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ABSTRACT
Distorted Images:
Attitudes Towards the Micmac in Nova Scotia, 1788-1800
J. Sharon Ingalls
Saptember, 1992

This paper, through an examination of Nova Scotian
literature, analyses changing attitudes towsrds the Micmac
in Nova Scotia from 1788 to 1900. The roots of stersotypes
held by non-natives are explored as well as the influence of
stereotypes on interaction between the two groups and on

public policy.

Nova Scotian literature of the period reveals two
contradictory imagas of the native people, one based on the
concept of the Noble Savage, the other rooted in tales of
bestial wild men who lived outside the bounds of civil
scciety. These images, the Noble Savage and the Demonic
Savage, both with the shared quality of "savageness”, shaped
the attitudes of Nova Scotians towards the Micmsc. Regarded
as "savages”, the Micmac were the “other” against which

"civilized" Nova Scotians defined themselves.

During the first period discussed, 1788 to 1850, the
intellsctual framework which justified a discriminatory
social hierarchy was based on thsories of bhistorical, social

and moral development. During this time the image of ths



Noble Savage influenced imaginative writers and the work of
liberal humanitarians. The Demonic Savage also appesred as
a literary convention, but more importantly it influenced
negative attitudes towards the Micmac. The image of the
Dagraded Savage also emerged at this time in response to the
perceivad degeneration of the native peoplsa.

From 1851 to 1900, the second period examined, rapid social,
economic and political change left Nova Scotians, as part of
8 wider society, feeling more uncertain about their place in
the world. As their hierarchical society crumbled a new
justification for discrimination was provided by emerging
sciences, including archaseology, philology, comparative
anatomy, anthropology and sociclogy. Scientific speculation
contributed to the development of ancther image, the
Vanishing Indian. The wide spread belief that the Indians

would scoon disappear strengthened assimilative efforts.

ii
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Introduction

This thasis is an {nvestigation of Nova Scotians’
balief system asg it related to their attitudes toward the
Micmac.! Also to be discussed is the extent to which
attitudes influenced policies and interaction between the
two peoples. The period to be covered is from 1788, when
Loyalist immigrants first expressed their vision of the
ideal society they hoped to create in their new homeland,’
to the end of the ninateenth century when antrenched racial
beliefs began to come under attack, Tha writings of Nova
Scotians and a few New Brunswickers will be examined, along
with material written by cutsiders but published in local
journals.’ To illustrate the intellectual framework of the
time, some influentiasl books read by Nova Scotians will also

be considered.' I have made no attempt to be comprshensive,

' 1 have used the term, Nova Scotian, to refer to Nova
Scotiens o©of European ancestry. This limited meaning is
convenient for my purpose, but it does not imply that the
Micmac or other ethnic groups were not Nova Scotians.

! For a discussion of Loyalist literature see Gwendolyn
Davies, "Consolation to Distress: Loyalist Literary Activity
in the Maritimes", Acsdiensis 16(2), 1987, pp. 51-68.

' Included are Nova Scotis Magaszine (Mslifax, 1789-92),
The Beg (Pictou, 1835-38), Colonisl Patriot (Pictou, 1827-
34) and The Pespr] (Halifax, 1837-40). Thess journals include
salected matarial taken from British and American publicationg
as well as some original writing.

‘ These were deduced from the general fame of the writer,
refersnces made by Nova Scotians, and from ths following
catalogues: “Catslogue of books in the librery at King's



but have selected msterial which, I believe, reflects
representative attitudes and beliefs.” My net has been cast
widely to include scientific writing, legislative reports,
poatry, novals for children and adults, litersry sketches,

and historical accounts.

A closs examination of this material will reveal, not
only Nova Scotians' changing attitudes towards the Micmrac,
but also the rationale behind the many misguided attempts to
help native psopla. Why, for instance, did Eurcpean
sattlers attempt to turn the native psople into farmers and
isolste them on reserves? Racism and dirs necessity, due to
the sbsence of game, are often given as explanations,' but
the cause is much more complex, including as it dces,

gcenturies old concepts peculiar to Western Europasan culture,

The insights gained through this limited study may be
applicable to other regions of Canada. To be sure,
intellectual studies of this kind will reveal little about

the indigenocus people and their way of life. However, by

College in the University of Windsor, 1803", MSS, University

of King's College Archives; Catalogue of the library of King's
College, Hslifax, N.S., 1893,

' It is self evident that the uss of literary materisl
limits ths analysis of attitudes to the segments of society
which were literats. This does not isply that widely held
beliefs and attitudes were not also present asong those who
did not express their visws in writing.

* For °3Bﬂpll se9 James S. Frideres, Native People in
: . {8caxrdborough, Ont.: Prentice-

T T
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tllustrating the large gap betwesn stersctypes and xeslity
and by examining the rationale behind the sterectypes, we

T ol il W

should come to a greater understanding of tha relationship
betwsen the two paoples. This study will also help us to
understand changing and sometimes contradictory attitudes
sxprasssed by our forebears. By placing literature within
the contaxt of its time, we shall sae that the attitudes
expressed reflect the belisef structure of tha period:; they
are not the result of a particular writer being "ahead of

his tima” nor are thay due to his or her level of maturity.’

My thesis is divided into two parts; each seaction
broadly defines a particular time period and its distinctive
world view. Part 1 bagins st the end of the eighteenth
century and covers the first half of the following century.
During this period, theories of racial supariority were
based on moral and religious values and on theories of
historical developmant. New concepts of racial supsriority,
based on scientific "evidence” appeared in mid-century and
provide a starting peint for Part II. Each of the two
ssctions includes an introductory chapter ocutlining the
intsllectusl foundations of the period's belisf system as it
pertained toc native pecople, followed by chapters discussing

' For exampls, Alvin M, Morrison attributes Longfellow's
positive depiction of native pecples in his later posms to .
attitudinal maturity. “The Wabanaki in Nineteenth-Century :
mricm Litnraturc Some Euuphl of How They Fared” in -
P _ Qi Srence, ed. William Cowan *
(Ottawa' Carloton Univorsity Pracs 1981) p. 7.




Nova Scotian literature.

Although an examination of Nova Scotian literature will
reveal a changing climate of opinion, two contradictory
images of the Indian form a persistent, common thread
through time and shifting perceptions. These two images,
that of ths Nobls Savage and the Demonic Savage,' are deaply
rcoted in Western Europoan tradition, with their sources in
ancient myth and folklore, One way of comprehending these
contradictoxy images is to ssea in them reflections of the
positive and the negative aspects of man's freedom. Both
the Noble Savage and the Demonic Savage were free to do what
they willed as thay were subject to no authority. The
formar enjoyesd a life of ease, free cof care and
responsibility. He lived in the mythical Golden Age or in a
paradise whare all his wants were supplied by 8 bountiful
nature. This fantasy of a life where labour was unnecesssry
and all lived in harmony was reitarated in countless myths
and legends, one of the best known being the tals of Adam
and Eve in thes Garden of Eden. As we shall see many
Europeans, and soms of their wsell-educated North American

desceandants, identified native North Americans with this

' Sometimes Other terms are applied to these concepts,
8.g. Monkman uses "primitivc* for the ideslized Indian and
*savage” for ths violent lmssy o! civilization. Lollie
Monkmzan, ! -1e g

ggagg;;n_j&;gxg;yzg (Tcrento* univ-rlity ot Toranto Prnss
1981). Ths problem with thess definitions is that ths
idealized Indian shares many characteristics of savagism with
the "asavage”.



ideal natural man, the Noble Savage.

Tha other side cof the coin was the Demonic Savage, also
frae but living in terror of the unknown. Freedom in his
cass led to fear and chacs, for his was a vorld without
control, order or suthority. Euro-Amsricana fearsd the
sesthing passions which they felt total liberty would
unleash. Thay also feared, and parhaps secretly anvied,
thoss who they psrceived had complets license to do what
they willed. In Europs, this fear came to be smbodied in
tales of wild man who lived in the depths of dark and
mysterious forests. Thess cresturss were balieved to have
qualities of cunning sand cruelty like the animals with whom
they sharsd a home.’ As nawcomers to North America,
Europeans mistaskenly belisved that native pecples lived in
conplete frssdom, As well, they obsarved the indians at ease
in the immanss forests fearsd by tha new arrivals. It was
sasy to endow these strange beings with gualities of the
wild man, in particular his spparsntly violent and
irrational bahavicur. A stersotype devsloped which painted
tha native people as cruel, ravengsful and blood-thiraty, as
avil creatures who lacked all the virtues which civilization

i s“ Richard Bernnumr Nild Men in the Middle Agem:

- { Q Demonology, {Cambridge: Harvard
Unwnruty Pnu, 1952) for a discuasion of this belief.
Bernheimegr feels that the wild man tradition, in both its
positive and negative aspscts, has bean part of Western
culture since its baginnings as it satisfies a psychological




bestowed. Thus, the wild man of Survpesn folklore and
legand evolved intc the cunning savage of the American

wilderness.

Roth of these images were part of the cultural baggage
which Nova Scotians brought to their new homeland. Notions
of tha Nobls Savags snd the Demonic Savage provided a
conceptual framework which helped Europesns desl with native
pscples whose lives thay found incomprehensible. But, at the
sama time, their pre-concaptions ensured that they would not
make sincare attempts to understand the Indians.

Stersotypes substituted for genuine undeorstanding.

Finally, a word about terminclogy. I have used the
traditional terms, "man", "mankind”, "Indian”, as theay were
the terms used in the paricd under discussion. However, 1
have not limited myself to these tearms, At times, words are
placed in parenthesis if the contemporary meaning of the
tarme neads to ba separatsd from those of ths past.

The word "savage” warrants a sesparate discussion,
sspecilally since the way it was ussd in the past is
fraguently misunderstood., Both "savage” and ths French

sayvace derive from the Latin, silvaticus, meaning of the
woods, wild and untamed.'” Canadian historisns have often

¥ oxford English Dictionary, 2nd. ed., 14, (Oxford:
Clarsdon Press, 1989), pp. 522-3.



assumed that geuvoge has fewer negative connotations than
the English term.'' while it is true that the idealized
indian, the Noble Savage, played a greater role in the
writings of the eighteenth century French philosophes than
in English literature,!’ ".iavage” meant the same in both
languages. The confusion probably arises from the word's
many different connotations. For example, the Noble Savage
and the Demonic Savage express the two extremes of the
possible meaning of "savage." Such usasges reflect,
respectively, the writer's admiration of native virtues or
contempt for their vices. These interpretations aside,
another widespread meaning was separate from the strong
feelings asscciated with the images of Noble or Demonic
Savagas. As we shall see, "savage” was used to describe a
class of people as well as & stage of cultural and social
developmeat. In the late eighteenth and early nineteenth
centur ies, those who were designated “savage®” were a
distinctive component of an cordered, hierarchical society.
Later in the nineteenth century as the structure of scciety
tecame more fluid, "savages" remained at the bottom of the
social ladder by being placed in the lowest stage of
progressive development. It should be remambered that the

1 A recent example 15 J.R. Hillar, ﬁgz:g;gzggg_g;ﬁg_;ﬁg

(Toronto' University of ?oronto Press, 19895. P 28.

# Davtd Galloway, "The Voyagers in Literarv History of
: g Vol. II, ed, Carl F,
xlinck (Toronto. Univarsity of Toronto Press, 1965), p. 17,




use of “savage” as a class or developmental stage did not
always imply a bigoted point of view. It conjured up images
of rude, uncultivated people who had not yet acquiraed the
arts of civilization, but it did not necessarily insinuate
that they were cruel, ferocious murderers. This negative
image was inhersnt in ths Demonic Savage, s stereotype which
gradually superceded competing images as the nineteenth

century wore on.



Part I "Civilization" and the "Savage": 1788 - 1850
Chapter I.
"Without private property...men would remain savages for

ever. ™!

Nova Scotis settlers shared a common world view with
their British, American, and Europeasn peers. Even though
the pericd from 1788 to 1850 was marked by revolutions,
wars, and great economic snd social change, the mood of the
tizmasg tarded towards an optimistic belief that both man and
society were continually advancing. Western man boasted of
the new scientific and technical knowladge that he was
rapidly =sccumulating, knowledge which was leading to an
increased mastery of nature, matsrial prosperity, and global

domination.

Consequently, Euro-Amsricans saw themselves as the
baneficiaries of a lengthy historical process which had
produced a superior, vital and energetic civilization. Of
this civilization, they were self-conscicusly proud.
Scholars searched the past, seeking to identify the unique
traits which had led to European success and dominance,
whils at the same time, they assumed that the lack of theses
charauteristics explained the backwardness of non-Western

' Lord Hency Home Kames, Sketches of the History of Man,
{(1778; Hildesheim: Georg Olms Verlagsbuchhandlung, Anglistica
& Americana, Reprint, 1968) p. 123.
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peoples, During this period it was a comnon belief that
these superior traits could be imparted to lesser peoples,
thersby elevating them close to Europesn standards. Not
evaryone believed that the blessings of civilization could
improve the lot of mankind, for a portion of the population
believed, with Aristotle, that some men wers natural slaves.
This, however, was the minority viaw, the majority
optimistically believed that all humankind, no matter how

savage or barbaric, had some potential for improvement.

The characteristics which came to be identified with
Western scocisty were identified as universal traits, for
Europeans saw their image reflected in the rest of the
world. As a result, they believed that their sccial and
moral values were all-encompassing and inherent in all of
mankind, These qualities wers explained as natural laws
which, being derived from nature, wers inviolate and innate.
Inavitably, ethnocentrically defined nstural laws, based on
the values and beliefs of European capitalist societies,
when applied to non-Eurcopean societies led to
misunderstanding.

It is important to understand how Westeners of the late
eighteanth and early nineteen centuries defined
*civilization® and how they understood the natural laws on
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which 1t rested.’ A discussion of some of these concepts
will help us to understand Nova Scotians' attitudes toward
the "uncivilized" people in their midst, the Micmac. These
concepts and beliefs include particular sssumptions shout
the significance of human nature, the state of nature,

property, reason, progress, order, virtue, and racse.

1. Human nature and the State of Nature.

Eighteenth and early ninateanth century concepticons of
man and society wers based on hypothetical and abstract
models, models which explained man's development and helped
him to comprehend ad consaquently improve his social,

political and economic life,

From the time they were first formulated, two
conflicting models of human nature, articulated by Hobbes
and Roussesu, were extramely influential. Both views had
deep roots in the mythic past, for in their work we can
recognize the previously identified wild man and the ideal

natural man. Hobbes' concept of man and the state of nature

ware in the same tradition as the wild man of the woods
tales while Roussesu was inspirsd by myths of the Golden

! In the late eighteenth century ths word was so new that

Samusl Johnson was reluctant to include it in his dictionary.

Boswell, more in tune with the timas, argued for its inclusion

as it expressed the opposite of barbarity.

Oxforq English
Dictionary, 2nd. ed., (Oxford: Claredon Press, 198%), p. 257.

]
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Age. From these legendsry elements, Hobbes and Rousseau
spaculated on the nature of man and the origin of civil
sociaty.

As C.B. Macphsrson notes, Hobbes' thesories, first
published in the middle of the seventsenth century, helped
shaps the intellectual climate during the following two
hundred and fifty years.’ According to Hobbes, humankind in
its original state was always in conflict as all men
competed with each other for power. Civilization in such a
state was impossible:

In such condition, there is no place for Industry;

becsuse the fruit thereof is uncertain: and

consegquantly nc Culture of the Earth; no Navigation,
no use of the commodities that may be imported by Saa;
no commodious Building; no Instruments of moving, and
removing such things as require much force; no

Knowledge of the face of the Earth; no account of Time;

no Arts; no letters; no Society; and which is worst of

all, continusll fears, and danger of vioclent death;

And the life of man, sclitary, poore, nesty, brutish,

and short.!

To illustrate that this state is not strictly hypothetical,
Hobbas states that this is the condition in which many North
American natives live:

For the savage pecople in many places of America,

the government of small Families, the concord whereof

dependeth on naturall lust, have no government

at all; and live at this day in that brutish
panner ... .°

} C. B. Macpherson, intro. to Thomas Hobbes, Leviathan,
{1651; mMiddlesex, England: Penguin, 1968), p. 24.

¢ Hobbes, p.186.
' Hobbes, p. 187.
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Hobbes believed that law, order and security were achieved
when men entered intoc a Social Contract, whereby scme
individual rights and powers wers transferred to a soverwign
power in axchangs for security and protection. With
restraints imposed upon men and with the protection of
highsr suthorities, men wers than fres to indulgs thair
natural compatitive instincts in the maixetplace.?

Unfortunately, Hobbes' theories were not as univarsally
valid as his followers bslisved; for instance, native
societias lacked the values implicit in Hobbas' model.
Amarican Indians were not perceived to be acquisitive,
competitive, thrifty or, sccording to European standards,
hard working. They seemsd to have no codified system of law
nor did they seem inclined to willingly submit to higher
authoritiaes. They appeared to glorify war and were
fregquantly in a state of conflict with neighbouring tribes.
Looked at from this narrow point of view, the cnly placs for
native Americans in Hobbes’ theoretical construction was in
the pre-Socisl Contract, lawless state of nature.

Hobbes' view providad the intsllectual foundation for a
stereotyps of native penples which, {n an attenuated form,

 This was one of the factors behind the widespread
scceptance of Hobbes' hypothstical model: it was perfactly
suited to a capitalist society based on freely competing
individuals in an opsn nmarket. C.B, Macpherson, intro. to
Hobbes, p. 52. It is also important to note that Hobbeas'
interpretation of man's bass naturs accorded with the
Christian doctrine of Originsl Sin.



14
continues to this day. The myth of the wild man was
converted, using the mathods of science, into fact and
natural law. Hobbes' influance is apparent in an article
published in the Nova Scotis Magezine in 1791. The explorer
Msares' description of the little known Nootka conforms to
Hobbes' intarpretation of native life in North America.
Meares doscribes the Nootka as 8 vagrant peocple who wander
about, slseping whersver they can and have the inclination.
They make no fires for fear of their enemies and seem tu be
in a constant state of hostility. Moreover, he feels sure
that they are cannibals.’ Meares had to change these views
somewhat whan he learned more about the Nootka,® but his
misrepresentations were entirely due to the pravailing
Hobbesian point of view. Many Europeans' encounters with
native people were similarly distorted by thaeir

preconceptions.

While Hobbes' concepts wers widaly asccepted, Rousseau
proposed contrary views which formed the basis for an
alternative intellesctusl tradition. Unlike Hobbes, Rousseau

postulated that the hypothetical social contract which

? John Mearss, "Narrative of the Suffering of the Crew
of the Nootka, in Prince william's Sound, during thes Winter
in 1786~7, Novs Scotia Magazine, March 1791, pp. 153-4.
Meaares, 8 fur trader, encountered the Nootka in 1788 on the
west coast of Vancouver Island. John Dewhirst, "John Meares”,

The Cansdisn Encyclopedis, V. 2, p. 1318,

* John Meares, "Account of an Indian Entsrtainment”, Nova
Bcotis Magazing, March 1791, p. 170.
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formed the foundation of society did not benefit mankind;
rathar the civilization that developed corrupted men, msking
them doth wicked and missrable, Private proparty was
identified as ths source of all social ills;*® from it sprang

, murders and every other kind of migfortuns and
horror.'® Rousssau, contrary to misconcsptions which arose
when his works wers first publishsd, 4id not advocate a
return to tha original state of nature, for his first man
Knew neithe: vice nor virtus, but lived a solitary life
based solely on instinct and sansation. He was, howsver,
naturaslly good, being endowed with pity, an instinctive and
natural virtue which in civilized society was often blunted

by reason ond raflection.'

Rousseau, like Hobbas, looked to the native peoplas of
North America tc illustrate his theories.'’ He found them
to be in the ideal condition for mankind, midway betwsen
brute sensation and the ills of modern civilization. This

' Jean-Jacques Roussesu, The Social Contract .and
Discourse on the Oxigin of Inequality, ed. Lester G. Crocker
{1762; Naw York: Washington Square Press, 1967) p. xviii,

i* Rousssau, p. 211.

B Rousseau, p. xii.

i2 Both Hobbes and Rousssau could have found ampls
evidencs tO support thesir opposing thsoriss, as the raports
of the explorers, from the fiftsenth century on, wers shaped
by two preconcaptions: ths wild cannibal or ths natural man

living 1n s 1and of plcnty. Sse ﬂugh Hanour, The New Golden

Eresent Time (New York: Pantheon, 1975).
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state was DOt the original stats of nature:
»+.+1t is fOor want of sufficiently diatinguishing
idass, and observing at how grest a distance thase
people wers from the first stats of nature, that so
many authors have hastily concluded that man is
naturally crusl, and regquires a civil governsent to
make him mors gentls; whereas nothing is mors gentls
than he in his primitive state, when placed by nature
at an squal distance from the stupidity of brutss,
and tha Fmtcim snlightennent of civilized
man....}
This primitive condition, believed Rousspau, was the bast
for mankind for it represanted tha youth of the world: all
so-called improvemants made since that time had only led to

man's physical, mental and moral dsterioration.'

It is important to keep in mind that Roussesu's savages
ware as uncivilized as Hobbaes’'. The sssential difference in
the two modsls lies in their interpretations of the nature
of man and in the effect which civilization has had on
mankind. Robbes' natursl man is in 8 perpestual states of
conflict until s social contract sstablishss harmony and
order, whils Rousseau’'s savage is content until privata
property brings digsensicn into his world. For Hobbes,
civilization brings order cut of chaos, for Roussesu, it
destroys the fresdom, sguality and psace of the stats of

nature.

¥ Rousssau, p. 219.

¥ Robart A. Nisbet, :
- e _Wasterrn Thscrvy o© DV ment, (Naw York: Oxford
University Press, 15569) p. 143,
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Eurcopesns in North America wers apt to choose a
Hobbasian intarprstation of the state of nature and human
naturs. The wildernass appesared to them to be dangsrous, &s
wers its denizens, both man and beast. In fact, native
pecples wers believed to shars gualities with the animals
with whom they shared & home: both wers cunning, had a ksen
sense of zsmall, and had an innate ability to find their way
in the trackleas wilds. The nawconers felt compellad to
irposs order on the treachercus forasts and on the peopls
and animals who inhabited them. Ths wilderness had to be
subdued and the Indians eliminated or civilized.”

On the othar hand, Roussesu's natural man becams
further idealized by ninetssnth century romantics who tandsd
to live in urban environments far removad from the frontier,
As industry transformed both ths landscape and the lives of
workers, ths appeal of simpleé, innocent psople who lived in
harmony with naturs grew. Instead of finding terror in the
North Amarican forests, romantics percsived them to be
sanctuaries which offerad solitude, fresdom and the
opportunity to rsnaw the spirit.’* In this natural world,
whars the Noble Savage reigned, the forces of civilization

1% Roderick Nash, Nildsrin and t
ed., {Naw Haven, Conn.: Yale University
29,

BN i _ia ks ,
Press, 1982) pp. 23-

' Nash, p. 47.
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could only bs destructive.

2. Private Property and Agrarisn Ideslism

A fundesmental theorstical assumption of ths aightsenth
and ninstesenth centuries was that the civilized state was
founded on the inatitution of private property. Property
was believed to be inhsrent in nature; it was one of
nature's laws which existed befors man lived in socisties,
before laws and institutions wers created. This concapt of
private property as a natural law, "unalterable as the
structure of the universe”,’’ held sway from the time that
John Locke articulated it in the ssventasnth century until
the middle of the ninstesnth cantury. According to Locke,
nan had the natural right to property created by his labour.
Morsover, labour gavs value toc property, for property, such
as land, was almost worthless if it was not improved. Once
land becams privately ownad and was improved, men felt a
nesed to protect their investments. Accordingly, thay joined
together in communities and cresated institutions which could
provide stability and order.'' From this foundation of
individual and communsl effort, civiliszatiocn developed.
Without property and the nesd to protsct it thers would be

¥ R.B. Schlatter,
Idea (New York: Russell & Russell) p. 152.

