect to political status and
leadership was reasserted as a collective understanding. Secondly, the speeches provided
an opportunity for leaders to demonstrate their oratory skills, as such ability was a
necessary component to political ceremonies. Thus, cultural and social events were
utilized as not only a primary component to social interaction and identity, but also
reinforced the political ideologies of Mi’kmaq society.
Mi’kmagq social constructs involved the nuclear family as the basic social structure,
but this structure could also take the form of an extended family and include orphans,
widows, married children and their spouses and as well as elderly parents or young single

individuals.”” We know that individuals such as orphans and widows, were included

within the extended family, as it was the Chief’s responsibility to provide for them.

™ Denys, The Description and Natural History, p.410.

7> Nietfeld, “Determinants of Aboriginal Micmac Political Structure,” pp.410 -
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Further, in the 1708 census, Mi’kmagq orphans and widows made up a large proportion of
the population, 17.7%, and because family was the source of political power, such
individuals would have been included within the family structure of their kin so as to
increase alliance and political power.

With regards to political alliances, Mi’kmaq leaders had the ability to increase their
political power through the growth and elaboration of the extended family, which they
continued to undertake within the eighteenth century. As a manner of facilitating
extended family growth, Mi’kmagq villages often included individuals within their
populations who may not have been directly related to any specific family. Through the
inclusion of such individuals within the village, an alliance would have been fostered
between the village and family where they resided and the village from where they came.

Another feature of alliances through the extended family which also strengthened
political power was the practice of bilocal residence patterns.”” Frank Speck has
suggested that such residence patterns were patrilocal in nature,” but other scholars have
suggested that Mi’kmaq society was not rigid on this residence rule, and that Mi’kmaq

supported the bilocal residence pattern, although there was a tendency for such patterns to
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be patrilocal in nature.” Records from the eighteenth century of Mi’kmaq marriages
support the idea of bilocal residency and show that Mi’kmaq couples could reside in either
the woman or the man’s community.*® As mentioned previously, extended families in
Mi’kmaq society could consist of a variety of individuals, such as married children and
their spouses, elderly parents, orphans, and others. Because such extended families
included family members from both the women’s and the men’s side of the family, this
meant the formation of a bilateral extended family.*! For the Mi’kmag, this bilocal
extended family pattern allowed family growth through the inclusion of as many relatives
as possible, thus creating strength in the political power of the family and extending
alliances as far as possible. The recognition that the family structure was an integral
component of political structures and political power encouraged the maintenance of

specific social and cultural understandings which served to strengthen the family entity.

Marriage
In considering the role of culture, society and family and the ways in which they
contributed to political structures within Mi’kmaq society, one significant aspect that

cannot be overlooked is that of marriage and all that it involved. From historical sources

™ Nietfeld, “Determinants of Aboriginal Micmac Political Structure,” p.410.

% Although the original French documents are found at Nova Scotia Archives
Record Management, RG-1, v.26, “Register of Baptisms, Marriages and Burials, 1702-
1728 and 1722-1755,” these documents were provided to the author by Dr. William
Wicken, York University, from his own personal, translated notes.

81 Miller, “The Evolution of the Maritime Cultures,” p.42.
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we know that marriage for the Mi’kmag involved a process of courtship for all couples
considering marriage, which has often been referred to as a “brideservice”.®* Early
scholars describe this event in some detail, suggesting that before such a process could
begin, the young man first had to gain the permission of the girl’s father. If the father felt
that the young man was an acceptable suitor, then he provided his permission for such a
relationship to take place, at which time it was up to the young man to win the heart of his
daughter. If the daughter did not share the young man’s love interest, then the relationship
would not proceed, as the Mi’kmaq did not force unwanted marriages on their children ®
If the girl was agreeable to marriage, then the young man would be expected to stay at the
girl’s home for a year, although this time period could vary, and this saw both young
people residing in the same wigwam, although no sexual interaction was permitted to
occur:

..the father, the mother, the daughter, and the suitor all slept in the same wigwam,
the daughter near the mother, and the suitor on the other side, always with the
fire between them. The other women and the children also slept there. There
never occurred the least disorder...*
During this pre-marital trial period, the young man would be expected to provide gifts to
the father as a form of compensation for the loss of his daughter. Further, during his stay

the young man also had to demonstrate his ability to provide for the young woman. This

process of the groom being scrutinized is somewhat appropriate when one considers the

82 Prins, The Mi’kmaq: Resistance, Accommodation and Cultural Survival, p.32.
8 Le Clercq, New Relation of Gaspesia, pp.259-260.

% Denys, Description and Natural History, p.407.
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importance of family and its members for Mi’kmaq society and political power. If a family
was expected to allow their daughter to leave their home, thus possibly decreasing the
power of the family, they would have to be assured that such a move was the appropriate
action and that would be beneficial to them in the long run.

After the pre-marital time period had elapsed, the marriage ceremony would be
performed, whereby all relatives from both individuals’ families were invited to attend the
ceremony and a feast would be held to welcome the couple into their new families. After
the marriage ceremony it appears that it was a preferred practice for the woman to go and
reside within the young man’s village, although residence could also remain within the
woman’s residence. The Saint-Jean-Baptiste registers from Port Royal are revealing on
eighteenth-century Mi’kmaq marriages, as they contain the names of Mi’kmaq marriages
that occurred at Annapolis Royal from1722 to 1755.%° From these documents and the
1708 census, William Wicken has developed a chart outlining the various marriages that
occurred, which villages individuals came from and also where couples resided after they
were married.* He infers that for the Mi’kmagq, bilocal residence patterns continued to be
practiced at this time, as seven of the ten men retained the residency of their birth after
marriage and six of nine women who were married also retained their residence after

marriage.®” This bilocal residence pattern allowed the Mi’kmagq to extend their families

8 NSARM, RG-1,v.26, “Register of Baptisms, Marriages, and Burials, 1702-1728
and 1722-1755,” Translated notes of Dr. William Wicken.

% Wicken, “Encounters with Tall Sails and Tall Tales,” p.127.

¥ Ibid, p.126.




















































































































































































































































































































































































































































