" R. B. Schlatter, pp. 154-5.
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no socisl structurs, conly chaos and anarchy.

locks's theory of natural rights and the labour thsoiy
of value was admirably suited to the nesds of countries with
repidly expanding frontiars. HNowever, in Nova Scotias,
Locks's thaories weare countsrpoised with other rights. In
the colony, utilitarisn and historical justifications for
property rights held that land was vestsd in ths crown.
Lagally the crown may have had distribution rights, but some
ssttlers, while prodably knowing nothing about John Locke,
ware firm adherents of his thsory. Squatters frequently
settled onh 8 pisce of propearty, improved it, and obtasined a
licenca of occupation. Frequsntly thess properties wars on
land used, snd (n soms case promisad by ths govarnmant, to
the Micmac. Howsver ths land was acguired, the labour
theory of vslus was gensrally appliad. If lend was not
improved during a given period of time it rsvertsd to the
Crown.

In refersnce to land, ths labour that gave valus to
proparty was slmost slways related to agriculturs, Evep
though industrislization was besginning to changs the
landscape and the sconomy, sightssnth csntury agrarian
idealism continued to shape idsas of sppropriste labour and
land use. It was commonly belisved that "tha sedentary and
cultiveting stets {s that to which mankind {s most naturaslly
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inclined.”’ Only agriculture could make man civilized
since it was the farmer who tamed the earth, who transformed
tha potsntial offerad .y naturs into an actuality which
sustainsd him, his family, and the wider community.” His
products allowed 8 specislization of labour, .hus freeing
craative inncvators to davslop a highsr state of culture. A
Nova Scotian promoting locsl agriculturs claimed: “"svery
State ... will flourish and abound in the convenisnces of
1ifs, in exact proportion t© the industry of its inhabitants
and their skill in agriculturs.” As proof, he claimed that
Grast Britain's weslth and powsr owsed as much to agriculture

as to manufascturing and commerce.’

Agricultures, however, did mors than benefit the state:
it also bensfited the individual. As Roy Harvey Pearce
explains in Savagism and Civilization, the assumption that
men had a natural right to land by occupation and labour was
associatad with the belisf that men gained status and

¥ anon., "The Family Ceconomy and the Employment of the
Cypsies”, Nova Scotiam Magazinae, Sept. 1789, p. 259,

D38 _BE i WME &S A - (NS i =
Cambridge University Press, 1982) p. $1.
B anon., "Plan for 8 Society for Promoting Agriculture

in the Province of Nova Scotia™, Nova Scotis Magazins.
Novamber 178%, p. 349.
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dignity by exercising that right.” Their interest in their
property was assumad to i{nduce thrifty and industrious
behaviour, behaviour which led to prosperity for themsslves
as wsll as for tha state. Property was alsc assumed to give
farmers a measure of freedom and independence, but at the
same time, their desire to protect their property made them
staunch supporters of the existing order. Their enlightened
galf-interest in stability and order qualified property
owners to participate in government. Accordingly, natives
or non-natives without proparty were also without power.

Agrarian idealism and the natural rights of property
ware united in international law by the Swiss jurist,
vattel. His Law Qf Nationg became & standard authority in
North Americs, providing legal and moral justification for
appropristing land from the native peoples.’ According to
Vattel:

The whole earth is destined to furnish sustenance for

its inhabitants; but it can not do this unless it be
cultivated. Every nation is therafore bound by
natural law to cultivate the land which has fallen
to its share .... Those who still pursue this idle

[f.e., hunting] mode of 1ife occupy more land than

they would have need of under a systes of honest
iabour, and they may not coaplain if other more

a2 Roy servey Pesarcs, :
;1 1 2nd ed,, (Baltimore:

Johns Hopkins Press, 1965) p. 68.

3 A copy of this work is listed in "Catalogue of Books
in the Library at King's College in the University of wWindsor,
1803". See also ?aarce, pPp. 70-71 and Robin Fishgr ggnxgg;

1978-1890 (Vancouver: University of British Columbis Prese.
1977) p. 104.
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industrious Nations, too confined at home, should

come and occupy part of thair lands. Thus, while

the conquest of the civilized Empires of Peru and

Mexico was a notorious usurpation, tha establish-

ment of various colonies upon the continent of

North America might, if done within just limies,

have been entirely lawful. The peoples of those

vast tracts of land rather roamed over them than

inhabited tham.™
Thus legsl suthority and both popular and sducated opinion
wara unitaed in the belief that land which was not convertad
to agricultural purposes was of no value. It followed that

only those who would "improve” the land had a right to it,

Consequently, slong with other native North Americans,
the Micmac were thought to have no right to thair land
because they did not enhance its utility. Hunting and
£ishing had no place in the labour theory of value. Little
thought was givan to the Indian need for subsistence and the
labour it entailed. To Nova Scotians, many originally from
Great Britain, hunting and fishing were merely leisure
activities of the wsalthy. Native men, because they did not
farm, were thought to be lazy and shiftless. Native women,
it was commonly believed, "like females of sll savage
countries, undergo all the laborious work."*® However, men

could be induced to labour if they were instilled with a

¥ B. de vattel in Pearce, op. cit. pp. 70-71.

# anon., "New Account of ths Patagonians”, Nova Scotis
Magazips, July 1790, p. 13.
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love for exclusive property.’* wWhen settled, wandering
people would actually become more rational.” By labouring
on their privately cwnad land, the Micmac, it was believed,
would acquire the virtues of civilized wmen: self-respect,
thrift, regulazity, and industry.

As ths value of Indian labour was disregardsed, sc too
was the native concept of communal land holding.?' while it
was generally believed that private property led to
individual and community advancement, communal cwnership of
land was thought to actuslly hinder progress. This was
because Europeans believed that holding land in common
dulled individual initiative, thersby "fostering imprudence,
parasitism and dependence".” Regarded as a retrograde
system, communal ownership was thought to be inconsistent

with human nature:;** only private property could lead to

¥ pearce, p. 68

¥ Ancn., "The Family Osconomy and Employment of the
Gypsies", Nova Scotis Magarzine, Sept. 1789, p.248

" See ‘!'hms R. Berger, L&&M.&Lﬁw

Toronto' Douglas s Mcxntyre. 1991) p. 100 for a discussion of
Indian concepts of land tanurs.

Humsp Advance. (New York: Macmiilan. 1928) p. 326.

. 8-'1'- Dickinm, Liberty and Froperty: Political
gntury E ain, (New York: Holmas

S AL )
and Meier, 1977), P. 127,
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lead to progress, prosperity and enlightenment. As the
ranownsd writer, Lord Kames, stated: "Without private
proparty., thers would be no industry: and without industry,

men would remain savages for ever.""

3. Reason and tha Ideglogy of Order

If private property and the social contract were the
foundation of civilization, reason was its law. Since the
Enlightenment had put an and to man's doubts and
superstitious fears, the entire universe was conceived to be
basaed on reason, harmony, and order, Through reason,
Western man was assured of comprahending and ultimately
dominating his world. God, too, was rationsl. The ordered
and wall-regulated world he had created was gradually
revealing its sacrets under the scientific, reasoned

enquiries of man.

Underlying the assumption that Western man was a
rational creature living in an ordered, harmonious world
lingered a fear of hiddan and potentially explosive
passions. Constant vigilancs was nseded to ensure that
thess passions wsrs subdued by reason. This is reflected in
an item in a Halifax paper, The Pearl. on the “Necessity of
Controlling the Passions”. The author states that it should

" Kames, p. 123.
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*be our esrly lesson to subject the passions, appetites and
dssires, to the control and guidancs of reason.” W#When
passions “are allowsd to rags with unbridlsd fury, they
commit fearful ravages on the charscter....” Ruin is the

inevitable result,*

This ideology of reason and order provided an
intellectual framework for Western man which satisfied
personal, social and spiritual nseds. As individuals, men
and women defined thesmselves by their rational, virtuous
behaviour. ©On a social and spiritual level, order and faith
in reason provided structure and certainty. Everyons had
his station in the world and was expected to fulfil his duty
as God had ordained. Of course, this world view favoured
thoss in authority, those with property., those who had most
to lose {f their hiersxchical society bscame unbalanced.

Everything that was negatively percsived, such as
disorder, chaos, anarchy, and unbridled passion, was
projected on to uncivilized peoples. Designated &s such,
native North Americans were thought to live in a state of
anarchy subject only ¢o their feslings and desires. On to
than wers projscted the dark side of western man, the
passions that wers submerged beneath a virtuocus exterior.

“ Anon., "Necessity of Controlling the Passions", The
Pgarl, Sept. 21, 1838, 2{(38) p. 301.
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They sarvsd as examples of what would happen to civilized
man if order and reason did not prevail: rsversion to the
condition of Hobbas' savage.*'

4. Progress

Soms Europeans did concede that once, centuries ago,
their ancestors had been in the same condition as the North
American Indians. But through the centuries they had
asdvancaed far bayond any othar known society, past or
presant. Their slevated position was attributed to
progress, interpreted to mean the gradual, cumulative
improvemnent of technological, social, and moral asspects of
socieaty.

The ides of progress had specisl significanca in the
late eighteenth and the nineteenth centuries. Not only dia
it suggest that the dominant pesition of Eurcpeans in the
world was inevitable, it alsc justified the conguest of so-
called inferior peoples. Ths rationale that advancaed

 In this exs when people defined themselves by their
civilized behaviour, the native pecples wers not the cnly onss
tc be designated as savsgss or barbarians, Often describod
as "wild" and "uncivilized” wers psarticular nationslities,
such as the Irish, and menbers of the lowsr class, such as
sailors. Shared characteristics were perceived <to be
drunkenness and the genaral insbility to restrain their
saotions. Highlanders at Arisaig, Nova Scotia were incenssd
that Richard John Uniacke, in a public address, refsrred to
th:a as barbarians. Colonial Patriot, March 2B 1828, 1(17) p.
129.
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peoples must help their less fortunate brethren to
“"progress” served to vindicate colonizers' efforts to

control subjesct populations.

During this period Eurcpeans intarprated their own
history as a continual prograssion from savagery to
civilization. Other societies of the past or tha presant
were compered to the stages that Western civilization had
already passad through. This historical approach, devised
in the late eighteanth century by Scottish scholars, was
called Conjectural History.‘* 1In the nineteenth century it
avolved into the Comparative Method, a system used by early
social scientists as well as historians." Both of these
mathods invelved arranging societies in order of thaeir
advancement, with hunting and gathering societies at the
bottam, succeeded by pastoral and agricultural societies,
and culminating in comsercial societies.'! Societies had to
advance through each stags, slowly, continuously, and
gradually. Since all societies followed a similar pattermn
of developmant, comparisons could be made between recorded

cultures of the past and present day “rude” societies, if

# pearce, pp. 52-89.

¢ J.W. Burrow, :
, (Combridge: Cambridge University
Press, 1966), pp. 11-14.

“ puncan Forbss, into. to Adam Ferguson, An Essay on the
Historv of Civil Society, (1767; Edinburgh: Edinburgh
University Press, 1968), p. xxii.
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they were at the same stage.’ Another assumption was
mads: by studying hunting and gathearing societies of the
present, ons could learn about ons's ancastors whan thay
were at a similar stags.” Socisties at the lowest stage of
developnent were defingd as savaga. The next stage,
pastoral or agricultursl societies, wers considered to bs
barbarcus." The commercial stage was that of modern

industrial societies.

It should be noted that political and social theorists
like Adam Farguson, did not intend the terms "savage” and
*barbarian” to be pejorative, rathar these terms were
classificatory, designating particular stages of
davelopment. They had s supplementary classificatory
function, being comparable to the other terms used to
describe slemants in a ranked society, such as yeomen,
mechanic, gentlaman, atc.

Accaptance of the concapt of developmantal hisgtory
maant that the Hobbesisn model of human naturs must a8lso bs
adopted. Only by assuming that man originally lived in
chacs, fear and uncertainty, could history be interprated as

* Burrow, p. 1l.
* pearce, p. 49.
¥ The sconcmic stsges wers devised by Adam Smith, the

moral stages of savagery and barbariss by Adam Ferguson.
Forbes, into. to Adam Fsrguscn, p. xxiii.
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continual improvement. Rousseau's interpratation had to be
rejected as it suggested a detarioration of man's state, not

its advancament.

This davelopmental approach sarved several purposes.
First, it provided an historical framgwork that traced the
progress of Western civilization from savagism to
refinement. On this scaffolding, scholars defined steps in
the process through the exsmination of historical records
and the study of contamporary savage socisties’?, Second,
it provided an explanation for the superior cultural
schisvesents of particular psoples. In this regard, the
rols of tha environment or climate was believed to be of
primary importance.’ Warm climates were thought to cause &
population to be naturslly indolent and incapable of
industry. As a writer in the Nova Scotian Magazine put it,
people living in such climates have "a volatile sensibility,
or irritability” which renders tham weak.** The physical
snvironment of North America was also beliaved to have
ratarded ths progress of its indigencus peoples. Tha

2 Theoreticians' information was acquired second hand
from travellers' and axplorers’ accounts and froa the records
of colonial adsinistrators.

¥ Climate includes ths factors which today we refer to
:: tﬁr environment such as climatic conditions and geographic
ocation.

% Anon., "Character of the Moors”, Nova Scotian Msgazine,
Jan. 1790, p. 36.



a0
wildernass in which natives lived made 1ife difficult, for
almost all of their time was dsvoted to obtaining
subsistence. No time was availabls for arts and lesisure,
thus ensuring that native psoplss remained in a savage
state. Nesdlaas tO say, the idesl snvironment was
agricultural, ths idsal climats, temperate. Such climates
sngendared industry and rational thought.

A third function which ths comparative method served
was to create methods for comprehending and dsaling with
other cultures. It offered a solution to the vexing guestion
of how to "slavate" uncivilized peoplas. An article in the
Nova Scotia Magazine points out the difficulties involved in
helping "rude” nations:

The higher rates of improvement cannot, indeed

impart much of their knowledge to the lower. Our

luxuries and improvaments suit them not. In order

to arrive at these, they muat pass through certain

steps Of s progress and sust learn to want, and be

gradually roused to sxertions and industry.
According to this belief, aissing a stege in development
would be dangercus to a simple people. Savage socisties had
to grow and develop just as children matured through stages.
Tharsfors it was sssential that they pass through ths
agricultural stags befors beccsing part of sodern cosmercial
and industrisl society. If s stage was missed less sdvanced

sociaties would suffer irraparabls harm. Euro-Americans had

¥ 1bid., p. 36.
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sany exsmples befors them of the desstructive influsnce thay
had had on other cultures. The concapt Of progress
sxplainad how their superior valuas and customs wers =©
anomalously harmful: psople at a lower stags of dsvslopaant
wers simply not ready for them,

The concept Of progress on which ths comparative mathod
was based served a fourth functien. It gave direction to
tha future, for progress was not only inevitable, it was
sndless: man would continue to sdvancs. Scme Westsners
applied thes concepts of parfactibility and progress
exclusively to their own society and believed that thoss
pecplas who were sunk in the depths of dspravity or
ignorance could never advancs. It was unfortunatse, but such
societies had be cast off in order for superior nations to
continus on ths path to further improvements and
refinsseants. On the other hand, many believed that ths
concept of prograss mesnt that all man, no matter how savags
thay wers at pressnt, wers capable of advancesant, as long
as ths changss took placs at a8 slow and carsful rate without
missing any stsp 0f the hierarchical ladder.

5. Virtue

According to the traditional tripartite division of
husan nature, mind, body and spirit reflected rational,
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anotional and moral faculties. WwWhile all men had these
faculties, it was believed that the naturs of thoss who ware
uncivilized was dominatad by their smotions. Only thoss who
were civilized ware abls to uss the higher facultias of

reason and virtus in order to subdue their basar elenents.

Rsagon, as we havs ssen, was to be attained through the
scquisition of proparty and an sgricultural way of life:;
virtue, on the Other hand was to bs acqQuired through
religion. Christianity, as Bishop Charles Inglis claimed in
1789, &= ths "only surs basis of virtue...[i]t inculcates
inward purity, banavolencs {[and] produces order and pesace in
comsunities.”™ 1In Nova Scotia, Christianity, for most
ssttlers snd for tha establishment, implied almost

sxclusivaly the Protestant religion.

A narrow interpratation of Christianity left the Micmsc
again outside the bounds of acceptable behaviour and belisf,
As Roman Catholics, the Micmac wers either considered to be
adharants of an idolatrous, supsrstitious rsligion or, at
best, to belong to 8 Church that was not highly valued. As
a Nova Scotian Fresbyterian minister wrote about the Micaac
in 1846, “Nothing is nscsssary to salevats thax toc a state of
social and intsllectusl dignity, but the holy light of

¥ Charles Inglis, "letter from Charles Bishop of Nova
Scotia®, Nova Scotio Magazine, July 1789, p. 158,
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Christianity." Apparantly their religicn was of little
significance, for the writer is sware that "They ars all
Roman Catholics, and ... highly dsvotional in their wey."."

6. Race

Quastions of race, that is the physical differances
betwsen psopls, were troublesome during this period. This
had bsen a contentiocus issus sver since the sixtasnth
century whan it had betome necsssary to incorporate strangs,
newly discoversd psople into a world view bassd on Christien
theology. Suspicions arose that thase pacple, so unlike
Europeans, were not sen st all, but were descendants of pre-
Adsmic races. Howsver, ths Christian religion insisted that
8ll humanity, rsgardless of differing physical
charscteristics, were childran of Adam, Conssguantly,
conventional cpinion maintained the unity and common

brotherhood of man;: svan so the controvarsy failed to

disappear.

As new scisntific and archaeological information
appeared, it was incorporatsd into a sulitituds of theories
which sarved to sxplain the origins of diffarsnt spaciss of
man. The debate was ssssntislly divided between the

¥ John Sprott, "The Indians”, Nova Scotian, April 6,
1846,
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monogenists, those who advocatsd a single origin for all of
mankind, and the polygenists, who belisved that racss wers
craated ssparately and formed distinot biclogical units.
Polyganists often linked their diverss races together into a
hierazchical systam, the Grest Chain of Being. According to
this concept, mankind was ranked with Nestern Eurcpesans at
the top of ths chain and with the most primitive psople at
the bottom. This chain gave the thesory scientific
credibility, but in this pre-Darwinian period, use of the
great chain of besing did not imply that one species evolved
into another; each speacies waa a fixed, immutable type,
creatsd by God."

MonogQenists argued that all varisties of men ware sons
of Adam, but each type had devsloped distinct physical
characteristics as s result of living in different climatic
and gsographical locations. This environmeantal argumsnt
assumed the potantial of man to changs, to adapt to nsw
snvironments, an ability which later race thsorists
rejscted. It alsc reflects the optimistic belisf that =man
is capable of change and will improve if removed from a
degrading environment. Until the mid-nineteenth century,
informed copinion, both scisntific and thsological, adhered
to this theory. To argus oOtharwiss was to bs associated

¥ John S. Haller, Jr.
- . {Uxbana:
University of 1llinois Press, 1971), p. 73.
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with atheism and blasphemy.¥

All of thess ideas, concepts of human nature and the
State of Nature, property, reason, progress, virtue, and
race made up the framework of European “civilization.”
Civilization defined ideas, knowledge, institutions, and
behaviour; it was the touchstone by which Europeans and
their North American descendants judged themselves and
others. Those who did not live up to these arbitrary

standards wers found wanting.

Even manners were defined by idsas of civilized
behaviour. The behavicur of civilized men and women was
always refined, whereas the behaviour of savages was
influenced by their activities. As Lord Kames states:

the daily practice of slaughtering innocent

animals for food, hardens men in cruelty: more

savage than bears or wolves, they are cruel

even to thair own kind.®
Cruelty, he continues leads to "roughness and harshness of

manners. "

The Micmac in Nova Scotia had only to become more

rational, refine their manners, settle on their own privates

* Thomas F. Gossett, :
America, (New York: Schocken, 1963), pp. 40~-41.

® Kames, p. 341.
& Rames, p. 365.
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propearty, take up farming, and adopt the Protestant religion
in order to take the first step on the path to civilized
behavicur. Nova Scotians felt that the doorway to progress
and improvement was open, sven to the Micmac, and were
puzzled that few native people were enticed by what the

newcomers believed to be an obviocusly superior way of life.
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Chapter II
"Rude Children of thae Forest"

An axamination of the literature that Nova Scotians
ware writing and resding should illuminate their attitude
towards native people in general and the Micmac in
particular. This chapter deals with imaginative literature
in the form of poetry, skatches and fiction. Over the
period to be examined there is a gradual increassa in the
material written by those born and raised in Nova Scotia.
During the sighteanth century, reading material was usually
taken from British or American sources, but by the 1830s and
18408, Nova Scotian poets, journalists, historians,
theologisns and scientists werr expressing themsslves in
local newspapers and journals.! Lengthy works of fiction
are rare, but thare is one of particular interest: a novel
by a New Brunswick suthor, Huyghue. Huyghue's story,

, was published in Halifax,

aftar first appearing as a ssrial in The Amaranth., a New
Brunswick periodical.?

! Sss D.C. Harvey, "Intsllectual Awakening of Nova
Scotia”, DRalhousie Review, 13, 1933-34, pp. 1-22,

? Ssamusl Douglas Smith Huyghue, Argimou: A Legend of the
Micmac, Halifax, 1847. Raprintsd with an introduction by
Gwendolyn Daviss, Sackville, N.B.: R.B. Bsll Library, Mount
Allison University, 1977. Originally publishad in The

Amaranth undsr the pssudonym "Bugena®.



The important gquestions to be addressed in this chapter
are: how did these writers, foreign and native born, depict
native pecplas, in particular, the Micmac? Does the
literary evidence suggest any rsal concern for the
difficulties that the Micmac faced or were descriptions of
the Indians circumscribed by literary conventions of the

time?

Bafore addressing these questions, the relevant
literaxy conventions, that is the stersotypes of the Noble
Savage and the Damonic Savage, nsed slaboration. These
conventions, with their antecedents in tales of the wild men
of the woods and in myths of the Golden Ags, had been given
intellectual foundations by Hobbes and Rousseau. Both
conventions assumed that people denoted as savages were
wild, uncivilized, and existed in the lowest stags of
developmant. Morsover, savagery was ususlly associated with
unrgstrained behavicur. 1In this conteat, cosparisons were
made with children who had not yet learnad to restrain their
passions. Thus native peoples became children in two senses
= in direct compariscn to uninhibited children and in their
immaturs stage of historicsl dsvelopment. The romantic
perception differed slightly. Romantics also perceived
native psoples toc be child-like, but their interpretation
corralated Indians to ths innocence and purity of
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childhood;’® immaturity in this case implied that their
bahaviour was naturally virtuocus and just. Indians had no
nsed for artificial constraints or for panal codes and laws
that were essentisl in European sociaty. Neither were they
restrained by the social conventions which influenced the
behaviour of Eurcpeans., Fres of restraints, both sccial and
political, their natural innocence and virtue ansured
bshaviour that was beyond reproach. They rapresented the
youth of the world before decay and corruption set in.

Aside from a few characteristics which the Noble Savage
and the Demonic Savage shared, they differed considerably.
These differences can be cutlined through an analysis of two
articles published in Nova Scotis Magazine in 1791, 1In
April "A Gensral View of the Native Americans in their
Military Character” appeared.’ It is tempting to assume
that this gruesome depiction of cruslty, torture and
cannibalism was criticized and that the skstch,
"Characteristiks(sic) of the American Indians”,® that

} This too was a relatively recent concept which
paralleled the Romantics' intersst in the Noble Savage. The
alternative view was that children were born with original
sin,

¢ Anon., "A General View of the Native Americans in their

Military Character”, Nova Scotis Magatine, April 1791, pp.
212-216. Hereinafter refervsd to as "A General View ...".

* Anon., "Characteristiks of the American Indian®, Nova
Scotia Magaring, Nov. 17%1, pp. 668-9. Hareinaftar referrad
to as "Charactsristiks...”.
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appsared saven months later describing the peacs loving
Noble Savage was selected to show another point of view,
Neither the Noble Savage of "Characteristiks...” or the
Demonic Savage of "A General View..." bears much resemblance
to reality, but both are an accurate reflection of the
contradictory attitudes which prevailed at the tima. By
exanining tham in detail we can perceive the defining
characteristics of each image and also deduce some of the

functions that they servad.

The doninating characteristic of native people,
according to the anonymous author of "A General Viaw ..."
is cruelty, a cruelty due, he claims, to the Indians' sole
occupation being war or preparing for it. His description
of the torture of a prisoner was bound toc horrify and
titillate his readers. The savages begin, he says, by
pulling out the prisoner's fingernails. Then they pull off
his fingers, one of which is placed in a pipe and smoked.
They continue to:

cut circles ... and gashes in tha fleshy part

of his limbs, which they sear immediately with

rad hot irons ... they pull of this fiesh thus

mangled and roasted bit by bit, devouring it

with greediness, and smearing their faces with

the blood, in an enthusiasm of horror and fury.

After mors torment, described with great relish, the
priscner is finally put to death. Then the body is "put

into the kettle, snd this barbarous employment is succeed by
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a feast as barbarous.”*

It is not just an all-consuming interest in war that
accounts for these bestial actions. The root of this
behaviour was cozmonly believed to lie in the savages' close
ralationship to the animal world. Instinct predominated in
those who had not learned restraint, who had not taken the
first step on the path to civilization. Evidence of this
cleose kinship is suggested by the suthor. He states that
native Amearicans can detect the presence of their enemiss
from the smell of smoke and, from footprints, can identify
the number of people, the length of time since thay passed
and, sometimes, the tribe.’ Another characteristic of
nativa pecple which was dsemaed to be instinctive rather than
igarnad was their uncanny ability to negotiate their way in
a8 seemingly trackless wilderness.®

The author acknowledges savage virtues such as
vigilance, patience, strength, bravery, and the ability to
endurea pain but these wers commonly identified as a natural

developmant from & way of life which concentrated on war.
As Pearce statses in Savagism and Civilization, savage

* anon., Nova Scotia Mogazine, April 1791, pp. 214-216.

’ Anon., Nova Scotis Magazing, April 1781, p, 213.

' This ability, of course, was learnsd. The Micmsac tale,
*A Child Nourished by a Bear" deals with the dangers of
getting lost in the forest. Silas Tertius Rand, Legends of the
Micmac, (New York: Longmans, 1894), pp. 259-262.
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virtuss, like savage vices, were considered to be unigualy
savags.'

This crusl, bloodthirsty savage embodisd all of the
qualities which civilized man sbhorrsd. As such, he served a
useful function, bscoming s "symbol for all that over which
civilization must triumph."® This function is clearly
apparant in "A Genersl View ...." The author claims that
his description of native cruelty is morally edifying
because it points ocut the "advantages of Christian religion
{compassion), end the valus of commerce, art of civilized
1ife and the lights of literature."’ His readers are being
shown what they had triumphed over. The contrast between
the two ways of life, according to the author, reveals the
vast gr1lf betwsen the races, an impassable gulf created by
canturies of development and progress on the part of

Eurcpeans.

Degscriptions of Demonic Savages also gserved as a
warning, especially to those living on thes sdge of the
frontier whare freadom could lead to license. The author of
"A General View ..." is aware of these temptations. He
emphasizes Indian cruelty in order to illustrate “what an
inconceivable dagree of barbarity the psssions of man let

? pearce, p. 104.
i pesarce, p. 73.

' anon., Nova Scotis Magazine, April 1791, p. 215.



loose will carry them."!? Aware of their own submerged
passions, Eurcpeens projeacted these fears onto the "savage.”
Because ths Demcnic Savage represanted negative gualities,
his image helpesd the reader clarify ideal valuas such as

rationality, control, and compassion.

There was another dimension to the villainous savage.
He not only embodied ths antithesis of civilization in
refersnca to the desired characteristics of the inhabitants
of a new world, he also served as a human extension of tha
wilderness.” For those attempting to prevail over a
hostile wilderness, the Indian was an animal-like being "hid
in the bosom of hideous, and almost boundless forests”.!!
He and his wildernsss home had to be brought under control,

by force if necessary.

As a litsrary convention, the concept of the Damonic
Savags served a further purposs: it provided thrills for
thoss who read captivity narratives, the pulp fiction of the
period. In these adventurs stories the Indians were always
the villains who killed and captured helpless sattlers. Dus
to the grace of God, captives inevitably sscaped and
returnad to civilized society to tell thesir tales of horror

1 1pid., p. 215.
13 monkman, p. 14.

" Anon., Nova Scotis Magazing, April 1791, p. 213,
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and redemption.’®

Admirers of ths idealirzed Noble Savage also saw the
subduing of the wildernsss and its nativa inhabitants, as
wall as ths advancement of civilization, as inevitable.
Howsver, they d4id not ses this conquest in terms of a
victory over anarchy and evil, instesd the coming of
civilization inspired feslings of regret and nostalgia.
Rousssau's followers contrasted the simplicity, virtue and
natural goodness of ths native peoples to the materialism
and hypocrisy of civilized life.!* Typical of this point of
visw i8 the author of "Characteristiks of the American
Indisns."” He clearly admires the native people, but his
portrait of them is no more realistic than that expressed in
"A General View ...". He begins by refuting those who cling
t0 the Hobbasian interpretation of the nativas’ character:
"1t is a great mistake to think those pecple are barbarians,
always thirsting after human blood.” To tha claim that they
are solely dsvoted to war, he responds that they are "the

greatest pesce lovers."” He does, however, acknowledge that

'  Gwendolyn Davies includss a brief discussion of
Maritime captivity tales in "Balles in the Backwoods: A Study
of Fiction in Nineteanth-Cesntury Maritime Periodicals”,

, {Saint Jochn:
Atlantic Canada Institute, 1977}, pp.46-47.

'* Hoxie Neale Fairchild, The Noble Savage: A Study in
, 2nd ed., {New York: Russsll & Russelil,
1961), p. 4.

7 anon., Nova Scotis Magazine, Nov. 1791, pp. 668-89.
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whan their country or liberty are at stake they will fight
with "heroic ardour and contempt of dsath,"'*

The author links nativea psoples to the past, but to &
differsnt past than that espoused by thoss who took the
Hobbesian point of view. Like other admirers of the Noble
Savags, hs compares the Indians to the heroic peoples of
ancient times, in this {nstances to tha brava and noble
Romans.!' He relates the ceremonies and acclamations on the
raturn of a war party to ths honours of a8 Roman triumph. He
also finds in native customs the gsres of those institutions
which characterize civilized man. He suggests that the Har
Bance with its songs, stories and rhythmic movament "might
have given the first rise to tragedy."™ Songs, stories and
pictographa ars described as being a means of transmitting
information from ons generation to another, indicating the
beginning of a sanse of history. Native oratorical skills
are noted: "thsir speech forms & poetical language, or

rathar a sort of divine snthusiasm.*®

* Ibid., p. 668.
¥ Almcst two hundred yesrs prsviously Marc Lescarbot
likensd the Micmac tc tha 8

- The History of Naw
Frgnce, ed. W.L. Grant, {3 vols; Champlain Society, Toronto,
1907-14), passin,

* anon., Novs Scotia Magazine, Nov. 1791, p. 6569.
¥ 1bid., p. 668.
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Another admirable virtus was their generous
hospitality:

Strangsars, who taks sanctuary asmeng them, of

whataver nation or cclour, they protact with

the most scrupulous sanctity of honour. Sooner

than deliver up any refugee, or viclats what

thay think ths laws ¢f hospitality, thay will

pay his debts for him, or give ths valus of

him 4n skins to his master. Nor do they rest

»»until they have given him lands for a

maintanance, and naturalized him asong their

nations.™
Even priscners ars trsated with humanity and hospitality:
"once they have securasd their prisoners, they never uss them
111, and in times of the greatest want, they will rather
suffer themgelves, thair wives and children, to starve, than
toc sse their prisonsrs destitute of their allowance."?
Such generosity, the author suggests, raeflects the virtue

and simplicity of primitive ages.

Navertheless, the author concedss that, slong with all
their "shining virtuss,” native pesoples do have some vices.
Bvoking concepts of cultural ralativity, he reminds his
readars that European nations now considereé to be civilized
were guilty of simiiar actions in ths past.

Another aspact of the Noble Savags which is implied but
is not made sxplicit in "Characteristiks ...” is the

# Ibid., p. 669,
¥ Ibid., p. 669.
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harmonious relationship of the native to his envirocnment.
Just as with the Damonic Savage, the Noble Savags sarved as
8 human sxtension of ths wildermess. But rather than being
s place of svil, to the romantics, ths wildarness was a8 holy
place, resplandent with God'a power. At this time
sesthetic thaories of the picturasque and the sublims, as
wall aa Deist thought, endowed naturs with spiritual
significance.’ God's powar was beliaved to most immansnt
in isclated places whare the hand of man was least appsrent.
Just as civilization sullied the natursl beauty of the
snvironment, s0 to did it damage those like the native

pesopls who lived close to naturs.

The author of "Characteristiks ..." pressents native
virtues in a way that sxposss weaknsssus and failings of his
own socisty. Native genmromity and caring for community
membars, their lack of materialism, even their idealized
love of peace, ars invoksd as characteristics "worthy of ths
imitation of politer nations.*™ For this author, aloeng
with cther advocatas of primitiviss, civilization had
destroyed traditionsl virtues, replacing vigour, courages and
honour with hypocrisy, greed and deceit. Knowiedge had not
brought happiness; that was to be found in unspoiled,

primitive socisties whather they were located in a

3 Nash, p. 43.
® anon., Novs Scotia Magazine, Nov. 1791, p. 668.
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romanticizad past or in contemporary socisties ass yat
unspoiled by the evils of civilization. Conssqusntly,
romantics projectad on to Noble Savages all of the "shining
virtues" theay found wanting in their own socisty. Not
surprisingly. resl native peopla failsd to live up to the
parfecticn with which theay were burdenad.

The romanticized native and his wilderness home became
symbols of innocence, virtue and harmony. The Noble Savags,
in works of art and literaturs, was endowed with sll the
virtues that civilized men had lost. As a literary
convention, the Noble Savage was most popular in Europe and
in long settled areas of North America. On the frontier, the
settlers who had closs contact with native peoples did not

share the literati's snthusiasm.’*

Before examining other literary evidence from the
period, it must be pointsd ocut that writers were often
inconsistant in thair point of view, Some switched from
depicting the Noble Savags to the Demonic Savage in ths same
work. Thess mutuslly contradictory positions usually
illustrats the point the author is trying to msks, but ths
ambiguity it reflacts serves to mske us conscious of two
potential difficulties. First, it suggests that the
attitude towards natives in tha period undsr discussion was

3#* Nash, p. 63.
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freguently ambivalent, with points of views shifting
according to circumstances. Second, it is possible that
what {5 being expressed sre simply literary conventions, not
actual beliefs. This is especially true of the concept of
the Noble Savage, which has & lengthy ancestry as a literary
convention. Just becauss wri.ers extol the virtues of
native people in works of litersture we cannot assume that
they acted upon thesa beliefs in everyday life. Howsver,
Hoxie Neale Fairchild in The Noble Savage: A Study in

Romantic Naturalism suggests that the idaa of the Noble
Savage is "related to sensibility, humanitsrianism, and

political radicalism".?’ wWriters with these characteristics
might be expected to be sympathetic to the plight of native
peoplas, but it is also possible that expressed admiration

might be only for the idealized indian of the nast, not the

contemporary, unheroic Indian corrupted by the white man.

Attributaes of the Noble Savage and the Demonic Savage
are easily identified in poetry and fiction read or
published in Nova Scotia., Although authors employed
different themes and images, they all shared a similar
preoccupation: whether their Indian character was Noble or
mslevolent, he or she was fated to die. For romantic or
santimental writers the passing of the Noble Savage was a

tragedy expressed in elegiac poems or storius about the

7 Fairchild, p. 498,
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death of an individual Indian. Freguently suthors linked
nostalgia for a lost way of life with romance by depicting a
loyal, devoted Indian maiden grieving for her dead lover.
Bulogies for a doomed people often served as a pemento mori,
remindang readers that all things must pass. Authors who
ragarded the impending disappearance of the Indisns as a
triumph of civilization over savagery depicted the Demonic
Savags as an antagonist to progress. They were always
vanquishad by Euro-~Americans who gained heroic stature
through their valiant struggle with a cunning, treacherous
enemy.’* Triumph or tragedy, the fate of the Indians was

always thes same.

Early laments for the dying Indian in Nova Scotian
publications deal with tribes other than the Micmac, due
both to a lack cof interest and to the dearth of local
writers. But Nova Scotians could read about the Noble, as
well as the Demonic Savage, in local publications. The
January, 1791 edition of the Nova Scotis Magszine included
"The Dying Indian, or the Last Words of Shalum” by Philip
Frenesu, an American poet. This poem dascribes a Huron
Indian who goes bravely forward, meeting death alone.?* The

first issus of The Bag included a sulogy to a “distinguished

*  Monkman, passim.

# philip Freneau, "The Dying Indian, or the Last Words
of shalum®, Nova Scotis Masgazine, Jan. 1791, p. S55.
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winnebago sachem", "The Indian Chief Redbird®, who died in
prison. The poat describes the warrior languishing in a
jail cell, reflecting on his past free and wild life. But
he has been conquered by thes whits man:

.»+ his spirit was crushed by the dungeon's g}oom,
And the chain of the ruthless stranger.

"The Indian Girl's Lament”, snother American pcoem appearing
in The Bee in 1835, describes a loyal Indian maid's grief
for her warrior lover., Here, the white man is not blamed,
but the suggestion of mourning for a lost way of life

rexains.?

“"Azakia: A Canadian Story," in the Nova Scotis Magazine
of 1791, provides us with another instance of a virtuous
indian maiden.’® 1In this story, probably adaptad from Mrs.
Morton's narrative poem, "Cuabi; or, The Virtues of Nature”,
Azakia is the loyal wife of Ouabi, & Huron chief. She is

saved by Baron St. Castine when a French soldier molests

® william Pitt Palmer, “The Indian Chief Redbird”, The
Bee, May 27, 1835, 1(1) p. 8.

3 Willism Cullen Brysnt, "The Indian Girl‘'s Lament®, The
Bee, Juna 17, 1835, 1(4), 34.

% anon., “Azakia: A Canadian Story”, Nova Scotia
Magazine, June 1791, pp. 353-57. Monkman {p. 51) says that
the sauthor of this story is anonymous, but it closely
ggieables & pcem by Mrs. Morton described in Pearce {pp. 185-
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her.” Finding her attractive, tho Baron makes advances,
but sha repulses him as she is married. According to the
author, Indian women are always faithful to their husbands
in spite of the pernicious influence of whites: "[t]lhae
neighbourhood of the fSuropsans and their examples were never
able to diminish [this sense of fidelity]". Later St.
Castine finds refuge with Azakia's tribe. While fighting
alongside his adopted tribesmen, hs is woundeu and Azakia
nurses him back to health., They fall in love hut Azakia's
virtue cannot be shaken even when her husband is believed to
have been lost in kattle. She is prepared to follow the
native custom of committing suicide in order to join Ouabi
in the afterlife, after he appears to her in a dream.
Castine saves her from this fate by rescuing Cuabi from one
even more cruel: the Iroguois had tied him to a stake,
preparing to torture and burn him. On his return, Quabi,
realizing that Azakia snd St. Castine love each other, nobly
offers her a divorce so that she is free to marry tha Baron.
This version of the story offers a8 happy ending: virtue is
rewarded, and Cuabi, too, finds a new mate. In Mrs. Morton's

¥ Jean vincent, Baron de Ssint-Castine, is an historical
figure who seems to have taken on mythic proportions in
romantic litarature of the time. He was a French officer who
was adopted by a Penobscot tribe, married the great chief's
daughter and eventually tcok on his father-in-law’s role. In
spite of being an snemy of the English, his colourful life and
noble birth mads him an appealing figure of romance. Salagnac,
Gaorges Cerbelaud, "abbadie de Saint-Castines, Jesn-Vincent D',
Baron de Saint Castine, Dictionsry of Canadian Biography II,
{Toronto: University of Toronto Press, 1969), pp. 4-6.
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posm, according to Pearce, Ouabi dies of a broken heart.™

This was the usual fate of noble-hearted Indians.

Writers with a peoetic sensibility who were also
humanitarians often reveal tension in their depiction of
native peoples. This ambivalence is apparent in some of
Josaph Howe's poams. In ther we sea alternate depictions of
the romanticised Indian and the Indian as the cruel enemy of
progress. Hows was very familiar with the Micmac through
his work as Indian Commissioner, but his knowlaedge of and
sympathy with their predicament did not often surface in his
works of imagination. Just as he followed traditional
eighteenth century literary forms,’” so too did he adhere to
literary conventions of the Noble and Demonic Savage. In
part first of "Acadia® and "Song of the Micmac” he prasents
an idyllic picture of the past whan "Free scns of the
forest” lived in harmony with nature:

The Camp extands along the pebbly shore,

A sylvan city, rude as those of yore,

By Patriarch hands within the desert built,

whan fresh from Eden's joys and Eden's guilt.

Like those, 'tis man's abode where round him twinse

Those ties that make a wilderness divine.

No architectural piles salute the sky,

No marble column strikes the gazer's eye,

The solamn grandeur of the spacious hsll,

The stuccoed ceiling and the pictured wall,
Art's skilful hand may sedulously rear,

3 pesarce, pp. 186-87.

% Joseph Howe, Poems and Essavs, ed. M.G. Parks,
(Toronto: University of Toronto Press) p. xv.
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The simple homes of Nature's sons are hera.™

In this context of paradige, the arts of Western man would
be a desecration. Accordingly, Howe describes the white
man's invasion of this hallowed ground with sympathy:

But, when the white man landed on the shore,

Hig dreams of Gods and Spirits soon was o'er,

He saw them rear their dwellings on the sod

Where his fres fathers had for ages trod;

He saw them thoughtlessly remove the stones

His hands had gather'd o'er his parents’' bones:;

He saw them fell the trees which they had spared,
And war, eternal war, his soul declared.”

At this point Howe changes sides. In part second of
*Acadia®, and in his patriotic poems, "Our Fathers"” and
"Song for the Bth June”, the Micmac beccome the dreaded enemy
of the colony'’'s brave forefathers. The Noble Savags is
matamorphosed into the Demonic Savage, for Howe's purpose
was now to calebrate the present state of the colony and pay
homage to ancastors who

...vanguished the forests to make us a home,
Though the knife of the savage defended each grove.’*

In part second of "“Acadia” Howe describes an attsck on a
settler's family with as much gore and violence ss could be
found in captivity tales. The Micmac are "treacherous”,
*shrieking fiends™ motivated by fselings of hate and

*  Howe, “Acadia”, p. 13,
¥ 1bid., p. 16.
¥ Howe, "Song for the 8th June*, p. 61.
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revengs:

The wretched Mother from her babe is torn,

which on a red right hand aloft is borne,

Then dashed to earth before its Parent's gyss,

And, as itz form, deform'd and guivering lies,

Life from its fragile tensment is trod ...’
The Micmac celsbrate after they massacre the entire family:

Arcund ths cot the Indians form a ring,

And songs of joy and triumph wildly sing

With horrid gesture and damconiac strain,

Then plunge into the forest depths again.*®

In these patriotic poems, & nsed to pay tribute to his
ancestors overrode the sympathy Howe had for the Micmac.
For Howe, in spite of his romantic strain which led him to
admire wild landscapes and their proud denizens, shared his
contenporarias’ view that savage life was rude and
uncivilized, He compares the Micmac way of life to
Britain's dark age when "rude Barbarians roved."* This
roaning way of life had to be cast aside for all the
banafits, the improvements, which the British had brought to
the colony -- science, religion, literature and art.*’ The
ideal, for Howe, was nature improved by art, natura

controllied and domesticated.

Other writers solved the dilemms of depicting native

¥ Hows, "Acadia”, pp. 24-25.
°* 1pid., p. 25.
4 1bid., p. 16.
< Ibid., p. 17.
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pecples am sither Demonic or Neble by attridbuting the
relevant characteristics to different tribes."’ In "The
Lost Son: An Affecting Story,” published in the NOovs Scotia
Masgazine of 1731, the Algonguins are an "idolatrous nation
{with]... savage customs and manners” while the Huron,
because they have a Jesuit missicnary among them, trest the
lost child with kindness.*

This technique of attributing conflicting
characteristics to different tribes is evident in a novel of

*  The author,

Douglas Huyghue, may have trisd to get beyond stersotypes in
his sympathetic portrayal of the Micmsac, but he was toc auch
a man of his time to succeed.‘* Adhering to literary
conventions of his day, he set his story in a romanticized

past at a time when the savage was still heroic and noble.

* probably the most famous writer to 4o sc was James
Fanimore Cooper. His "good™ Indians were the hercic
Dalawms, his *bad” mdians, the mnqoas. Harran S. walker,

2 28, N 3 N -
:m York. Bamas & Nsoblo, 1962} pp. 46 57

“ Anon., “"The Lost Son: An Affacting Story", Nova Scotia
Magazine, March, pp. 147-150 and April, pp. 216-222, 1791.

¥ Ses p. 37, ftnt. 2.

 Janice Kulyk Keefar states that ths novel is "a venture
staggeringly ahesad of its time”, but locked at in the contaxt
of Huyghue's contemporaries, this is not s0.

i , {Toronto:
University of Toronto Press, 1987), p. 111.
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The conflict batwean the French and ths English over
Acadia in mid-sighteenth century forms the background for
Huyghue's romantic tala. It is a story of separated lovars,
an heroic pursuit and fond reconciliation. Together,
Edward, a British officer and Arigmcu, a Micmac sachem
pursua theair rsspective loves, Clarence and Waswatchcul, who
are in the hands of the Milicets.' Just as the story is
conventional. so too are ths characters. The Micmecs, their
chisf, Argimou, and his father, Panasway, are Nobles
Savages, while the Milicate snd their chiaf, Madowakawando,
are cunning villains. Edward iz a stalwart, but sansitive
military officer and Clarence is his fragile English flower
who swoons and weeps when faced with any difficulty.
Dennis, Edward's servant is a stock comic charactar, an

intaemperate, red-~haired, dim-witted lrishman.

Like other admirers of the primitive, Huyghus
contrasted the superiority of the natural life to the
artificial and conventional restraints of civilized
behaviour. A central theme of the novel is Edward’'s growing
appreciation of native values as he becomes better
acquainted with Argimou and Panasway. Eventually, he
realizes that

Hers, among men unrastrained by penal codes,

Y The Milicets, & contempory spelling of “"Malecitas,”
ware nativs peopls in New Brunswick whose tarritory was
adjacent to ths Micmac.
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or chains, Or strong dungeons, were to be fourd

the most unflinching virtus: the elements of a
beautiful philosophy: ... Hare were no fawning
sycophants, no slanderers of their neighbours,

no smiling faces with false hesarts, no robbars

in the gardb of honesty, no niggards that would

grasp tha accursed gold and see their brethran
starve."

While Huyghue holds up the idealized Micmac to revesl
wesknesses in his own society, he does concade that thair
habit of scalping enamies is a vics. Like the author of
“Characterisks of the Amarican Indians”™, Huyghue draws on
ideas of cultural relativity to sxcuse the cruel behaviour
of an otharwise honcurable people. Edward reflects that
both the British and the French encouraged scalping as thay
both offared bounties on scalps. The Indian motive of
wanting & trophy is favourasbly compared to the European
desire to diminish "as much as possible, the numbe:r of their

opponants, =**

As individual characters, Argimou, Panasway and
Raswetchcul have all the traits of the stereotyped Noble
Savage: bravery, stoicism and dignity. The forms of
antiquity are evoked in ths description of Argimou:

Argimou appeared...revasling & form moulded in the

purest contour of natursl beauty, whose natural

majssty was not unworthy & comparison with the
idesls of antigus sculpture.®

“ Huyghue, p. 93.
4 1bid., p. 107.
% 1bid., p. 12.
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The bravery and virtus of ancient tribes are called forth
and comparsd to the native pecple. Both lived by "rules
drawn from thoss subtle truths taught tham through deep
cbservation of the natural and moral world."" Panasway
also has a gift which was desemad %0 be particular to the red

man and to the ancients, that of oratory.

Waswetchcul is a particularly interesting Noble Savage.
A child of nature, her "unstudisd graces and unaffsctad
delicacy would have shamed the artificial allurements of
many & fashionable bell.” Endowed with natural beauty, she
is, nevertheless, partly European. Liks Azakia,K she is
connected to Baron de Saint-Castine. As & direct descendant
of the Baron, her Europsan blood gives her a beasuty which is
m0re white than Indian:

Her complexion was exceeding clear snd almost as

light as s Buropean's; and the pale chesk, in moments

of animation or impulsive fesling, would glow with

2 rich suffusion like the patals of the wild rose.®
At the time, ths ability to blush was thought to be a
defining, and pleasing, characteristic of ths white racs.
Significantly, Waswstchcul's bshaviour conforms to tha Noble
Savags mode, but her sppearancs is more Burcopean than

native.

% 1bi1d., p. 93.
¥ 1pid., p. 14.
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This is not the only instance in which ths Eurcpean
influance is judged to bs beneficial. As Huyghue describes
his "bad" Indians, the Milicats:

»».thair habiliments were more in keeaping with

thair rude, savage aspsct: for occupying a territory

further removed from ths Eurcpean settleasants, they

had not caught inssnsibly the polite tone which was

svident in the Micmacs, from their intercourse with

the Franch... .
This is inconsistent with Huyghue's claim that imported
European luxuries, diseass, and alcohol wers responsible for
tha prasant degradsd character of the Indians. Like Joseph
Howe, Huyghus was torn between his romantic view of the
Indians, his compassion for them, and the idea that progress
and civilization wers insvitable and, in a subtle way,
supericr. This ambivalence is also evidsnt in Huyghue's
statement of a widely held helief of the time: Acadia's
“prograss toward cultivation and agricultural improvamant,
had been continually retarded by the successive struggles of
the French ani English....** In this context progress and

improvenant is seen to be beneficial.

In his story, Huyghue's villainous Indians are not
antagonists of European settlers, but they ars ths enenies
of Indians who have soxe of the physical characteristics and
qualities of whites. In their role as villains, ths

$ 1pid., p. 6.
¥ 1bid., p. 19.
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Milicete differ significantly from the Micmac. The most
obviocous 1ifferances is that the Micmac can control their
passions, whils the Milicete csnnot. This {s svigent in
Huyghua's description of a war dance in which both tribes
take past. It is "a scens where human passion revelled in
vary drunkenness of unrestraint.” Madckawando, tha Milicete
chisf, wearing desr horns on his head and s bear askin ovar
his shoulders, works the warriors into a frenzy with his
shrieks and wild, distorted dance. The "firs of madness”
within his drives the warriors into such an "ungovernable
rags” that thay wound each other with thsir knives. Only
the stoic, dignified Argimou can stop ths franzied dance.™
Ths restrained and cslm behaviour of the Micmac is again
contrasted to the "phrenzied” Milicite in the context of
mourning for the dead. In a ghastly scens the Milicstse
««+» threw their limbs about, and leaped into the air,
with extravagant grisef, or rushed, now here, now
there, in search of something upon which to wrsak
their axcited fury, for thcy ssanad frantic with
excess of passion ... .
when faced with death, admittedly in less dramatic
circusstancas, the Micmac react with dignity. The loss of
their patriazrch
... forced the big tears from many an iron-hearted
warrior, who turned asids that msen might not sese

how weak grief would make an Indian brave; but the
women less regardful of appsarances, let thsir tears

e Ibido. ppa 26"27-
¥ 1bid., p. 137.
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The Milicete share othsr gqualities of the Demonic
Savage. Evil guasli<iss are sharply focused in the portrayal
of Madokawando who is variously daescribed as “"avariciocus”,
“bastisl® and "cunning." The Milicetes ambush in which they
capture Clarencs is portraysd in the conveantional tones of a
captivity tale:

..., the painted ssrpent-like head of a crawling

savags was protruded into the trail .... ... 8

malignant gleam shot from his eyes, while his parted

lips showsd the whita tssth in a triumphant grin..."

Even the Milicate language differs in tone from the
languags of the Nobls Savags. The only Milicata who spaaks
with a musical inflection is Waswaetchcoul, the heroine with
European ancestry. The villainous Milicetes speak with
uncouth guttural sounds. Particularly notaworthy is the
contrast between Madokswando's pidgin English and Pansaway's
and Argimou's sloguence. Madokawando spsaks in patois:

"You see that thing what go out? Him nobody. Me

kick him away, 2ll same like ©0ld mocassin when him

worn out - don’t be afeart...."™
Panasway, on the other hand, speaks with rhetorical
flourishes:

“The Micmac shall be as ths wind; - you can fsel
him - you can hear his war-cry, but always with a

¥ 1bid., p. 73.
¥ 1bid., p. 40.
¥ 1bid., p. 64.
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powerful arm and a sound, he comes and goes - no man

knowath whence or whither A

Huyghue, like his contemporaries, thought of the native
peopler as an extensicn of the landscape. Thus the Noble
Savage is surrounded by the "gorgeous mantle of primsval
nature.” He is an "natural adjunct to the wild majesty of
the scene."®’ But when the landscape changes from "the
soft, light foliage of the hardwocd" to "scraggy, bristling”
softwood, it becomes "stern and forbidding as the savage
pecple who were known to maka their home within its forest
lairs."® The dark, fearsoms forests continued to harbour
the Villainous Savage, while the Noble Savage dwelt in airy,

luminous realms.

Huyghue was alsoc a man of his time in lamenting the
impending loss of the native people. The novel begins and
ends with grim warnings of their ultimate demise and,
prophetically, it concludes with Argimou dying of & broken
heart as he stands over the graves of his ancestors. With
strong, emotional language Huyghue places the blame squarely
on his compatriots:

We are the sole and only cause of their over-

whelming mise.y, their gradual extinction; directly,
by lawless appropriation of their hunting grounds,

¥ Ibid., p. 145.
& 1bid., p. 3.
82 1bido, po 118'119.
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to utter violation of every principle of justice,
human or divine...: indirectly, through the propagation
of diseass in its most harrowing forms, and the
blighting introduction of that direst of all plagues
the accursed "fire-water™....®
These authorial interjecticons in which Huyghue appeals to
his readers' conscience and feelings of guilt are among the
faw aspects Of the novel which extend beyond the
cenventional, but they, too, ara in kseping with the

humanitarian impulses of the time.

According to Gwendolyn Davies, Huyghue was well
acquainted with the Indian way of 1ife,® and could,
prasumably, have written a more realistic tale of the
Indian. This is evident in the cccasional authentic note in
Arigmou, such as the scene portraying Panasway's apology to
a slain moose:

"It grieves me, my cousin, tO s8e€e you S0 low.

Where is the fine mist gone? Where is the breath

of thy nostrils? The morning will not hear thes

call. Thy sister will listen for thy voice, in

the autumn tims; she will be very sorry when you

come to her no more ...

Moreover, his knowledge of Indian materisl culture and his
appreciation of native skills is apparent throughout the
novel. Unfortunately, Huyghus could not escape from the

literary conventions of his day and, as & result, has left

$ 1bid., p. 2.
* Gwendolyn Davies, intro. to Argimou, p. v.

® Huyghue, p. 105.
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us with a2 conventional romance featuring sterectypical Noble

and Demonic Savages.

In an epic poem by Andrew Shiels, a prominent Dartmouth
rasident, literary convention overrcde reality to the extent
that he fabricated imaginary friendly and villainous Micmac
tribes. In "The Witch of the Westcot: A Tale of Nova
Scotia”, the "Waghon" tribe viciously sttacks and murders
Partmouth’'s first settlers. On the other hand, a member of
the friendly "Wuspem” tribe saves the hercine’'s mother
during an earlier attack. In a footnote Shiels acknowladges
that he has divided the Micmac intoc tribes for "..certain
postical purposes”:

Accordingly, 1 divide them into three tribes -

first, the Wuspem, or tribe of the Lake, to be

located in the neighborhood of Rosignel ... -

second, the Waghon, or tribe of the Long-Knives,

to inhabit the regions of the Shubenacadie, and

the middle division - and third, the 'jonguash

tribe, to occupy Canseau, and the eastward.®®
For Shiels the native people of Nova Scotia served primarily
as 8 source of poetical inspiration. As such, the reality
of their life was discounted in favour of literary

convention.

It is apparent that literary convention datsrmined how
native peoples were deapicted in "refined” literature. Even

% Andrew Shiels,
Scotia, (Halifax: Joseph Hows, 1831), p. 62, 92-99,.
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those sympathetic to the Micmac, like Howe and Huyghue,
created stereotyped Noble and Demconic Savages. Contemporary
Indians were usually ignored as not being worthy of a work
of the imagination. Howe states this position clearly in
*The Micmac®". He begins by describing the native people of
the present dasy: outcasts, destroyed by "fire-water”,
wandering listlessly in a country where

...5carce a single trace remains
0f what he was in other days.

Howe believes that it is unfortunate that "Nature's child”
has been dispossassed, but it is inevitable. He concludas:
Then let fair Fancy change the scane,
While gazing on the Micmac's brow,
And showing what he once has been;
Make us forget what he is now."
Evan for Howe, at laast in literature, the contemporary
degraded Indian did not exist, "Fair fancy” placed them in
the heroic past or depicted them as a dying race, fated to

disappear.

There are thres plausible reasons why Nova Scotian
writers were blinded by stereotypes. First, as previously
discussed, images of Noble and Demonic Savage were used to
define the ideal society and the ideal characteristics of »a
menbar of that society. On to the Demonic Savags were
focused the dark side of human nature, while the Noble
Savage reflected an imsge of admirable virtues. In essencs,

* Howe, "Tha Micmac”, pp. 89-50.
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the images of a people who were being supplanted helped to
define a naw sociaty which was striving for cohesiveness and
a sense of idantity. Second, the concept that native
peoples were savages on the lowest level of human
development justified their replacement by a superior race.
When Micmac village sites were given to white settlers, it
assuaged the conscience to believe that the natives were
only wandering nomads who ware not using the land as
Providence had ordained. Settlers felt, with picus self-
satisfaction, that they had rescued Nova Scotia from the
savage state. Displacement was, after all, for the good of
all humankind. Third, the nature of scholarship during the
late eighteenth and early nineteenth centuries needs to be
taken into account. At the time, theories were based on a
priori reasoning, not on observation and anslysis. Thare
was little interest in gathering information about native
life until the mid-nineteenth century. Until then the
little data that was available was distorted to fit into

predetermined models.

But what do these works of literature, bound as they
are by convention, reveal about Nova Scotians' attitudes
towards the Micmac? Wwhether the tons is elegiac as
expressed by "sensitive" writers or triumphant as expressed
by patriots, the overwhelming impression is that the Indian

will soon disappear. His savageness doomed him to



68
extinction. With this belief firmly in place there was

littls nead to concern oneself ovar the present degraded
condition of the Micmac. Even those who regarded the Micmac
with pity or were angry at their compatriots' indifference
falt that, in the long run, progress and “improvements®” must
cverride the state of nature. If any of the children of the
forast were to survive they had to adhsere to a European way

of life and adopt their social and cultural values.
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Chapter 11X

*No Room for Wild Men™!

Becausas works of the imagination are circumscribed by
literary stersotypes they conly hint at European attitudes
and fail toc tell us how these attitudas may have influenced
behaviour. It may be possible to get beyond stereotypes if
works other than those that reflect ths literary imagination
are exaainsd. Documents such as historical accounts,
newspapers, periocdicals, promotional pamphlets, and
legislative records contain references to the Micmac which
raveal how Nova Scotians regarded tha native people. Along
with this material, I have included two poems by resident
writers for illustrative purposes. With all this evidence
wa can ascertain the role that attitudes played in the
devslcopment of governmant policy, the programs of
philanthropists, and the relationship betwsen the settlers
and the people they had displaced.

It is also necsssary to consider how beliefs and
percaptions regarding the aboriginsl people changed through
timae. From the arrival of the lLoyalists in 1783 until the

} Judge Wiswall, Letter regarding the Indian Settlement
at Bear River, Oct, 22, 1828, PANS. The entire guotation is
"{the Indians]... must have their natural propensities
altered, or be very shortly utterly extinguished, for we have
no room for wild men.”
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late 1820s the documents reveal a shift in attitudes from

scornful disregard to, at least for a minority, concern

augmanted by guilt.

Initial British response to the Micmac in Nova Scotia
was hostile as the Micmac wers allies of the French in the
continuing colonial wars. When the French were no longer
able to support thair allies, the Micmac and the British
colonial government had toc comé to terms. The British tried
to pacify the Micmac by establishing truckhouses for trade
and by signing treaties of peace and friendship. All of
these efforts were rendered unnecessary by the arrival of
the Loyalists; their settlements meant the virtual end of
the ability of the Micmac to maintain a semblance of their
traditional lifestyls. The flood of refugees quickly
assumed possession of Micmsc village sites which were
located on desirable land at river mouths and haxbours along
the coast.! The overwhsliming numbers of new arrivals
combined with the loss of coastal food geathering sites
forcad the Micmac into the interior where rescurces were
limited., Isolated in the interior wilderness, they were
less visibie, thersby making it easier for the sattlers to

? Harold F. McGee, "The Micmac Indians: The Earliest
Migrants” in Banked Fires: The Ethnice of Nova Scotia, ed.
Douglas F. Campbell, (Port Credit, Ont.: Scribblers' Press),
p. 27 and Lleslie F.S. Upton, mwm

, {vancouvsr:
University of DOritish Columbia Preass, 19793, p. 82.
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ignore theas.’

It is not refarances to the Micmac, but the lack of
them, that suggest tha Loyalists’' attitudes towards the
native people. Hostility engendered by memories of Indian
wars in New England, combined with fear of the still not
conpletely pacified Micmac, led to a wish simply to have the
native people disappear. Documents which touch on the kind
of society which settliers hopsd to sstablish in Nova Scotia
=ake it abundantly clear that the Micmac ware to have no
role to play. Roger Viets' Annapolis Roval: A Poem
expressas the hopes of the Loyalist refugees. As Thomas B.
vincent points out in his introducticen to the poem, it:

...anchors hope in s faith based on a sophisticated

percaption of order and refused to permit the primitive

conditions of the present to undermine the senss of

civilization on which human l1ife must be founded.'
Viets' civilization is characterized by & thriving
agricultural community with honest villagers resring with
*careful Hands ... [8] newborn Race."® His new homeland was

’ Upton provides an earlier manifestation of this policy
of driving the Micmac intoc the interior. In 1762 after an
Indian scare at Lunsnburg, the local assembly's London agent
stated that "the proper placs for tha savages was the
interior, where they could hunt for skins, which is their lazy
occupation”; thsy should be sllowed to come to the cosst only
if they did not disturdb ths white settlers and fishsrmen.
Upton, p. 62,

' Thomas B, Vincent, intro. to Roger Viets, Annapolis
Rovel: A Poem, (1788; Kingston: Loyal Colonies Press, 1979),
pp. vi-vii.

* viets, p. 4.



72
to be a society based on stability, enterprise, and harmony;
it was a conservative world in which svery person had their
place and did not sssk to move above his appointed station.
Strikingly absent from Viets' vision are the Micmac; they do

not even appear as antagonists.

Fifteen ysars later, when the Micmac were no longasr a
threat, they could be safely mentioned in Nova Scotian
literature. A prologus to a play performed in Halifax in
1803 depicts the "metamorphosis” of the province from a
haunt of savages to & placae of elegance and culture. Tha
"savage inmates,” "filthy squaws"™ and "shaggy chiefs” have
disappeared to be raeplaced by men and women of fashion with
their powdered wigs and perfume:

Otter of roses now perfumes tha fair,
Late ths sweet odours of the rancid baar.

With great self-satisfaction, the author continues to
chronicle the bestial life of the savage and its refined
replacement:

Where graasy skewsres an eel-skin girdls graced,
A sparkling topaz gems the tempting waist.
Hééoen no moxre, tattooed with azure powder,
Prafer fat porcupine to beaf and chowder

Esl soup to turtle, water to champagne,

Ths poen refers to fifty peopls surdered by Indians, but as
adversaries they wers no longer to be feared; where the
*war-whoop” once sounded, no noiss is "heard but Lucy
Campball’s resl.” Completsly subjugated, "Ths blood stained
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Sachems ... bury the hatchet which they fear to use.”
Throughout this poes, the contempt and disdain the colonists
falt for those they had conguerad is aspparent.‘

At this time, tha Nicoaac were faced with continually
dwindling rescurces, rampant disease and harassment. With
no alternativas available, thay had become increasingly
dependant on occasional provisions provided by the
legislative assendbly. From ensmies to be feared, the native
people wers transformed into cbjacts of pity.

As objects of pity, the image of the Micmac changed.
Gradually concepts of ths Nobls and Damenic Savage merged
into a commonly held perception of the Indians as a dagraded
pecple. This perception was shared by both the conservative
slsment Of colonial society, who simply wanted tha Micmac to
disappear, and by libaral humanitarisns who wanted to
ameliorate their condition. So at first glance, it may
appsar strangs that philanthropists came to hold almost the
sane stersotypical image as did those who had always
bslisved that native peoples were cunning murderars with no
husan feslings.

* Alexander Croke, Prologus to Yhe Three Rivsls,
Performed at the Thastre Royal at Halifax, Feb. 17, 1803. In
Croke's The Progress of Idolatry, (Oxford: J.H. Parker, 1841),
Pp. 105-108. I am grateful to Patrick B. 0O'Neill for this
referencs.
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The explanation lies in the praviously discussed
ninetesnth cantury intarpretations of history and progress
that definsd a savage sociaty as one in the first stags of
man's advancensnt. It was generally agrssd that hunters and
gatherers ¢id have scoxme simple virtues, but if they becams
contaminated, their purity was lost and they sank sven lower

on the devalcpmental scale.

Abraham Gesner's 1848 rsport es Commissioner of Indian
Affairs fllustrates how even thoss who may have asdmired the
Noble Savage came to saa natives ss a dagraded race of
psople. Gasner compsras the Micmac's previously simple, but
happy stats, vhen in some ways they rssembled the Greaks and
Romans, to their present way of life. Now, "Under a series
of misfortunes the morsls of tine Micmac have declined and
the whole race has degensrated. The manly pride and honesty
of their forsfathers have been succeedsd by intrigue and
artifice."’ An 1838 newspaper report sbout the Nova Scotia
Philanthropic Socisty alsc paints a pathetic picture of the
fall of s oncs noble psopls:

Oncs they had an abundance wherawith to supply

their wants ... they wers peacsabls, sociable,

obliging, charitable, and hospitable, among

thansslvas .... How dark is ths picturs which they

now prssant! Of all missrable cbjects they appesar

to bs the most aisarsdble. WNith but few redeening
traits, they ars sunk to ths lowest state of

? LANSJ, 1B4B, App. 24, pp. 118-19.
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degradation ...."

The cause of this degsnaraticn was assumed to be a
result of thes contaminating influence of the lowast slements
of Burcpean society. A provincisl governmant committse
report on the condition of the Indians presents this view:

In the presssnt dagraded states of the Indians of

this Province, we sasily percsive that by their

intercourse with the British population of the

Country, they have imbibded many of their vices,

without any corrssponding virtues.... The noblensss

of man cccasionslly ssen in his savage state, has
sunk into the degradaticn resulting from the vicious
propansities of a8 civilized race; and we look in

vain amongst ths Aborigines of this PFrovince for

that independancs of thought and action, which have

at times distinguished many of the Indians of the

American Continent.’

Deganerats psoples wars beligved to be esven worse off than
savages; they became "wsaker and more abject,” so "sunk and
reduced that threre seemed no possibility of ssving them."*
This created difficulties for potential benafactors sincs
‘slevating”™ a degraded people was considered to ba almost

impossibla,

Consequently, whather Nova Scotia's native people were
parceived as degenerata Noble Savages or as dsfastsd Demonic

3s;m" *The Indians”, Tha Pearl, Nov. 2, 1838, 2 (44),
PI »

' LANSJ, 1B44, App. 69, p. 164,

'* Anon., "Character of the Moors®, Nova Scotis Magszine,
Jan, 1790, p. 36.
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Savages, the rasulting image of degradstion was alimost
universally sharsd. The Micmac continued to embody sll the
vices that an aspiring colenial society abhorred: sloth,
drunkenness, vagrancy, and dapsndence. Liks Rousssau's
savags they wers considersd to be child-like, howaver, most
of their characteristics were a legacy from Hobbes. Nova
Scotian literaturs is replste with thase neggative
descriptions of tha Micmac, even by those who befriend..d
thenm.

0f the vices most often identified with the sboriginal
population, the cne that most irritated white colonists was
their perceivaed laziness. They wera belisved to be
"naturally indoclant,”!! to the extent that any evidence of
native exertion and hard work was misinterpreted. This is
evident in Moses Parley's account of native night fishing.
Hs notes, with disapproval, the excitement and energy with
which the Indisns pursue what he calls "sport.”™ Night
f£ishing dcoces not correspond with ths orderly, regular
industry Ferley asscciates with labour. Conseguently, he
condamns the Indians for "languidly creeping off to slesp
sway another day in total idlenass,” completely
misunderstanding that what he had ohserved was work. The
Micmac had spent the entire night procuring food for their

¥ LANSJ, 188, Report of Joint Committee, p. 75.
2 Sem p. 79 for Perley.
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femilies.'

As we have sean, this naturel indolence was beliesved to
be due to a lack of private propar:y'' and the irregular
habits engendered by s dependence on ~he hunt. But it wes
not just ths men who needed to be taught industrious habits.
A legislative committse report suggests that native women
might "be excited to industry" if local women instructed
them in spinning and knitting.!® Again, native skills are
ignored; only European hondicraft skills are evicence of
industry. Even children waere accused of idlenass wnd gross
ignorance becauss they chose t0 play in the woods ana on

river banks during the heat of the summer.'*

The colonial population also misinterpreted the role of
women in Micmac society, assuming that the women were ill
treated. Haliburton tells how the Micmac, like othar rude
nations, treat women as inferiors:

... the female sex are the servants of the men, and

carry not only the children, but in travelling, all

the domestic utensils, provisions and other burdens.
At home they are employed in making baskets, carrying

¥ moses H. Perley, "Reports on the Indian Settlements
of New Brunswick™, quoted in Allison Mitcham,
Maritimers, (Hantsport, N.S.: Lancelot Press, 1985), p. 32.

" Ferguson, p. 97.

* monk, Report of Joint Committee, Jan. 23, 1801, RG I,
Vol. 430, doc. 49, PANS.

* LANSJ, 1B48, App. 24, p. 119,
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water, cooking, and other drudgery. Tasks are imposed
upon them without pity, and services are received with-
out complaisance or gratituda.?’

This view of native wonen as degraded beasts of burden
allowed European men to congratulste themselves on their own

"enlightened” attitudes towards wemen.

One native vice which was generally acknowledged to be
8 direct result of Eurcpean influence and a contributor to
the natives' degraded condition was intemperance.
Humanitarians, such as Walter Bromley, felt a sense of
responsibility for this problem as whites had introduced
alcohol to natives and continued to encourage its use for
monetary reasons.® Gesner believed its use to be "one of
the principal causes of their infirmities and poverty.*!
While a few felt some guilt over the Europeans' role in
nstive alcochol abuse, Bromley was alone in pointing out
that, proportionately, the problem of intemperance was the

same in both the white and the native populations.®

—

7 7homas Chandler Haliburton, ral Descri
Nova Scotia, (Helifax, N.S., 1825}, pp. 50-51.

¥ walter Bromley, "An Appesal to the Virtue and Good Sensge
o the Inhabitants of Great Britain and Canada in behalf of
the Indisns of North America”, (Halifax, N.S.: Ward, 1820},
P. 17 and Walter Bromley, "Two Addresses on the Deplorable
State of the Indians™, (London, 1815), footnote pp. B8-9.

¥ LANSJ, 1B48, Apr. 24, p. 118.
¥ promley, 1820, p. 27.
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However, for the assumed native vice of vagrancy, the
settlers would take no blame. They failed to perceive that
colonial population pressures were responsible for the
Micmacs®' increasingly nomadic lifestyle. The concept that
the Micmac might, in the present or in ths past, reside in
anything other than temporary camps did not accord with
their ideas of the reckless life led by wandering "savages."
According to Eurcopean interpretations of hunting and
gathering sccieties, members of such groups wandered from
place to place despsrataly searching for sustenance. The
only difference, Nova Scotians balieved, was that now the
Micmac "wander from place to placs, and door to door,

seeking alms. "%

Vagrancy was considered to be a serious problem, as it
was the major drawback in any attempt to civilize the
Micmac.?” Any such endeavour would fail if the Indians were
not permanently settled. This was necessary not only to
make native psopls availabla for refornation: it was assumed
that a settled existence made uncivilized peoples more

rational.

Contributing to the distorted image of a degraded

pecple was the belief in the Micmac's "Habits of precarious

. LANSJ, 1848, App. 24, p. 119.
# Haliburton, p. 51.
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Dependence.*? This was supposed to be a result of their
child-like nature. As children, native pecple wers thought
to naed guidance from a more mature and refined race.
Perley suggested that "They should at all times be treated
as wards of the Sovereign who possess property - as orphans
who have peculisr claims upon the constant care and
attention of the Government."’ As such they were dependent
on guardians, whether they were government cofficials or

salf-appointed reformers.

While the preveiling stereotype of the Micmac was based
on an image of degeneracy, scme comments in the literature
suggest that characteristics of the Demonic Savage
parsisted. Haliburton states that "The Nova Scotia Indians
had the character of being more savage and cruel than the
other nations.”?® As we have seen these refersnces to war-
like Micmacs in the past served to heighten the glory of the
*solitary and peaceable settlers"’® who had to overcome
tresendous odds when thay arrived in their new homeland.

But vestiges ¢ the cruel savags stersotype remained in the

prasent as Mrs. Pheland notes in & letter to Walter Bromley.

3 LaANSJ, 1800, p. 75.
# 1LANSJ, 1843, App. 49, p. 130.

# Haliburton, p. 47.
% 1bid., p. 45.
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She points out that many are disposed to view the Indians as
8 "race of Cannibals" and comments on the ladies vho
"express horror and aversion if an Indian happens to cross

their path."?

Few gualities of the Noble Savage remainsed in the
predominant image Of the degraded Indian, characterized by
his idleness, drunkenness and vagrancy. Haliburton does
acknowledge some native virtues as do the humanitarians who
took up the Indiesns' cause. Haliburton says that the native
people are strong, courageous, and, under the influence of
Roman Catholic priests, honest. Although Indian children
become independent at an earlier age than in “"polished
society,” he states that they are tenderly csared for when
they are “feeble and helpless.” Moreover, native
craftsmanship and woodsman skills are worthy of
admiration.?® Some romantic ideas lingered, such as Mrs,
Phelan's belief thac the native pecople were descended from
the lost tribes of Israel,” but in general, the Noble
Savage lived only in the literary imagination, and here he

was always placed in the past.

While the majority of Nova Scotians, both liberal

¥ Bromley, 1820, p. 27.
* Haliburton, pp. 49-51.
® promley, 1820, p. 33.
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reformers and conservatives, came to share the same
stereotypical image of the Micmac, there was little common
ground on the ways in which the Indian "problem* should be
tackled. In theory, all agreed that the Indians should be
civilized and concurred on the steps that had to be taken to
accomplish this formidable task. The difference of opinion
revolved around the question of whather civilizing the
Micmac was realistic, or, on another level, whether it was
worthwhile. The problem was complicated by the assumption
that degraded people, like the Micmac, were difficult to

"alavate."

Conservatives, comprising the establishment, the
colonial government, and the majority of the settlers,
usually took the position that the task was hopeless. They
assumed that the native people would eventually become
extinct:; therefore, there was nc need t0 be concerned about
them, except for the occasional charitable handout to sase
thair present misery. Even thesa handouts were sometimes
disputed:

There are those ... who maintain that it is the

destiny of the coloured races to be corrupted and

destroyed by white people. According to such

persons, ths efforts of philanthropy are putting
off for a time the day of evil things.”

Until this fateful day arrived, the Indians were to be

* Anon., "The Indians®, The Pearl, Nov. 2, 1838, 2{44),
p. 350,
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allowsd to carry on their traditional lifgstyle, as well as
they were able, as long ss they did not interfere with the

activities of the white settlers.

Humanitarian, middle-class reformers took a more
positive approcach. Bromley had introduced British
humanitarian and salf-help concerns to a largely indiffgrent
colonial society in the 1810s,” but it was not until the
iate 1820s that some resident Nova Scotians took up similar
causes. The optimistic attitudes of the reformers were
constantly copposed to the indifference of most of the
colonial population., Full of hope, they believed that it
xas possible to change both the character of the Mi: < and

their way of life.

The argument over whether it was possible to civilize
aboriginal peoples rested on another controversial guestion:
ware some peoples naturelly inferior? Even though it was
agreed that the native peopla wers close to the bottom of
the ladder of human and social development, congervatives
tended to believe that this positicn was due to naturs
inferiority, while liberals put the blame on the envircnment

and accidental circumstances. Neither religion, history, or

* Ses Judith Fingard, "English Humanitarianism and the
Colonial Mind: Walter Bromley in Nova Scotia, 1813-25",

Canadian Historical Review, 54(2), pp. 123-51 for a discussion
of Bromley.
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science endorsed the concept of natural inferiority,
nevertheless, it seems to have been a commonly held
perception. Intellectual support was to be found in the
work of the influential writer, Lord Kames, who claimed that
thers were different races of men, some of which were
superior to others. Morsover, he stated that there was no
hope for a degenerate nation "but to let the natives die
out, and to repeople the country with better wmen.“’ Many
Nova Scotians scem to have identified the Micmac as one of
Kames' degraded, inferior races who should be allowed to
become extinct.

The prevalence of the idas that the Micmac were
incapable of becoming civilized and that their extinction
was inevitable, even beneficial, is svident in the Nova
Scotian literature. A particularly telling book is Anthony
Lockwood's A Brief Description of Nova Scotia.” It can be
assunsd that Lockwood's views reflect the opinion of many
colonists as it is thess attitudes against which reformers
constantly argue, but it is also an extreme view which, at

laast in Nova Scotia, rarely appears in the written record.

3 rord Kames, p. 45 and p. 415. Lord Kemes scknowladges
that the polygenist view that there are different races of men
is controversial. He expects cpposition "from those who are
bissed against the new and uncommon.” Ibid., p. 486.

¥ Anthony Lockwood, A Brief Description of Nova Scotia,
{london: Printed for ths author by G. Hayden, 1818). For
Lockwood ses Peter Thomas, Strangers from o Secraet land,
{Toronto: University of Toronto Press, 1986), passim.
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Lockwood bluntly states that it is hopeless to attempt to
civilize the aborigines as they are stupid, lazy, drunken
beggars. Even if given the opportunity, according to
Lockwood, they cannot be improved. He believes that their
numbers have declined because many have left the province:
furtharmore, it would be better if all of them left:

»++ tha Province would be altogether relieved of

a useless, idle, filthy race, whose disposition to

ramble, end distaste of all social comforts and

civilized life, will ever leave them in their

present degraded state.’
Charity is a wasted effort as far as Lockwood is concerned:

.+, Atteapts made to improve their condition,

hava not only been abortive, but even productive

of evil, by lessening their little energy, and

teaching them to expect by begging, what they

ought to obtain by common industry.®

"Even the infants, taken from their tribe, cannot be
civilized, " according to this author.

Bromley acknowledged that Lockwood's views reprassnted
tha "favourite opinion, " but they wera ones that he and

other reformers, such as Howe, Gesner and Perley, strove to

* Lockwood, p. 8. Titus Smith also thought that many
natives had left becasuse he saw so few on his tours of the
province. Andrew H, Clark, "Titus Smith, Jr. snéd the

Gacgraphy of Nova Scotis in 1801 and 18027,
Agmociation of American Geographers, 44(4), 1954, p. 313.

¥ Lockwood, p. 7.
®» 1bid., p. 7.

* Bromley, 1820, p. 16. This publication is, in part,
a8 response to Lockwood.



86
rafute.’ Reformers slso fought an uphill battle trying to
gst tha government to act on their propcsals. Some
governaant rsports suggest that committes manmbars sharsd
Lockwood's critical, pessimistic attitude. A report from
1800 states that a few younger natives might be helped but:

..their natural inveterate Habits of Indolence,
and precarious Dependsnca, forbid the hope of their
haing either universslly or suddenly reclaimsd to
a State of Industry and Civilization.®
Forty-four yasars later another committee report struck ths
saxme defeatist attitude:
If it were possible by such training and instruction
€0 bring up one Or mwore to the age of manhood,
capabls cof pointing cut to his race the miseries
likely to ba entsiled upon them in their present
wratched state of degradaticn ... we might almost
fondly anticipate that the remnant still surviving
.++» would, perhaps, possibly be rescued ...,
although past experience almost shuts out and forbids
such an opinion to be well entertained.*
The attitudes reflectad in these reports suggest that the

colonial government found it easy to dismiss plans to help

¥ A1) were, at different times, Indian Commissioners.
Although M.H. Perley was Commissionaer of Indian Affairs for
New Brunswick, I have included him in my discussion for two
raeasons. First, ha dealt with the Micmac in that province and
second, as Perley notas, information on Indian affairs was
shared between the two provinces. I have referred to Perley's
1842 report sent to the Nova Scotia Legislature for their
information. Sse LANSJ, App. 49, pp. 126-31, For a
discussion of ths work of Nova Scotia's Indian Commissioners
see Helen Ralston, "Religion, public policy, and the education
of simc Indians of Nova Scotia, 1605-1.872“ Revua Canadienne

= ra N £
An:h:gnnlﬂgx 18(4), 1981, pp. 470 97.
* LaNSJ, 1800, p. 75.

¥ LANSJ, 1844, App. 69, p. 164.
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ths Micmac as hopeless efforts that would only waste public

funds.

Undaunted by the negative attitude of the
establishmant, liberal humanitarians continued to indulge
their pasaion for improvement. Rsjecting the idea that some
races wers naturally inferior tc others, reformers argued
that differences betwsen races ¢ould be overcoms by altering
the environment of the "lower" race. By this means
aboriginal paople could be gradually slevated, passing
through the different developmental stages until thay ware
ready to take their place in whita society as successful

farmers and mechanics.

This sanguine expectation was grounded in Christian
doctrine, in the belief "that all the human race sprang from
the name source.™® At times, it was necessary to defend
this monogenist belief, as John Sparrow Thompson's addrass
to the Halifax Mechanic’s Institute suggests. Thompson
argues that tha universal desire of man to record his
history indicates that the human family is descended from
one original stock. Moreovar:

Ths passions and sympathies, the virtues and the

vices of uncivilized man, have besn found naarly

aliks, in tribes greatly dividsd by spacs; and in

the first steps towards rsfinement, nations have
proceeded with little variation, except that

# promley, 1820, p. 3.



produced by accidsntal circumstances.'’

According to Christian values, the Micmac, as human
beaings, should be squal to whites and capable of following
in their footsteps, nevertheless, reformers hsd congtantly
to convince others of the natives' capabilities,
intelligsnce and potential. Gesner argued that "The Indians
display much skill and {ngenuity, and they are quite egual
to the whites in natural understanding and ability.""
Parley claimed that "they possess all the higher attributes:
their minds are strong:; their imaginative powers are highly
fertile ...."'"" With thesc attributes, humanitarians had no
doubt but that the Micmsc could be civilized. Gesner
modestly claimed that his "imperfect” efforts had reinforcsd
his belief "that the Aborigines of Nova-Scotla may yet be
brought intc a state of civilizstion, and taught to enjoy

all the blessings of modern society."*®

In spite of the disagresment over whather it was
vorthwhile to spend time and meney elevating the Micmac, the
steps that would theoretically accomplish this were agreed
upon. Consequently, the sama thames emerge throughout all

 John S. Thompson, “History", lecture for Mechanic's
Institute, May 9, 1B32. Thompson pspers, PANS,

* LANSJ, 1848, App. 24, p. 120.
Y LANSJ, 1B43, App. 49, p. 128,
¥ LANSJ, 1848, App. 24, p. 114.
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of the proposals to improve the lot of the Micmac: the
Christian {rssd Protestant) religion, the acquisitior of
private propérty, agriculture, and sducstion. For a few,
the franchiss was alsc an important part of the civilizing

process.

Inculcating the "trug principles of Christianity"'* was
a difficult project for Protestants bacause the Micmacs had
already bsen converted to Roman Catholicism. Even so,
according to Bromley, the "gloom of superstition and
idolatry” had to be dispelled.* Gesner, too, felt that the
influence of the Catholics had not been bensficial: they had
not made the natives "acquainted with the arts and industry
of civilized life." nor had they improved their moral
condition or added to their comforts of life.'* Although
the Micmacs' religion did not meet with the approbation of
the Nova Scotia establishment, the native people clung to
their adopted rsligion; it was now part of their self-
definition, another part of their identity which marked them
as non-English. As a resi:lt, Protestant missionary efforts
wars not successful. Fortunately, most advocates of the
native people agrsed that conversion was not ths essential

first step to civilization.

* promley, 1815, p. 7.
¥ 1bid., p. 20.
* LANSJ, 1B48, App. 24, p. 118.
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Land and a settled existence were more important.

Land, if {t was to have the proper edifying effact, had to
be privately ocwned. To this end, Joseph Howe arranged to
have some reserves divided into private lots of thirty acres
to be allocated to hesds of familias. As with white
ssttlers, if the land was not improved, the owner would losae
his title and the land would be given "to others of more
industricus habits."" This and other attempts to subdivide
ressrves ended in failurs, due {n part to native adherenca

to their traditional, communal land holding pattern.

By farming their own piece of private property,
raformears believed that the Micmac would imbibe many
virtues. Labour, as an article in The Psarl declares, *is
heaven's great ordinance for human improvement,"*®
Confirming this view, Gesner notes that Indians who
"cultivate land are regular in their habits and honorablas in
their dealing” while those who wander about are
"dapraved.”® An added benefit, especially pleasing to the
establishmwent, was that self-sufficient native people would

no longer raquire public aid.

¥ LANSJ, Joseph Howa, Report on Indian Affairs, 1843,
p. 7.

* prville, Rev., "The True Nobility of Labour”, The
Ffearl, Jan., 13, 1838, 2(2), p. 13.

8 LANSJ, 1848, App. 24, p. 119,
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The belief in the uplifting effects of a settled

agricultural life was so entrenched that Bromley's
philanthropic scciaty refused to give supplies to those who
would not settle. A gun was refused one young man because
it would not contribute to the civilizing process, but would
only sllcow him to pursue his “wild habits.*¥ For Bromley,
no compromise was possible, although other supporters of the
Micmac, such as Perley and Gesner, advised that the Indians
be gradually weaned from their savage life. They would
allow some fishing and hunting until an agricultural way of

l1ife was established.?

Another bengfit of settling the Micmac on farms was
that they would be isclated from pernicipus urban
influences. It was generally accaepted that native peoples’
immaturity and irregular habits =made them especially
suscaptible to contamination from the lower elsments of
Eurcopean society. Howaver, in rural areas, as Gesner
expraessad it, "Among the farmers in the country they are in
little danger of being corrupted."® Indeed the farmers
would serve es admirable models of virtue and industry.

Protecting the Micmac from evil influences that degraded

¥ Bromley, 1820, p. 29.

¥ LANSJ, 1842, App. 49, p. 129 and 1848, App. 24,
p. 123,

' LANSJ, 1848, App. 24, pp. 123-24.



instead of elevated thenm helped ensure their upward
prograss. Although philanthropists argued for isclation
with the welfere of the native people in mind, for many
sattlers, isolated reserves simply served tc place ths

Micmac cut of sight and out of mind.

Many reformers placed great faith in the ability of
aducaticon to elevate the Micmac. Hope was centred on the
children as it was believed to be eassier to alter their
malleable minds than thoss of thelr parents. As an 1844
Committea Report states:

.-.the only sura, effectual, and permanant mode

to improve the conditions of the Indiansg, and

render them f£it to participate in and enijocy the

comforts of sccial life, can onlg be obteined by
the education of their youth....
Perley confidsntly predicted that the establishment of
schocls for the native people would lead to compleste
assimilation:

.+ .they would lead to the parfect civilization of

92

the rising generation of Indians, who, being regularly

trained and instructed from the earliest possible

pericd, and associated with Schools with the Children

of the wWhites, would grow up with all the habits,
thoughts and fealings, of thse other Inhabitants of
the Province. They would, as a matter of course,
learn to speak ths English Language perfectly, and
thus all distinction between thas different races
would be at an end.™

* LANSJ, 1844, App. 5, p. 164.

% LANSJ, 1843, App. 49, p. 129.
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Although all humanitarians felt that education would
help to civilize the Micmac, only of couple of their
supporters suggested that the franchise could serve the same
purpose. At the time, owning land gave proprietors certain
privileges and duties, as well as status within the
community. After reserves were settled on the Micmac, it
had to be conceded that they were property owners, even if
the land was held in trust. <Crawley, Indisn Commissioner of
Cape Breton, believed that the Micmac, as owners of land,
should have the right to vote. Besides helping them to
protect their rights, the franchise would "implant in the
Indians themselves a feeling of self-respect, and a desire
for progress.” Howe, although opposed to universal
suffrage, alsc supported the Indians' right to vote. He
pleaded in the assembly:

-..when I meet an Indian on the passage to the

other world, I do not want him to tax me with not

only having robbed him of his broad lands, but
of having wrested from him the privilege of

voting.*

Raformers were convinced that if their proposals were
put in place the Indians would eventutlly become civilized.
Year after year, the same remediss were suggested; most of
these initiatives failed due to lack of financiasl support,
and, it must be emphasized, the Micmac’'s reluctance to

%7 LANSJ, 1849, App. 45, p. 200.

* Cited in J. Murray Beck, Joseph Howa. Vol. II,
{Ringston, Ont.: McGill-Queen’s Press), ftnt. 77, p. 299.
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changs their way of life.

it was easy for the government to dafer, delay or deny
proposals designed to asid the Micmac. Their failure to act
reflected the attitudes of thse majority of the colonial
population towayds the indigenous pecple of the province.
It is difficult to ascertain popular attitudes as they are
rarely expressed in print, but there is snough evidence to
illustrate that attitudes ranged the full gamut from

contempt to admirstion to pity.

Antipathy towards the Micmac is evident in a settler's
complaint that he and his neighbours did "not mean to have
an Indian Town at [their] elbow.™ Other settlers
encroached on land granted to Indians knowing that there was
little chance that officials would evict them.® Nor did
settlers readily countenance having Indian children attend
their local schools, as Howe discovered when some parents at
Nappan rasponded negatively to the idea that Micmac children
attend their school.® And in 1830 settlers in Wadmacock
petitionad the Governor becauss the "Inhumane Feslings of

® Cited in Upton, p. B2.

# 1bid., pp. B7-88.
" LANSJ, 1844, App. 50, cited in McGee, 1974, p. 93.
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these (Bra Dore) Indians” put them at risk."

However, these seem like minor problems compared to the
racial incidents cited by Bromley. It should be kept in
mind that Bromley's storiss are hesrsay and that it suited
his purposs to paint as black a picture as possible. Doing
so0 magnified his difficulties, thus creating more sympathy
among his spiritual and financial supporters. Navertheless,
scanes such as the following may have occasionally taken
place. According to a friend of Bromley’'s, some Indians at
Chedebucto Bay were

...0xpalled in the most brutal manner...by the white

people, who entered their camps, defiled thair women,

abused and baat the men, and in fact conducted them-
gselves in such a manner as to Prevent the possibility
of their remaining any longer.®

Furthermore, Bromley claims that

-»>»tha pessantry of this country declare in the

most undisguised manner, that they thought it no

greater sin to shoot an Indian than a Bear or a

Carrsboo(sic).™
While it is difficult to ascertain the truth of such
statements, they do reflect an attitude of disdain, as do
similar comments about shooting “black ducks.”™ Haliburton

says that it is a "common expression among English soldiers,

¥ Joseph Hows Papers, Resl 21, Petition to Sir Peregrine
Maitland, Dec. 15, 1830. PANS.

® Bromley, 1820, p. 24.

* promley, 1815, p. 6.
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and sometimes English hunters, who, when they had killed an
Indian, made their boast of having killed a black duck."*

Attitudes such as thase may have been rastricted to a
small minority of the population, but at the other end of
ths mcale, anothsr minority felt great compassion for the
native people. Included in this group are ths public
figures 1 have raferred to, those who trisd to amaliorate
ths conditions in which the Micmac wers living. Evidencs
that a portion of the colonial population supported them
exists in two organizations, ths Pictou Indian Civilization
Society and ths Nova Scotia Philanthropic Society of
Halifax. The former was founded solsly to assist the
Micmac, the latter included the Micmac ameong thoss they
hoped to help. Although neither of these societies actually
sccomplished their goals vis-a-vis the Micmac, their very
existance indicates some concern and goodwill on the part of
the members.

The Pictou Society was founded in 1828 by a number of
lsading citizans, inspired by their "feslings of sympathy
[with]...the destitute condition of the Indians, in this
neighborhood, and their hopeless prospects for the future.”
The task they sst for thamselves was to help the Indians by

# Haliburton, p. 46.
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sencouraging industry in agriculture and discouraging vica.*®
In spite of alecting cfficers, laying out rulss and paying
feas, ths society folded. Porhaps the task was too daunting
Or, as is more likely, especially if assistance was linked
to conversion, their solicitude was not well received by the

Miomac.

Nor did tha Nova Scotia Philanthropic Society, founded
in 1834, have any impact on the life of the Micmac. This
was tha year in which ths British humanitarian movement
achievaed its goal of abolishing slavery and then turned its
attention to other oppressed peoples in the colonias."

This surge of intersst in aboriginal peoples was partially
rasponsible for the founding of the Nova Scotian society.

As their constitution stated, one of their aims was to help
ths "ramnant of the aborigines."* However, their other
goals of helping their indigent white brethran and promoting
feslings of patriotism ssem to have overridden the members’
concern for the welfars of the native people. As a result,
their interast in the Micmec was limited to the rols they
could play in the development of regional self-definition.

# colonial Patriot, Mar. 14 1828, 1(15), p. 115. This
association was connectsd to the local Bible Society.

¥ For 10 years, beginning in 1835, the British parliasant
made extensive enquiries intc the condition of aboriginal
peocples in the coloniss. Upton, p. 102,

# D.C. Harvey, "Nova Scotis Philanthropic Socisty”, The
Palhousje Review, 1939, 19, p. 289.
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Their role, as definsd by white Nova Scotians, was to take
part in csremcniel occasions drasssed in sppropriate
picturesqus costumes.'” The socisty dissolved in 1859,
appsrently having done nothing to improve the lot of the

Micmac.™

Naverthaless, the hopa that the Nova Scotia
Philanthropic Society might do scmething to alleviate the
deplorabls stats of the Micmac inspired at least one
journalist to heights of guilt and self-recrimination. A
writer for The Pesrl, responding to the Philanthropic
Society's call for information about the Micmac,” took up
their cause with emotional fervour. The colonists are,
after all, hs points out, responsible for the present plight
of the native peocples:

Their possessiocns have been intruded upon with-

out casasing. Our most vicious propensities have

bean transferred to tham without check. And our

disssses have besen introduced amongst them with-~

ocut corrasponding afforts at prevention or cure.

To snsure that tha readers understand their guilt and the

need for action to ramedy thes situation, the resporter guotes

¥ one such celebratory occasion was Qusen Victoria's
marrisge. The Nova Scotian, Halifax, May 7, 1840 gquotsed in
Ruth Whitehead, The 0ld Man Told Us, (Halifax, N.S.: Nimbus,
1991), pp. 216-17.

Harvey's article lauds the society's achisvemants,
none of which involved the Micmac. Harvey, 1939, passiam.

T This request may have been in response to tha snguiries
of the Colonial Office regarding aboriginal peocples.
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from a Dritish work, William Howitt's Colonization ang
Christioanity:

-.-thare is and can be no svil like that monstrous

and ssrth-sncompassing svil, which tha Europeans

have committed against the Aborigines cof every

country in which they have settled.... It is often

said...that the sun never gets on the dominions of

our youthful quean; but who dares to tell us the

mors horrible truth, that it never sats on the

scenas of our injustice and oppraession!
The writer for The FPearl was "glad to find Nova Scotians
alive to s ssnss of their impericus duty” and felt sure that
tha noble goals of the Philanthropic Soclety would gein the
"good will and assistance of all classes of the
coamunity."’? However, thers is no evidance that the
writer's enthusiasm led to any tangible benefits for the

cbject of his sympathy, ths Micmac.

In betwsen these two extromes of contempt and
compassion mixed with guilt, thers is & middle road of
apathy, indifference and neglect. Here the majority of Nova
Scotians wers probably to be found., Many undoubtedly felt
some sympathy for the Micmac's plight, but they sccepted it
as part of Dgstiny’'s plan. As the Rev. John Sprott wrote,
"Thair sxistence is incompatible with & state of
civilization.... The approach of the white man, and the
sarch of i{mprovesant, have saaled their doom." Sprott does

admire "Nature's gentlemen,” but, like othars of his time

 anon., "The Indisns”, The Psarl, Nov. 2, 1838, 2(44),
Pp. 350-31.
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and place, he felt that an inferior way of life was baeing

replaced by one that was vastly superior.”’

Nova Scotians were oftsn pucsled that their "gift” of
civilization ¢id not take hold among the Micmac. Indeed, it
wag often rejected. The explanation had to lie in the
character of the potantial recipientas, not in the values and
beliefs that wers proffered. Therefore, the colonists need
not feel guilty or responsible for the pitiable state of the
Indians. Haliburton sdmitted that there had baen an immense
decrease in the native population, but that thay had not
been {1]1 traatsd or anslavsd, "consegQuently cruslty and ill
usage sco abhorrent to the nature of an Englishman have had
no share in their diminution.”” Sowme Nova Scotians might
occasionally fael a twings of guilt, but they were ccnsolesd
by the belief that a degraded peopls were fated to disappear
before a more virtuous, industriocus, and refined race.

Here ws see how the image of the degraded Indian was at
the root of colonial indifference, contributing to a lack of
concern and justifying the inaction of governsent. Having
sunk below ths level of simple, but pure, hunters and

" sprott, p. 110.

™ Haliburton, p. 45. The British deplorsd tha Spanish
usage of aboriginal peoples in Central and South Amarica.
They contrasted it to what they perceivad toc be their own fair
and just treatmant of na:tive pecples.
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gathers, the Micmac had become #0 corrupted that forcas of
nature would soon, mercifully, allow ther tc die out., Most
agresed that degenarata Indians were impossibla to "salsvate™;
only & minority optimistically balisved that {t was
possible. Fewsr still acted upon their balisfs. And in
their attempts to help, reformers were hindersd by the ideas
thesy shared with thaeir society: that the Micmac were a
degensrate, ruined people, and, to be saved, they had to
take on their conqueror's way of lifs.

In retrospect we can ses that the Micmac actually
banefitted from colonial indiffersnce. If humanitarians had
successfully carried out their plans to ssttls the native
people, to turn tham into farmers, to completely assimilate
them, as a8 distinct peopls, tha Micmac would have

disappeared long ago.
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Part Il

Scienca and t..s "Savage”

Chapter 1V

*"Scisnce aids...the onward march of man®!

During the lattar half of the ninsteenth century Nova
Scotians continued to regard the Micmac as a pecple apart.
However, a rapidly changing world led to a new climate of
opinion and a differant justification for the isolation and
neglect of the indigsnous pecpis.

During the 1850s, 60a and 70a, Nova Scotisns' world
view bagan to take on a different perspectiva., New ideas
wers introduced from Buxops and tha Unitad States with soms
angendering fselings of anxiety and othsrs providing rsasons
for optimism, In 8 consarvativs society like Nova Scotia,
the most troubling (deas wers the scientific concepts thst
threatenad to undermins Christian orthodoxy. Also
unsattling wers the social and political idsas that attacked
the foundation of Nova Scotia's traditional, hierarchical
society. But for those willing to incorporate nesw
scientific concepts into their belief systam, a new, modarn
way of dealing with a changing world was at hand. Many

} Charles Fenerty, Esssys on Frogress (Halifax: J. Bowes,
1866), p. 9.
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welcomed the challengs, as Isaac Chipman, a Nova Scotian and
lsading Baptist minister, reveals:

United with the most powerful enargies of Christianity,
science hae raissd the human mind from a fearful
depth of degradation; and we foresse that day as near,
when by their cooperation, united with Art, the intal
lectual and moral powars of man shall be mightily
enlargsd and purified.?
This profound faith in science led to the acceptance of
idsas which seemed logical at the time, ideas which today's

readars find irxrational, incoamprehensible and racias,

Tha idsoclogical shift that occurred in Victorisn
sociaty can best be explained within the context of Thomas
Kuhn's theory of paradigms and scientific revolutions,
According to Kuhn, when answers to problems are no longer
satisfactory, new oOnas are sought out. Those that are most
successful are theories that seam better than their
competitors; simply put, they provide better answers. These
solutions become paradigms and prevail as long as new
phenosena can ba made to f£it into them. Phenomena that do
not fit are often not even sesn, as scientists attempt to
adapt thair material to the prevailing paradigm. This
continues until the paradigm can no longer incorporate
inconsistanciss and, amidst argusents, svasions, and debats

! George RawlyX, "J.M. Cramp and W.C. Keirastead: the
Response of Two Late Ninetesnth~Century Bsptist Sermons to
Scisnce” in Paul A. Bogsard, ed.

. [Acadiensis

Prass/Mount Allison University, 1990), p. 120.
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a new paradigm emergaes to replace the old. According to
Kuhn, these changes constitute scientifi- revolutions.’
Kuhn's theory is intandsd to explain scientific changs but
it can be applied to & broader spectrum of thought. In this
case, I am applying it to the weltanschauung of the middle
and late Victorian era. Kuhn's theory is especially
appropriate in this regard as scientific explanations
underlay many social and political ideas of the time. In
particular, Kuhn's theory helps us to understand how ideas

we now consider racist could have becoms so antrenched.

There is no qQuestion that the old scientific ideas and
traditional religicus curtainties were no longer able to
explain the vastness of the Victorian world. There was &
naed for the wide diversity of humankind to be accepted and
incorporated into a satisfying framework of belief,
Moreover, an ideology was wanted to rsassure Europeans that
their domination of other groups was in everyone's bast
interasts. To be accepted, & new world view had to be

emotionally, as well as intellectually, satisfying.

The Victoriasn era was certainly a time whan the nesd to
understand indigenocus pacples was more urgent than it had
been in the pas*. Within the immensas boundarias of

2nd ed,, (Chicago. Univeraity of Chicago Press, 1970}.
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Britain’'s second ampire, mors and more of its citizens were
brought into contact with colonized peoples, sither
directly, through government or business or indirectly,
through the print media. In order to govern these subject
peoples, they had to be understood, to the axtent that this
was believed to be possible. Attention was focusad on
scientists: perhaps they could explain behaviour which

ssamed irrational to most Westeners.

The new sciences held the key to this and almost every
other dilemma, Paradoxicslly, science both broadened the
gap betwesn Western sccieties and indigenous peoples and, at
the same time, brought them together. On the one hand,
advances in scientific technology seemed to widen the
distance batween "civilized" Europeans snd "uncivilized®
indiganous peoplas. Victorians, enamcured with their
"comforts™, equated the matarial goods acquired through
technological advances with progress and civilization. On
the other hand, the new sciences which focused on the study
of man and society were bringing “"savages" and Euro-
Amgricans together by discovering common ancestors and a
common history. In essense, science fostered a senss of
interconnectednsss at th. same time it confirmed differences
between peoplss and astablished thess differances in a rigid
biclogical and social hierarchy.
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It is difficult to chose one particular date that
signifies the time when new ideas changed attitudes towards
native pecple. Howesver, one evant that took place in 1851

is indicative of the new currents of opinion, that is the

publication of lawis Morgan's Leat
Iroquois. Previcus accounts of native peopls had been, for
the most part, recorded within the context of the belief
system discussed in Part I, with native people perceived as
either Noble or Demonic Savages.' Accordingly, travellers
and missionaries recorded what caught their attention,
usually strange or bizarrs beahaviour and odd customs.
Colourful myths and legends also interested sarly
chroniclers, suggesting a taste for the celourful and
romantic. Morgan, an Amarican lawyer, was the first to loock
bayond these curious customs and romantic tales in order to
examine the social and political structure of an aboriginal
society. Using the methods of science, Morgan subjected the
information he gathered from the Iroquois to a reasconed and
systematic analysis. Not surprisingly, the order Morgan
imposed on his data reflected the belief systems of his
time. But Morgan did not simply adapt his data to
contemporary idess; his 2 Juments based on emerging concepts
of progress and social sveolution helped to shape the new

‘ Paul Bohannan intro. to Lawis Morgan, Houges and
merican igines, (1881; Chicago:
Univsrsity of cnicago Fress, 1965}. P- vi.
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world view.}

The new weltanschauuyng that emerged in mid-century and
prevailed well into the twentieth century had profound
implications for the native pecpie. Just as it was
necessary to analyze the componants of "civilization® in
order to understand late eighteenth and sarly nineteenth
century attitudes, so to is it useful to know what changing
beliefs maant to Nova Scotians of the last half of the
nineteenth century. Only then can we understand Nova
Scotians' attitudes towards the Micmac. The concepts to be
considered are: svolution, Social Darwinism, the comparative
method, and race, preceded by an cverview of the importance
of science in ths period, The only anti-materialistic, non-
utilitarian beliefs remaining extant were those pertaining
to traditional Christianity and romanticism. They warrant
discussion since they still influenced attitudes towards ths

indigenous peoples of Nova Scotia.

It should not be assumed that scientific concepts
raplaced the value put on civilization. Instead, the
smphasis on what it meant to b8 "civilized® shifted.
Civilized bshavicur, definsd by Euro-Amaricans, raemained the
touchstone by which all people were judged.

* Bohannan, intro. to Morgan, p. vii.
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1. Scienca

The second half of the ninatesnth century saw the
emergance of biology, gaoclogy, comparative anatoay,
palsontology, philology, anthropology, ethnology and
archaeology &8s saparats disciplines. It was discoveries in
soce of thess fields that undermined not only the received
tenets of religicon, but also the traditional interpratation
of the original stata of man and of nature. Hypothetical,
abstract theories no longor seemed satisfactory when sean in
the light of new scientific evidence. For instance,
archaeological finds offered a vast and previocusly
unimsgined time scale on which to trace man's history.
Furthermore, information gathered from the far cormers of
colonial empires suggested that conjectural models and
Mosaic theology, both of which sssumed the original unity of
humankind, were inadequata to explain man's undoubted
diversity. Even the concept that man, averywhers, was
guided by the light of reason was questioned, for colonial
administrators, travellers, and sxplorers providad a great
dsal of information about institutions and customs that were
not explicable in utilitarian terms. Thess customs sesnad
to have some function since subjscted pecplas becans upsst
when attsspts were mads to alter or sbolish them, but what
that purpose was, Europsans could not fathom.®

# Burrow, p. 170.
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A naew cosmology was neaded to make sensa of this
changing world. Information gathered from previously unknown
cornars of the world and svidence discovered in the
getlogical and fossil record had to be arrangsd, ordered and
interpreted. Scientists stepped in with promises to
discover absclute and universal natural laws to replacs
those they had confoundsd. The new sciences would discover
the natural laws which governed man, society and the
universe. These laws would be based on scientific methods

and founded on physical avidencs.

Burgecning sciantific fields of study influenced each
other, but the impetus for change was the study of geology.
Enormously influential, Sir Chariss Lyell's Principles of
Geology, published in 1830, provided the methods and theory
that were later applied to tha study of men and socisty.
Lyell popularized the theory of uniformitarianism which
postulated gradual change through a previously unimagined
time scale. Changes obserxvable in the geclogical record
were intsrpretad to be operating as universal laws in
procasses that were slow, gradual and causally determined.
Since thesss processes wers universal, it was assumed that
they would continue to act in the future as they had in the

past.’

? Burrow, pp. 110-113.
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Othar fields of study, including anthropology, rorrowed
from these principles and applied them to the study of
humankind., It was speculated that man, too, had changed
gradually and slowly through eons of times. 1If man’'s
development was causally determined, then it would be
posaible, when the appropriate data were collscted and
arranged, for scientists to trace man’s development from his
primitive origins to his present high state of civilization.
Theories of causality and uniformitarianism allowad students
of man and society to link ths past to the present, as well
as to predict tha futurs.

2. Evolution

Darwin's On_the Origin of Species, published in 1859,
did not, as is commonly balisved, singlehandedly shatter

orthodox Christian beliefs. Ths currents of thought evidant
in Darwin's thesories of biclogical change wers apparant in
earlier works such as Lyell’'s Principles of GeQlogy. Like
Lyell, Darwin postulated that change through time had been
uniform, continuous and slow. Biological life forms,
including humankind, had svolved through a procsess that was
unchanging and would continus into thes future.

The aspect ol Parwin's work that had the most profound
influsnce on his contsmporaries was the idaea that man shared
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kinship with tha animasls. For the first time man was placed
fully in nature, with a direct link to lower animals.’ Just
as controvarsial was Darwin's theory of natural selection
which proposad that in the struggle for existence only the
bast adapted survived. Animals and plants that were less
wall suited to the snvironment failed to reproduce and
eventuslly died out.’

Darwin's theory of svolution ended ths monogenist-
polygenist debate; multiple origins were no longer required
t0 explain the diversity of man. Polygenists abandonad the
great chain of being, a concept that linked races together
in a hierarchical system, with Europeans at the top and
blacks at the bottom.!° This theory was held in scme
disdain because it distorted ths Mosaic account of creation.
Now the theory of evolution could ba applisd to the social,
cultural and bioclogical development of man. In the process,
Darwin's hypothesis was distorted, however, the final result
was s modern, scientific, socially acceptable theory in

which races could continue to be rankesd.®’

' Burrow, p. 114.
¥ murray J. Leaf, :

Map, Mind and Science: A History of
Anthropology, (New York, N.Y.: Columbia University Press,
1979), p. 99.

¥ Nancy Stspan, :
Britain 1800-1960, (London: Macmillan, 1982), p. 1S,

% 3.R. Miller, p. 97.
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The idea of removing God from creation frightened soma
Christians. Yet many wers abls to reconcile their religious
besliefs with Darwin's hypothases about man and nature:
others rejected his ideas ocutright.

3. Social Darwinism

It was the challengs of the new socisl scientists -
sthnologists, anthropologists, and sociologists - to
construct thsories of humen development bassd on Darwin's
and Lyell's principlas and methods. Their aim was to
discover laws which axplainad husan society, and the
processas which had brought man to his present position of
ascandancy. As J.S8. Mill put it:

The fundamentsl problem ... i3 to find the laws

scoording to which any stats of society produces

the state which succesds it and takes its place.

This cpens the great and vexed quosticn of the
progressivaness Of man and society ...

Of all who addresssd this problems, the most influsntial
was Herbert Spencer. Spencer devigsd a universal systam,
his "Synthetic Philosophy”, which provided many Victorians
with a satisfying interpretation of their world. Using an
organic analogy of growth and dsvelopment, he explained how
the sarth and sverything on it had svolved. The cosmon
principle was ths dsvelopment fros the homogsnecus to the

¥ J.8. Mill, A Svstes of Logic, II, in Burrow, p. 108.
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heterogenecus. Just as the earth evolved from s nabular
mass, just as sesds grow into tress and embryos into animals
and humans, so did societies develop from tha simple to the
conplex.? According to Spancer this evolutionary process
was nature's law which caused mankind and societies, through
a process of adaptation, to becoas increasing differentiated

and complex.

Darwin's theory of natural sslection becams Spencer’'s
*survival of the fittest”. If humankind was sllowed to
follow the law of social evolution, the weaker alements,
that is the less differentiatsed, would be sliminated,
thereby making room for the superior, more complex types to
edvance. The ultimate goal was perfectiocn, but this could
only be achisved if the natural process of svolution was
allowed to follow its course. Competition and conflict
played an essantial role in this procass. According to
Spancer, conflict betwsen individuals, between classes,
nations, and races was naturs’'s way of wesding out inferior

slements and bringing forth superior slements.’*

Spancer's notions of what constituted complex or

3 Richard Hofstadter, Socisl Darwiniss in American
Thought, 2nd ed., (New York: Georgs Braziller, 1955), p. 37
and Robert A. Nisbet, H

, {(New York: Oxford
University Prass, 1963), p. 124.

% Gossstt, p. 12.
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heterogenscus societias and simple or homogeneocus socisties
were pradicatad on the valuss and deliefs of his Victorian
world. Charactaristics of an advanced socisty clsarly
matchsd his cown, while he draw examples of lower, simpler
socistiss from colonized peoplas who were littls understood
by Europeans. According to Spencer’'s universal systaa, all
contamporary socleties and their antacedents could be
classified and placed in a chronological seguencs which
would revesl ths development of Wastern civilization.

In this grand scheme of evolutionary progress,
sipilarities to sarlisr thsories of conjectuval history are
svident. But now the system was no longar bassd on
conjscture and hypothesss; it was derived from scientific
mathods and universal law. Lyell and Darwin had proven that
8 uniform mechaniss of changs acted in the universe; this
mechaniss snsured that the sams processes occurrsd in the
past, the pressnt and the futurs.!’® As conceived by Spencer
and his contasporariss, a similar gradual, continuous,
natural, and dirsctional pattarn was evident in man’'s social
and cultural development. As a result, svery stage in the
developmant of civilization could be seguentially placed on

this linsar continuum.

The concept of socisl evolution became imsensely

¥ Nisbet, p. 184.
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popular, providing an idsology which satisfisd most Euro-
Ansricans well into the twentieth century. Spencer
integratsed the rapidly accumulating, but inchoate,
informaticn about strange, alien peoples; he impossd a
pattern on all societiss, past and present, which mads thes
intslligible and meaningful to his Victorian psers. Euro-
Amaricans could now lock at indigenous pacples and rscognize
in then eslemants of their own ancestry. This 4id not bring
them any closer, but at lsast thay could bas sxplained and
understood.

Victorians alsc found coafort in Spencar's Synthetic
Philosophy becauss it gave & purpose and dirsction to tha
rapid social and economic changes which were transforming
their society. Not only did it provide an explenation of
change, it also promised a batter future.'’ There was sven
hope for some simple socistiss: for those not fated to
dissppear, ths direction of thair progress was clearly laid
ocut in tha pattern of Wsstern devslopment. This optimistic
outlock was an imsportant factor in Socisl Darwinism bscoming
ths prevailing parsdigs. It satisfisd the nsed to dDelieve
in a ocontinually improving society, whils it also placatad
undsrlying anxieties and fears.

Another reason for the ready accaptance nof ths idesa of

* Hofstadsr, p. 45.
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sociasl svolution was that it validated the status guo. It
seamed salf-svidant to Westensrs that their ascendancy wss a
result of their natursl superiority.!’ Hencea, thair success
was saplained and justified by ths theory of sociasl
svolution which proffered that their almost world-wids
hagemony was dus to their advanced state of svolution.

While thess theoriss of socisl dsvelopment enhanced
British and American self-esteam by placing their societiss
at the top of an updatad laddsxr of progress, ths position of
indigenous peoples, such as ths Micmac, continued to be
denigrated. Long standing prsjudices towards native psople
now had a naw validation with social svolutionary theories
continuing to place tham nesr ths bottom of the

developmental ladder.

Further validation for tha idea that native pecples
wers imsature and child-like was at hand in the popular
theory of recapitulation. This theory, 8 refinement of
Spencsr's modsl of organic growth, was ussd to axplain both
the development of children and of indigencus pecpls. The
concspt stipulatad that just as the sabryo recapitulates the
stages of evoluticn, 80 the mind of the child recapitulatass
the develcopmant of the human race from savagery to

Y Gossstt, p. 140.
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civilization.'' The child must learn reason and self-
reatraint before he can become an indepandent adult. The
parallel to indigentus pecple was self-svidsnt to tha
Victorians. Science had oncs sgain proven what thsy had
always assumed: gavages were like children, they could not
control thaeir passions, thsy had no sense of purpose and
they had volatile tempers.’’ The explanation for this
childighness was that indigenous peoples had become
sidstracked in thes evoluticnary process and were therafors
in an srrested state of sither childhood or adolescence.”™

Again this was an old idaa in new, modern, scientific dress.

Theories of socisl evolution and progress had other
implications for the way native peoples were regarded,
Since the concept of linear development assumed continusl
improvement, indigencus peoples continued to be identifisd
with Hobbes' rude, wild savage. The Noble Savage all but
disappeared with only a few romantics lamenting his demise.

The Hobbesian savage continued to play his traditional
role within the revissd thaory of man and society. Hs still
represented the dark mirror imags of sverything that Euro-
Anericans held daar, that is civilized bshaviour, rationsal

¥ Gossett, p. 13.
¥ 1044, p. 89.
¥ Hofstader, p. 193.
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valugs, material comforts, and love of family. Rationality,
as Victorians defined it, was economically driven,
utilitarian behavipur which inavitably led to self-
improvement. The corollary was that behaviour which seemed
to have no utility or purpose, which conseguently did not
lead to advancement cor improvement, was irrational and
meaningless.? Euro-Americans perceived that there was
littls hope for people who had no interest in improving
their condition. Furthermore, according to Social
Parwinism, if cutsiders interfered with the natural
davelopment of the svolutionary process, indigencus people
would be irreparably harmed. Native psople were used to
being regarded with indifference, but now the apathy of the

dominant sociaty was sanctioned by science.

Conservatives found in Social Darwinism anothear
rational for discounting the uncertsin futurs of many native
peoples. The belisf that they would eventually bacome
extinct was affirmad by evolutionary theory. In the battle
for survival, the fittest were fated to overcome inferior
races. It was unfortunate, but, most Buro-Americans
belisved, it was necessary that inferior races disappsar in
order for strongar, mors advanced nations to take their
place and continue the insvitable improvement of humankind.
Extinction was the fate of any group which becams

# rodd, pp. 88-89.



119
sidetracked or arrested on the evoluticnary path. Their own
inherent flaws and weaknesses meant they would inevitably
psrish, Conssguently, a large segment of the populstion
believed that humanitarian gestures, although wall-
intentioned, were docomed to failure.¥

Not everyone approved of this deterministic point of
view. For instance, libersl humanitarians accepted the
concepts of social svolution and progress, but not Spencer's
idea that the environment shaped and controlled man.
Instead, they believed that man had some measurse of freedom
as well as some control over his environment.?’ They
modified other Social Darwinist ideas to accord with their
optinistic outlook. They argusd that, indeed, inferior
paoplas were in grave danger of extinction, but they could
be saved if they got back on the right evolutionary track.
The process, of course, would have to take plsace naturally
and slowly. All that humanitarians could do was to treat
native people kindly, and encourage and protect them until
thay ware resdy to advance on their own. The environment
was a crucial factor in the "advancament” of indigenous
peoples and was ons elemsnt over which those trying to help

had some control.

¥ Haller, p. 207.
 yofstader, p. 125.
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The idea that rapid and sudden evoiutiocnary change was
harmful to races that ware not ready for it {8 a refinement
of the degredation theory which prevailed in the first half
of tha nineteonth cantury. Science had explained progress,
now it expleined the inexplicable: why contact with superior
white races harmed indigenocus pacples. Ths explanation that
contact with the inferior elements of Euro-American scciety
resulted in degradation had not been entirsly satisfying, as
the lower classes, were in the final analysis, part of the
dominant society. A new explanation was found in the
evolutionary process. The Caucasian race had advanced
through its own innate abilities, its own consciousness and
ssnsa of purpose. The only way uncivilirxed racas could
ascand the ladder was by acquiring the same characteristics
and by evolving in & similar manner. Humanitarian efforts
to assist indigenous peoples to advance were entirely
misplaced for the civilized values and bshaviocur they scught
to teach would be learned through compulsion or imitation.
Soth methods might lead to superficial assimilation, but
this would sctuslly be harmful to the pecple they were
trying to help. Change had to be achieved through a natural
procass of self-development; it had to come from within the
people themsalves, If advancemsnt was imposed, the process
would be artificisl and would result in moral, physical and
social degensration.?* Conssquently, determinists believed

¥ Hsller, pp. 143-144.
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that there were many races who could never progress because

of their inherent weaknesses.

Evoluticnary theories justified what was already taking
placa. Native peoples ware being isolated, arguably for
their own banefit. Isolatiocn, it was argued, would protect
them from the unhealthy influences of white society and
would sllow them to "advance” thrcugh the essential gradual
stages. Governments took a paternalistic approach,
ostensibly treating immaturs native people kindly, while, at
the same time, setting them on the right road to progress.

3. Comparative Method

A direct descendant of conjectural history, the
comparative method has to be seen within the larger context
of social development and progress. Like its pradecessor,
the comparative msthod arranged cultures in s series with
the least asdvanced at the bottom and the most advanced at
the top. But the new scientific method produced & more
systematic result. The standard of evaluation, as befors,
was civilization as defined by Western values. Using thase
standards, social sciantists were able to arrangs their data
in a pattern which showed linear progress from savagery to
civilizstion. Moreover, svolution showed that progress was
uniform through time and arcund the world. By comparing
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contemporary socisties at a particular stage to those from
the past at a similar stage, it was possible to reconstruct
ths ssgquencs of cultures which rasulted in modern

civilization.®

Civilization was divided into stages as the conjectural
historiens had dons, but the stages wars more Clearly
defined. 1In this area, Lewis Morgan's work was influential.
Hs dividsd what he termed ethnical periods, or stages of
culture, into thres subperiods. Thus, the stages of
savagery and barbarity were separated into older, middle and
later stages. Each stsge was defined by "some important
invention or discovery which materially influenced human
progress, and inaugurated an improved condition,"?*
According to Morgan's categorization, most North American
Indiang had advanced to the later stage of savagery as they
had acquirsd the bow and arrow. The acquisition of further
*arts of life" were necsssary if they were to progress any

furthear.?

It was as represantatives of a people at the lowest

* Nisbet, p. 192

¥ Bohannan, intro. to Morgan, p. xxv.

= Hnrgan. P 42. Sas Erian ﬁ. Dippis,

- BN . - 14
Conn U.tloyan Univnrsity Press, 1982), pp. 103-06 for =a
Giscua:icn of Morgen and evolutionary progress.
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stage of savolutionary development that scientists, such as
Lewis Morgan, became interssted in native pecple. By
studying aboriginal people, scientists, both professional
and amatesur, belisved that thay were examining psople who
ware at the same stage as their own, recently discovered,
palaeclithic ancestors. Conssguently, by studying native
people who had pressrved the sarlier stagses of human
davelopmant, Westeners could learn about their own pre-
history. Thsy could learn, among other things, how
civilization progressed, how institutions evolved, and why
some societies stagnated. Thera was amuch to learn from
native groups, but little time to do it, as it was still
assumed that they would soon become extinct. Time was of
the essence as anthropologists undertcok what came to be

known as galvage anthropology.

Attempts to defins and classify different races became
an obsassion of the ers. Scilantists attampted to dafine and
categorize racial differences with tha goal of arranging
races on a linsar scale. Eventually, they hoped to place
all of humankind in a framework based on theories of
svolutionary develcopment. While this research recognized
the wide diversity of humankind, as always, Westensrs were
given the prs-eminent position.
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This task was undertaken by spacialists in the new
fields of anthropology and sthnology, beoth of which focused
on the study of man and his culture. Classifying races by
their physical differences bscams the major interast of
physical anthropologists. The goal of finding pure races,
became, according to Todd, their "NHoly Grail.”® Criteria
for dascribing and defining racial diffarences were sought,
with cranial measuremants, human pigmentation, and hair
colour becoming the most widely used.

The use of crania to datermine racial types was not
naw. Skulls wers obviocus markers of raca as they wars
readily availablae, providsd a measurable unit cof comparison,
and contained the brain, an organ correlated with
intelligence. Early in the ninetsenth century, some
scientists had ussd crania to classify different rasces and
phrenclogists had used them to illustrate ths relationship
between the contours of the skull and mental and moral

characteristics.”

Johann Friedrich Blumenbach, a famous comparative

# Todd, p. 314.

® The "scisnce" of phranology became very popular in the
first half of ths csntury, sventually degensrating into a
parlour game. In spite of its frivolous nature, phrenclogy
was influsntial in that it spread the idea that physical
characteristics could be equatsd with intellectual abilities

and soral qualities. Stepan, p. 25.



1258
anatomist active in the early ninsteenth century, davized a
systen of race classification using cranial messursasents as
his cxiteria., It is of interest to note that his racial
thecries were initially not widely accepted as ths climate
of opinion was not ready for the idss that there wers
differant races of man., Indesed, 8 ssries of articles called
"The History of Man" which sppearsd in The Bee in 1838,
suggests that Blumenbach's arguments wsre rejected at that
time with the same arguments that would be used in the early
twantiath century to challenge similar systems of racisl
classification. The author of "The History of Man" responds
to Blumanbach's claim that thare are five varieties of man:
But the truth is, that this and all other divisions
ars porfectly arbitrary, and ws doubt much whether
they should be received. The differences so
establigshed depand principally on the different
configuraticns of the skull: but the truth is, that
thexra is almoat as much difference batween the skull
of an Irishman and that of & Scotchman, as there is
betwaen the skull of a Circassian and that of a
Mongolian: nay, not only in the same country, and
anong the same i{nhabitants, but evan in the same
families, the most rexarkable differences,in the
form of the head ... are observable: yvet wa do not
draeasn of classifying them into any definite order of
varisties.
Furthermore, the author argues, Blumenbach's
*...Obsarvations wars... foundad on individual skulls, which
can naver be relied on as representing correctly thoss of
ths bulk of any nation.” A final argument attacks
Blusenbach's fivae varietiea. Wwhy five, the suthor arguss,

when it is possibls to make fifty or a hundrad with s littls
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ingsnuity.® Similar arguments, including the infinite
variations in skull shape, and arbitrary racial divisions
wers used by Franz Boas in 1912 to counter the by than
sntranched study of craniology.’ Between the criticism of
thase two sceptics, a pariod of over ssventy years, the
foundation that Blumenbach had built continued to grow.
Using crania, scisntists built complex and elaborates systems
of racial divisions, their research contributing to the

prevailing racist paradigm.

The appeal of skulls was simply overwhelming, as was
the tamptation to fit them into evolutionary patterns.
Moraover, thers was a new dimansion to the study of cranis
not available to sarlier scisntists. The discovery of
fossil skulls gave Victorian sciantists the means to compars
contamporary races to those of Stone Aga peoples.

Scientists arranged the ancient skulls in a linsar ssguence,
correlating them to 8 similar pattern of contemporary
*primitiva”" skulls.

Physical characteristics of crania wers used to gauge
both mental and moral qualitiss, the assumptiocn being that

¥ "The History of Mankind", The Bes, June 24, 1835, 1(5),
p. 37.

% Stepan, p. 104. For a summary of Boas and his influence
sss Bruce G. Trigger, Natives apnd Newcomers, (Kingston &
Montreal: McGill-Qusen's University Press, 1985), pp. 112-14,
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one explainsd the other. The dimansions and shape nf ths
skull and the size of the brain wars measured using precise
criteria. Ons method usad to determine intslligence was
seasuring cranisl capacity. Anothsr widaly ussd
classificatory gauge was the cephalic index. This method
involved "dividing ths langth of the skull into the braeadth
and multiplying ths guotiant by 100 to sliminate decimals”.
A long skull was called dolichocephalic and a round one,
brachycsphalic. These skull shapes, including an
intermediate mesocephalic type, were ussd to defins racial
varieties. Another classification technigue was ths
measursmant of facial angles. The ideal angle, based on
Gresk statues, was 100°. A facial angle of &0 to 70°
indicated & sloping forehead, assuming a close association
with apes and low intelligance. The terms used for facisl
angles were, raspactively, prognathous and orthognsthous.’
A complex system, indeed.

Such concepts wsres not limited to the sciantific
comaunity; they decame widespread and popular. By the and
of the nineteanth century the skull had becoma tha arbiter
of racial theory.’ This scisntific resesrch led to the
widaly hald belief that human physiclogy, espacially the
skull, reflectsd intallectual and morsl characteristics of

3 gossett, pp. 69-76.
¥ gtepan, p. xviii.
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individusls and of races. Craniomatry did mores than
astablish hierarchies of physically differsnt races; it also
offarsd a scientific explanaticon of the i{nability of mome
races to svolve. Spencer and scme of his followsrs belisvad
that inferior racss were ssall-brained. The study of brasin
weight and convolutions sxplained why thess races would
nsver evolve any further than their current condition. They
were outsida the process of svolution and would never be

able to progress.™

The work of physical anthropoclogists had a profound
sffect on attitudes towards the native people. Sciencs was
"proving™, what many had always bslievasd, that the "lower®
racas were, indesd, inferior; morsover, this infariority wass
raflected in their physical appearance, This naw attituds
is apparent in Nova Scotia in 1862 when 8 traveller
commantad on the "dsgensrate” Micmac "squaws and children®
he cbserved: “the low forehsads denote a lack of that higher
order of intellsct which designates ths superior mind."*

If tempersment and intelligence wers inborn, then thars was
iittle chance that thase characteristics could be changed.

Ths physical appearance of ssvagss confirmaed that they wars
stuck in an svolutionary backwater, with almost no chancs of

¥ Haller, p. 137,

¥ andrew L. Spedon, Raws
{Montreal: Lovell, 1863}, p. 133.
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sscaps. For them evolution was at an end.

Amcngst the most sxtrame of the racial theories which
davaloped in the ninstesnth century was the concapt of the
Aryan or Teutonic race, 8 race which was suppossd to have
been the carrier of all civilized traits. This race was
inventive, adaptsble, sapansive, the only ons able to live
in any climate and the only one suited for democracy. An
Anglo-Saxon/Celtic variant most influsnced Nova Scotians.
For Nova Scotians, connectad politically, economicslly and
socially with Great Britain it ssemed self-svident that
Britain's dominant position in the worl.s was a result of its
citizens' inhersnt abilities and intslligence. It was
Britain's destiny to ruls much of the known world., In this

circular argument Britain's success proved its superiority.

The idea that the abilities and talents of this
privilsged race alsc entailed responsibilities was
widespread. It was the duty of civilized people to govern
those less fortunats than themselvaes. Each race was
govarnsd according to ths stage of svolution that thsy had
reached, one practical reason that racisl daefinitions wers
naeded. Most subject pacoplas, it was bslievaed, were not
ready for liberty and required & psternalistic government.
This was the "whits man's burdsn®, the daunting, but
inescapable challenge facing sspirs builders.
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5. Christian Views

Sy the latter decades of the ninateeanth century,
theories of social evolution, progress and inherited rascial
diffarences were taken for granted. Thay wers the essentisl
coaponsnts of ths way Eurv-Americans percsived their world,
but tha accsptanca of the naw ideclogy was not without
variability. While some accesptsd a completoly materislistic
and scientific interprstatiocn of tha cosmos which the naw
baliefs implied, many mors adhersd to traditional religicus

visws,

Most Christians had no problam reconciling concspts of
race and progress into their belief system, but evolutionary
thsory was another matter. Evolution seliminated the rols of
thae Creator and made man an integral part of nature,
concepts too blasphamocus for many Christisans to accapt.
Howsver, Christians had little trouble with the ides that
races wers unequsl becauss of ths stage of devslopment they
had reachsd. The concept of the brotherhood of man had
almost always, in practics, incorporated the idea that some

groups wers more advanced than others.

PFolygenism was no longer necesssry, so the guarrel
betwsen it and monogeniss disappaared, to be replacsd by
dabates about avolution snd Mosaic cresation. William
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DawsOn, a prominent Nova Scotian, became the leading
sciantific opponent of Darwin's ideas. In several books, he
showad how it was possidle to reconcils modern scientific
knowledge with traditional belief in the Divine origin of
humankind. But his works also illustrate that thosa who
beliaved in the brotharhood of man did not nscessarily
bslisve that differsnt races were sgual in ability.®

Christianity also influenced the dominant society's
sense of duty. Christians' sense of mission, their desire
to "save” savages in every part of the world parallsled and
somgtimes exceeded the imperialistic drive of politicieans
and businesszen, Morscver, Christianity reinforced tha
self~righteousness of Euro-Amaricans. They believed that
God had ordainsd that mankind should control the material
world and if the white races were most successfully
following his Divine plan, it followsd that He favoured
tham, that they wers his chosen paople. Some Britons and
their dsscendants in Americs toock this idea so literally
that they fostersd the bhalief that they ware ths trus
descendants of the ten tribes of Israel.”

#* ror example see J. williaa Dawsan,

{Montresl: Dawscn

Brothcra; 187?),

¥ Rav. James Christie, ed., Anglo-Saxon Ensign, V. 1,
No. 1, Aug 1, 1880 (Trurpo, Nova Scotia: John Ross). The
frontispiece c! this journal states that it is "Devoted to
ths Identification of the British Nation with the Lost 10
Tribes of Israsl and Kindred Subjects”.
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6. Romanticism

Industrialization and urbanization drove romantics, at
lsast metaphorically, to find solasce in solitary, pure
nature, far from the contaminating influence of man. Tha
image of the Aserican native had once been part of this
vision, but by the latter half of the ninetsenth century, it
was believed that most Indians had become tainted by the
evils of Western civilization. As such, they were no longer
viable symbols of virtus and innocence, except when placed
in the past. Here, they continued to represent the idsal

relationship between man and nature.

Writers continued to find images of nostalgia, death
and disintegration in the anticipated extinction of the
native peoples. Their passing served as a memento mori, a
reminder that all things must pass. As heroic figures in
the past they represented a time when men lived in peace and
harmony with his environmsnt. Wwriters also used
stersotypical Indf{ans characters to provide atmosphers in
sdvanture storias or historical fiction. Indian myths,
legends and place-namas provided s sanse of colour and drama
to landscapes, which to Euro-Americans, were devoid of

asgociation.
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A shift in ideoclogy does not necessarily mean that the
way aboriginal people were regarded and treated changed to
any great extent. Rather, new ideolcgies offered a new
Justification for & scocial structure which continued to
favour certain races and classes and opprass others. 0ld
ideas, the nesd for hierarchy snd order, the essential unity
of man, conjectural history, the influence of the
environment, all had served the interests of Euro-Americans.
A shift in ideclogy also advanced their cause, but the new
Justification for oppressing subject races was, in their
eyes, more authoritative. wastern superiority was now
validated by scientific theories which proved that their

high status and position was just,

Scientists whose work on race was responsible for
changing attitudes were not consciously racist. Nor did
they lead public opinion on the guestion of race.?® Their
role was to organizes masses of new and puzzling data,
thereby giving order to potential chacs. However, it cannot
be denied that the consequence of their ressarch was a
racist paradigm that was used to legitimate the status gquo.
A further conseguence was the belisf, fraguently put into
practica, that inferior races ccoculd be justifiably neglected
as they were fatad for extinction.

% Stepan, p. x.
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Scisnce had an profound impact on lats ninstsenth
century thought. By “proving™ that races were separate and
discrete according to their place on the evolutionary
ladder, scientists challenged the Christian concept of the
unity of man. Prograss, too, in the early part of the
nineteanth century had bean assumed by reformers and
philanthropists to include the less advanced races. Now,
social scientists equated progress with Sociasl Darwindism.
This meant a harsh fate for thoss, like the native people,

who wera not "fit",

By the end of the ninateanth century, a racist
paradigm, fostered by science, was sO pervasive that few
sscaped its infiuence. History was interpreted from a
racist point of view, literature extolled the virtues of the
blond Nordic type, and legislation was eénacted based on the
assumption of the inferiority of particular races.
Scientists upheld the belief in biological and racial
determinants, rejecting cultural and snvironmental
influences. It was not until tha early twentieth caentury
that paradigms based on racial concepts bagan to be
questionsd and decades later, that they were discarded.
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Chapter V
"Our Stone Men"!

Most literate Nova Scotians were interested in at least
some aspects of the scientific debates current in their
society. Many wore familiar with the publications of
scientists whose work influanced the debate, works by famous
scientists and social scientists such as louis Agassiz,
Samusl G. Morton, Josiah G. Nott and G.R. Gliddan, Herbert
Spancer and, of coursa, Darwin.’?

By 1862 the interest in science had resched the point
that local scientists, both amateur and professional, felt
the nead for an organization as a focus for their
enthusiasm. The Nova Scotia Institute of Natural Science
was ths rasult.’ At meetings members read papers and
subseqguantly publighed them in the Institutes' Transactions

o s. Gilpen 'cm the Stone m of scva SCOtia , Nova

.53, 1871-74, p. 225.

?  Morton, Agassiz, Nott and Glidden influenced the
devaelopment of rsce science. Thesir studies provided a basa
for polygenist theories as they argusd that different races
were distinct and had separats origins. Curtis M. Hinsley,
Jr., Saveges and Scientists, (Wsshington, D.C.: Smithaonian
Institution Press, 1981), pp. 27-28,

} p.C. Harvey says that the Nova Scotia Institute of
Natural Scisnce grew out of s Litarary and Scientific Society
founded in 1859. "The Age of Fasith in Novs Scotia”, Roysl

Socisty of Canada. Trans., Series I1II, 15, Sect. 1I, 1946, p.
14.
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and Proceedings. Topics were wids ranging, reflscting the
non-speacialigt interests of the participants. They were
also up to date, indicating a familiarity with contemporary
topics, such as evolution, craniology and Social Darwiniam.

Although not the major interest of members, a few
papers dealt, directly or indirectly, with aboriginal
people. The content and motivations of these papers varied,
but all reflectsd the need to discovar and record
information about the Micmac before they becama extinct.
Thers was an awaraness that little was known about the
aboriginsl people of Nova Scotia and that what was known had
not been acquired according to scientific methods. Another
contributing factor was the desire to keep up with the
archasological and anthropological work being done elsewhere
in American and in Eurcope. In 1888 Rev. Pattsrson pointad
ocut the drawbacks of investigative resesrch in Nova Scotia.
He pointed out that Nova Scotis had no cavas or lake
dwellings as had recently been discovered in Europs;
nevertheless, there were sufficient resources to discover
the history of the "primitive state of society found among

us, "

‘ Rev. George Patterson, "The Stone Age in Nova Scotia,
as Illustrated by a COLIQction of Relics Prasanted to
Dalhousie College”, - : Te]

Trxansactions, 3, 18981889 p- 231~
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Nova Scotian gentlemen scholars contributed to the
expansion of knowledge by giving papers on contemporary
topics such as archasology, craniometry, philology,
prehistory ond evolution. Some publications were
spaculativa, but others wers based on research and ths
collection and analysis of artifacts.® They also continued
the o0ld debate between monogenism and polygenisam,
buttressing their arguments with new scientific data.

More than just abstract intellectual debates are
reprasented in this scientific literatura. The ideas
expressed and argued were those that gradually cams to
influence Nova Scotians changing attitudes toward the
Micmac. The idea that ths Micmac were equivalent to Novs
Scotians' Europesn ancestors when they were at the same
stage of develcopment made tham a new focus of scientific
curiosity. Howsver, for many Nova Scotians, this intersst
was limited, as distant stone age ancestors and savage
Indians ware equally far removed from "civilizad" Euro-
Assricans. Ths idaas that had a greater impact on rslations
batwsen the two peoples wers those relating to Social

' Thres articles which suggest serious archseological
invnstigation, but are not discussed, ars Hsanry Plars,
Aboriginal Remaina of Sova Scotia' Nova Scotis Institute of
icienceg. F i rang., 7, Part 111, 1888-89, pp.

276-90 'Ealic: of tha Stona Age in Nove Scotia®, Nova Scotis
znggizgg_gg_ﬁgigg;g, 9, 1894-98, pp. 26-58, and G. Patterson,
"Antiquities of Nova Scotia", Smithsonian Institute, Annual
Baport, 1881, (Washington: Government Printing Office, 1BB3).
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Darwinism. Tha theory of social evolution and the concapt
of biological determinism were widely adoptad, along with
the balief that physical charscteristics reflected a racs’s
meantal and moral qualities. Gradually, the idsa that native
people had becoma degraded through their wsaknesses and
inability to withstand temptations was transformsd into the
belief that dsgradation was genatic, predetarmined,
irreversible, and recognizable in the body's structurae.

Thess new beliefs about sboriginal people did not
completely nullify old cnes. Modern scientific ideas
incorporated many old concspts, giving them a new
authenticity. The result was a paradigm which provided a
modified raticnalization for neglect and paternalism. A
change in ideoclogy mesant little to the Micmacs as their
lives wers not altered, but from the point of view of the
dominant society, the new concepts would have been very
satisfying. Now Nova Scotians' belief system, their
attitudes and their actions, werse justified by the

authoritative evidence of scienca.

A faw Nova Scotians contributed to literature linking
the North American Indian to the recently discovered
palasolithic man in Europe. Ths usual procedurs was to
compare the two pecples in such as way as to reveal the
brutal charscter of varly man as he was both in the stone
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ags and in the New World. According to this interpretation,
=an began as Hobbea' fearful savage, and then progressed
according to the linear development of Social Darwinism.
Occasionally, a scientist reversed the process, assuming a
fall from an original state of graca. In this case, "stone
men” and aboriginal pecple weras proven to be pure and noble
creatures, at least in their original state befors
degradation took place.

The latter was the argument advocated by J. William
Dawson, one of Nova Scotia's most illustrious sons.®
Dawson, a highly respectad geologist and educator,
sndeavoursd to reconcile religion and science by combining
the Mosaic account of creation with up to date
anthropological and archasological information.’ Dawson
argusd that primitive man, in particular the indigenous
peoples of North Americans, shared the same impulses, the
same intellectual abilities, and the same skills as
Eurcpeans' palasolithic ancestors. To suppoxrt his argument,
ha provides illustrations of artifacts that signify that the

* For more on Dawson see Susan Shests-Pyenson, *Sir
William Dawson: ¢ths Rova Scotia Rootl of a Goologilt'
Worldview”™ in Pro 3" :

prior to 1913 ed. by Paul A. Bogaard (Mount Allison
University: Acadiensis Press), pp. 83-99.

’ Ses J. Willian Dswson, The Opigin of the World...’
Nature and the Bible, {Ntw Yo:k: Robart Carter, 1875) and
' A1] . - ante - {Montreal:

4% o, ¥ hS &
Dawson, 1880).
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"handiwork of the red man ... is of similar character to
that of pre-historic man in Burcpe."' 1In physicsl
appesrancs tco, Dawson found similarities betwesn rude
hunting tribes like the Micmac and recently discoversd Cro-
Magnon man. Ke concluded that "the God and the demon were
combinsd in thess races, but there was nothing of the mers

brute. "

Thig conclusion might lead one to assums that Dawson
hsld a highsr opinion of native people than he, in fact,
did. Dawson did not sscape ths prevailing paradigm which
ranksd races from the lowest to the highest. Dawson's
insistence on the original goodness and innate capability of
native psopless rested on his belief in the Biblical version
of creation. It was simply incompatible with this belief
that man’'s progenitors coculd havs been cruel, inhuman
brutes, as Social Darwinists were making them out to be.
Instesad, Dawson argued, pressnt day savages, such as the
indigenous peoples of North Assrica, had bscome degraded
sfter the fall of Eden. A hard and difficult life had
reduced him to savagory, but his "...sarlier state was the
best, ... he had basn a good and noble creaturs before he
becsme a savage. "'’

' pawson, 1880, p. 16,
' Ibid., p. 198.
¥ 1bid., p. 202.
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Throughout Dawson’s work, we can sss how thoss who
advocatsd ths unity of humankind shared the same beliefs as
thoss who belisved in distinct racss. Whethar the Micmac
were Bavages nsar the bottom of ths evolutionary scale or
savagaa who had sunk into this condition from an earlisr,
noble state made little difforesncs to the way they wers
rsgarded. In both their character and their physigque, the
Micmac cams to be defined by their bioclogical inheritanca.

Thers was considerable intersst in physical
anthropology and craniomatry in Nova Scotia, and it is in
thes. fislds that saverasl contradictions appear in Dawson's
wortk. He rejected the idea that races could be
distinguished by different skull forms, however, thay could
ba used to measure low and high culture in individuals and
societies. Moreover, he concaded that if enoupgh skulls were
available ths genseral character of a race could be
determined.?’ His criteria wers those acceptsd at the time:

... ths small develcopmant of the frontal and

supaerior regions of the skull, and ths large size

of the jaws and facial bones, are marks of low type.

..» long heads with low frontal rasgion gsnerally

balong to ths lowest racs; short and broad heads

oftsn to an intermediate stags of culture; and
regular oval heads to the highest type.*’

Dawson draw on the work of Dr. Daniesl Wilson of the

U 1pid,, p. 180

2 1pid., p. 180.
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University of Toronto who studied the skulls of North
American Indians. Algonguin tribes, Wilson had concluded,
are long-hesded. Dawson accepted this classification
modified by his assumption that hsad-shapes changed through
the process of degradaticon. As he stated: "... civilized
peoples had msore dslicate and refined forms of facs and Laad
than the ruder tribes."?

Unlike Dr. Wilson, Nova Scotians did not appesr to have
access to the skulls of native peopls, so their
participation in this field of rasaearch was limited.
However, ons such sndsavour took place in the 1850s when
W.H. Prest pressnted the evidenca of his craniocmetric study
of two Beothuk skulls to the members of the Nova Scotia
Institute of Scisnce. In the St. John's Museum Prest had
bean able to measure two skulls and to observe anothsr that
"showed features of & decidedly lowsr type than ths othars,
particularly in ths anormous supsrcilliary ridges and narrow
retreating forshead."!* From his cursory examination, Prest
determined that ons Bsothuk skull was meso-csphalic and one
was brachy-csphalic verging on the seso-csphalic. Therefors
he concluded that ths Bsothuks wers intermediate batween the
inferior long-headed (dolicho-caphalic) races and the

12 1bid., p. 184.

M W .H. Prest, "Msas

uremants of two Beothuk Skulls®, Nova
1894-98, ‘

R FIoOCESd 100 [0

i- Ong., 9.

4 T

! A O
p. laxxix.
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superior round-headsd (brachy-cephalic) races. Prest
admitted that his study could not lead to the establishment
of 8 tridbal indeax as more skulls nesded to be sxaminsd. In
order to continue this scientific sndeavour, Prest suggested

the further exploration of Bsothuk buriasl grounds.'®

As an amatsur scisntist, Prest was contributing to the
sccumulation of knowledge, but he realired that this type of
work was better l«ft tO sxperte. In ignorance, he had made
an srror in messuring from the bregma to the occipital
condyle instead of to the basion, an error he frsely
admitted.

One Micmac skull did have to suffer the indignity of
cranial analysis at a date beyond the scops of this study
snd as wsll, at a times when the validity of craniometry was
questionsd by scientists. However, the fact that tha skull
of a fiftssn yesr old Micmac boy, Mike Mitchell, ended up in
the Provincial Mussum in 1872 is in itself significant.'
The assumption can be mads that when the boy was killed in a
railway accident in 1854 the coroner kept ths skull, likely
against the family's wishes. Eightsen years later tha skull
was passed on t0 the Museum whers it probably sat gathsring

¥ 1bid,

i Nova Scotia Provincial Museum Library, File Card,
Micmac.
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dust until Dr, John Camercon anslyzed it in 1919, At this
time, it is apparsnt from Dr. Cameron’s study thst scholars
ware still trying to define grades Of races on an
svolutionary scale. As ha expsctad, his thorough analysis
of the skull showsd it to be "...midway beatwsen the highest
and the lowest racss of modern Homimidas".)” Like Prest,
Camsron dsplored the lack of available skulls for ths study
of physical anthropology and callsd for ths exploration of
burial sites to rectify the situation.’® Obviously, in some

circles craniology was slow to disappear.

While it was the prevailing paradigm, data dsrived from
craniological studies wes used €O support many different
aspects ¢f science. Angus Rosa, anothsr Novsa Scotian
scisntist, used physical anthropology to support his
argusant that diffesrent racas 0f sen had diffasrent origins.
In his article, "Evoluticn”, Ross used ssasurements of
facial angles to illustrats ths svolutionary process,

pointing ocut that ths highest races and lowest races have

7 John Camercn. "A Craniomstric Study of the Micmac Skull
in the Provincisl Mugeum of Nova Scotia*,

Institute of Science, V. 15, Part I, 1518-22, p. 25.

# 1t is interssting to contrast this attituds towards
Micmac burisl sites tC the attitudes held by Gesner in the
first half of tha ninetsenth cantury. While travelling in
Prince Edward Island Gesner found 8 burial site exposed by
arcosion. Instead ©of collecting ths bones for study he
gathersd tham together and reburied thesm. Charles Elliot,
°The Pictou Indians, an Original Posm”, (Pictou: Eastern
Chronicle Office, 1847), p. 14.
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widely differing facial angles. To elucidate, Ross
sxplainsd that the moat developed races hava a faciasl angle
"sade by & ling passing from the forshesd covar ths upper
jaw, meeting another line passing along the base of the
skull".!' This near right angle is contrasted to the facial
angless of lowser races with their sloping forsheads and

protruding jaws.

It im readily apparant that these kind of data could be
interpretsd to suit slmost any argument. Whereas Ross used
physical anthropolegy to further his polygenic argument,
Dawson ussed the sama evidence to argue for the unity of man.
Willisx Gossip, anpther Nova Scotian scientist, also used
craniology to support his cass for monogenism in "The
Affinity of Races™. He claimed "an affinity of races”
becauss:

»+. in most instences the skulls of ths remots

stone age man, both in Burope and Amasrica, bear

to each other strong rttamblance:. They are

dolichocsphalic or long headed.®

It is to bs expscted that this scientific study of
crania and physical structurs spilled over into tha social

and political world where Eurc-Americans interacted with

* Angus Ross, 'Bvclution ,
2 5 NCH P 1 -

1871 1374 p. 300
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native pecple. The scientific studies coloured the way
native people were perceived, with Nova Scotians now sharply
aware of the significance of the Micmacs' bodily form.

Since physical form was now belisved to raflect levels of
davelopment, Nova Scotians thought that by observing the
Micmacs' physiognomy, they could find in it traces of native
morality, intelligence and character. J. Bernard Gilpen
takes this approach in "Ths Indians of Nova Scotia”. He
begins by identifying the Micmac as a racial type, the

Mongolian:

He wears his hair cropped now which brings still
more in relief the small and narrowed skull, high
and broad cheek bona, high frontal ridges, and
squarg heavy jaw bone of ths rsd man, or Mongolian

type.
Other aspscts of racisl typing are discussed, such as eye
and nose shape, skin colour and facisl hair. Gilpen

explains how the physical characteristics of "the Stone Man

of two hundrad and fifty years ago” have changed since tha
EBurcopesns arrived. Evolutionary forces have been working on
them, softening their savage features:

The ceaseless influences of civilization, of different
food and sltered habits, have worn down and scftened
his contour. The high cheak bone is lessaned, the
strong jsw is less square, and the wild aspect of
savage lifs is softened. He has ceased to tear his
meat like a dog, therefore the sguare jaw is more

3 gernard J. Gilpen, "Indians of Nova Scotia”, Novs

~"-&. b &3 t‘: 1_ L) & - 15 o
Transactions, 4, 1875-78, in The Native Peoples of Atlantic
, ed. H.F. McGee, {Toronto: McClelland and Stawart,

1974), p. 1l12.
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pointed, and the cheek bone ... has fallen:; nor has hs
the wild utterance or startled looks of one always
fearing his enemy.?®

Gilpen admits that thesa "advances" would be obliterated (f
the Micmac returned to their o0ld environment, since "a
strong cohasiveness of raca has kept him so little

unaltered®,?®

Not everyone considerad that the physiognomy of the
Micsmac reflected a rude and harsh life. There continued to
be people who admired both the appearance and way of life of
the Micmac, but their admiration was also influenced by
contamporary attitudes. This is apparent in the following
note by Dr. Edward Breck describing a photo of Mattio
Jeremy, & Micmac hunter and trapper:

The head ssems to me so fine a type of its race,

that I venture to send you a print. The race is

deteriorating in type, owing no doubt to inter-

marrying, so a pure specimen may be valuable

later.*

Pr. Brack's interest in racial types, purs rsces, and hsad
shapes was a result of the prevailing paradigm, which shaped

the way he saw the Micmac, a people he appears to admire.

wWhile scientific ideas taken from physical anthropology

camg to permaste most of Nova Scotisn society, the

2 ybid., p. 113,
2 1bid., p. 113.
¥ Nova Scotia Provincial Museum, Acc. 13.23 (4061).
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scientific study of langusge had a less powerful impact.
Philclogy was, however, of great interest to those, educated
or self-educated, who were fascinated by language, history,
and sthnology. It was widely belisved that the study of
language was the kay to discovering the diffusion of mankind
from his original place of origin. Through language, it was
hoped that the patterns of tribal movaement could be
discerned and the relationships of differeant races
discovered.

The Micmacs too had to be accounted for. How had they
cozs to be in the Maritimes? Parhaps theay wa:e part of an
sarly migration of pre-Aryan peoples, such as the Basgues.
Basgque words were identified in the Micmac vocabulary, as
ware words that resembled Greek, Gselic and Anglo-Saxon.
Gsntleman scholars, like George Patterscn, dabblaed in this
kind of linguistic study, always looking for some way to
connect the Micmac to ancient pecples of the past.®®

Ancother Nova Scotian, William Gossip, used language as
part of his argumant to prove that ths Indians of North
America wars ths originsl, pre-Noachite peoples. In "On the
Antiquity of Man in America”, hs arguss that the aboriginal
peoples spoks the original Aryan language which philologists

# see George Patterson's
Nova Scotia, (Montreal: Dawson Brothers, 1877).
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are sesking. Gossip claims that Indian languages are
dirgctly connscted to the original, basal language spoken
before the flood:
It is derived from the language spoken in the old
world some aight hundred years before the Noachian
Delugse, when the ancestors of the Micmac may have
been wending their way to this continent.

This connection, ha continues, explains why some Micmac

words are similar to ancient Greek.®®

Intellectual detective work of this kind was popular in
the nineteenth century, but it contributed little to the
understanding of the language and history of aboriginal
peoples. However, there was one scholar in Nova Scotia
whose interest in philology and study of the Micmac language
had lasting benefits. Silas Tertius Rand spent the better
part of his life working with the Micmac, collecting their
stories and translating religiocus texts into tha native
tongue. He did not succumb to philological trends, but
studied Micmac and other languasges, motivated by a perceived
social nesd and a genuine love and fascination with

language.

Whils Rand did not relats his work to speculative
theorias, others sometimes used it for this purpose. 1In

b wnnm Gonip, 'On the Antiquity of Man in mnca ,

2, 1867-70, . 50.
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fact, moat of his papers were purchassd by Prof. Horsford
for the Library of American Linguistics at Wellesley College
becauss the Professor thought that a study of Rand's Micmac

papers would reveal svidence of a Norse connection.?

Rand was not above comparing Micmac to other languages
such as Greek and Hebrew. But his compariscns resulted from
a8 interest in langusge, not from a need to support a
diffusion theory. When he compared Greek to Micmac it was
to illustrate that the two languagas "have a remarkable

« 23

facility for compounding words”.

Bafore Rand began his work, it is probable that the
ganeral consensus in Nova Scotia was that the Micmac
language, like other savage languages, was simple and crude.
Rand impliss that this is the common assunption when he
states:

Ons would think [the Indian language] must be

excaeadingly barren, limited in inflection, and

cruda; but just the reverse is the fact, - it
is copious, flexible, and expressive.”

¥ H.L. Webster, intro. to Rand, 1894, p. vi, Charles
Leland, anthor of The Algonguis i 15 W Engls

,. 3rd.” od. (Boston_ New fYork:

G.

E!Bﬁhlﬁgi_lkih!! Houghton,
Mifflin & Co., 1884) also parceived s Norsa influsnce. Ibid,
pl vil

¥ Rand, 1894, p. xxxvi.
? 1bid., p. xxxiv,



151
Rand’'s work did much to dispel misconcaptions, but it
probably did little to gein the Micmac new raspect at ths
tima, for his rasearch is an example of information that
does not fit into the prevailing paradigm and conssguently
is ignored. Nothing could shake the conviction that native
pecpls had a simple culture and a8 simple language that
corresponded with their rude state. Typical is the author
of a history of Cape Breton who claimed in 1869 that all the
native people from the land of the Eskimo to Virginis,
including the Micmac shared ons primitive language.?*

Philology was sometimes used to buttress theories of
race, as was research in cranioclogy and physical
anthropology. However, the most powerful factor behind
thsories of race, in Nova Scotia, as elsewhere, was Social
Darwinism. Whila there was controversy over Darwin's
theories, there was little argument with Spencer's
application of them to social theory. His theory, or a
modification of it, combined with an always present faith in
progress became part of the fabric of belief. This paradigm
parmsated society becoming almost unchsllenged for a period
of several decadss.

A few articles in the Nova Scotis Institute of Science

¥ Richard Brown, A His! .
{London: Sampson, Low, Son, and Hartton, 1859) p. 154.
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reveal the influance of Socisl Darwinism. In Angus Ross'
*Evolution", tha direct influence of Spancer's complex
synthetic philosophy is appsrent. A polygenist, Angus Ross
argues that the diffsrences between races of men are so
profound that they must have had indspendent origins. Whils
rejecting the Darwinisn notion that man shared an common
origin with monkeys, he does accspt the idea of evolution ax
identified with progress and the notion of natural
selection. He explains how the process works:
«.+. in Man as in the lower animals, ... the inferior
and more synthetic types will be successively ex-
tarminated, the higher and more diffarentiated types
will be continually expanding....”
The assumption is that the higher types will prevall over
the inferior types as part of a natural process that will
ultimately produce perfect human beings in a perfect

sociaty.

Gilpen's twoc articles on the Micmac in the Nova Scotia
Iinstitute of Sclence also reveal the influence of Social
Darwinism. In "On the Stone Age of Nova Scotia® Gilpen's
topic is the comparison of “our stone men” to the
prehistoric men of Europe. He statas that since the Micmac
had nsver taken ths "...first great stap towards
civilization ... by accumulating capital or agriculture..."

% Angus Ross, “"Bvolution®,
Science, 3, (Sec. Series), 1874, p. 435.
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they are fated to disappear.’® For Gilpen the reascn is
obvioun:

...thers is no recordsed instance of an infarior
race improved by a dominant ona. They disappsar before
them,. Many asssrt that thay are unable, but it is
batter to lag the progress is s8¢0 slow that it cannot
be measuresd.
In discussing ths fats of the Micuac, Gilpen claims that
thare was no violence involvad in their extinction: "the

doom was velvety; if it was inevitable".’

In & subsequent article, "Indians of Nova Scotia”,
Gilpen does concede that a few Micmac may survive by
becoming assimilated. In ths intersst of science, Gilpen
gathers together information about the Micmac, describing
their "stone period” and their contemporary conditions.
Even though Gilpen notes that their numbers are increasing,
he insists that they are a doomed race unless they
assimilate. Gilpsn pressnts a contradictory portrayal of
the Micmac as influenced by a civilization that
sinultanecusly advances and dagrades them. Banefits of
Eurppean civilization, he claims, includes dry housing and
Western dress, "English boots and trowsers”, both of which
have improved Micmac hsalth. On the othsr hand, the snd of
thae Micsacs' wild lifs means that thsir hareditary skills,

i 3.8, Gilpen, 1871-74, p. 225,
¥ Ibid., p. 224.
¥ 1pid., p. 226.
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poiss, and balance are gons, bacause these characteristics
depend on their vanished way of 1ife.*

Gilpen also touches con ths controversy cover whether
different races could intarbresd. Gilpan admits that this
has occurred among a few white and native individuals,
howsver, & mixture of black and native is not successful:

1 saw one negro, wvhose half-breed child showed so

many signs of unconformability of races: and I have

naver met her afterwards, or but a single trace of
har descandants since, I think the cast has died out.

The Indians themselves renarked it, "Me tink,” said

old Molly toc me, "Indian sguaws with wool, nasty,

nasty.”
Gilpen comments that "The bioclogist would have besn sgually
disgusted, but would not havs failed to note ths Mongolian

and Caucasian wers mors nearly allied than the negro."’*

The idea that the natives' designated race, the
Mongolian, was superior to the blacks was probably small
comfort to the Micmac. The concepts of racs that shaped
attitudes towards them are cbvious in Gilpen's articles. In
then wa sse how idsas of biclogical determinism and social
developsent axplained the Micamacs' inhersnt inferiority and
their ultimate denise. Thass attitudes led to the
conclusion that it is a waste of time and monsy to civilizs
the Micmac. According to Gilpsn, not only was the sffo-t

¥ Gilpen, 1875-78, pp. 113-114.
¥ Ibid., p. 113,
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vorthless, humanitarians ran the risk of "...injuring the
race they sincersly sought t¢c banefit."™”’

By drawing psrallsls from the Micmac to "men of the
stons ags”, Nova Scotians sxpresssd their belief that the
native peopls would soon ba as sxtinct as Cro-Magnon man.

In North America as in Europs, a civilized race was fatsd to
replace one that was rude and savags. This meant that Nova
Scotians did not need to feel guilty over thes impanding
disappearanca of ths Micmac, Eurcgpean colonizers had had no
role to play in this drama; digeasss, displacsxent and
nsglect did not count. Bioclogy was at fault. This was
clearly visible in the physical characteristics of the
Micmac which identifisd tham as "less evolved.” Their
damise was necessary, sven beneficial, if mankind was to
advance. Many Nova Scotian scientists acceptad this
paradigm, confirming it with their studies of the Micmac,
thair own "man of tha stone age.”

¥ Ibid., p. 115.
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CHAPTER VI
"Death song of a dying race"?

Many of the themes and imagas discussed in Chaptar III
continued to be used by Nova Scotian writers in tha second
half of the century. Nritsrs persisted in depicting native
psople as Noble or Desonic Savages, as part of ths natural
landscape, Or as 81 imags of pesento mori, reminding
humankind of its mortality. Even though these litsrary
conventions continued to be amployed, thair uss was
graduslly modified. Images alteraed according to new idsas
of science and race but, more importantly, these images werse
conceived in a social context in which the Micmac were an

increasingly marginalized pacplas.

Changing literary tastes also influsnced how native
pecple wers depicted in Nova Scotian literaturs. Romantic
literatuxre gainad in popularity and snveloped ths defeated
Indian into its realm. In mid-century the Noble Savags
still served as the ide2l rosantic hero and hsroins;: they
were tha victims of fate, ware powsrless to ovarcome their
adversities, and mat their inavitable snd with courage,
honour and dignity. Readers found satisfying sentiment, and

perhaps, for some, a feeling of saugness as thsy

' Pierce Stevens Hamilton, The Feast of §t. Acne and
chﬂg_fngaa, 2nd. ed, (1878; Montreal: Lovell & Son, 1890),
p. 17.
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contsaplated the dacline of what they regardad as an
inferior race. Graduslly interest in the Nobla Savags
wanad, but the passing of indigenous rscas still arcussd tha
santimental feelings of authors and their readsrs. The
Demonic Savsgs alsc continued to play & role &{n romantic
tales of adventurs for hs added a sense of terror which

Eurcpean snanias could not match,

Changing attitudes towards the natural landscape also
altersd the way that native psople were incorporatsd into
it. No longsr & place of fear and forsboding, the forests
came to be depicted, visually and in literaturs, in the
tradition of the picturesgue. Adharants of this assthestic
admired aspscts of nature which offered roughnsss of
texture, irregular lines, strong contrasts of light and
dark, and a hint of wildness.’ In Europe, the most
appropriate huran inhabitants of ths picturesqQue landscape
wors gypsies and bandits; {n North America, the native
psople served a similar purposs. Suitably dishsvellesd and
unkampt, identified as part of untamed nature, Indians wore
the ideal picturssgus subject.

Azide from these ganeral trends, there was Ons

particular literary svent which profoundly affscted Nova

! Sge Christophsr Hussay,
Point of Viaw, {(London: Archon, 1967).
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Scotian literature and the interpretation of rsgional
history. Longfellow's Evangelins. published in 1847,
thrasatened to destroy Nova Scotians' carefully conatructsd
vision of their past. As M. Brook Taylor points cut the
legitimacy of British colonial domination was put into
quastion by the famous posn.’ Longfellow's version of the
Acsdian expulsion suggested it was not & justifiable
military mancsuvre, a necessary preluds to the progress of
the province: instead, it was a crime against humanity. In
Longfellow's hand ths Acadians wers transformed into
romantic hsroes and haroines, halpless victisos of British
cruslty. Inextricably associated with the Acadians were
their alliss, the Micsac. If ths Acadians wers depicted as
sympathetic charscters, tha Micmac also had to be sesn in a
different light. As allies of ths French wers thsy alsc to
be perceaivad as victims of British injustice?

Questions such as thess were troubling to Nova
Scotians, but writers rose to the challange, justifying the
actions of their pradscessors and rsinterprsting their past.
Novelists and poets devised many inganious characters and
plots which allowed them to include the romanticized Acadian
while still adhering to dominant British valuss. Ons devics

’ Ses M. Brook Taylor, "Tha Postry and Prosa of History:
Evangeline and the Historians of Nova Scotia”, Journal of
! ’ 23(1 & 2),

Spring/Summsr 1988, pp. 46-67.
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was to make the heroes or haroines Huguenots, thus enabling
tham to uphold Protastant values, e ansmies of the French,
and allias and friends of the English,

Changing interpretations of history were central to
writers of the tims since a great dsal of literaturs dealt
with the past. The historian whoss image of ths native
peopls most influsnced other higtorians as well as creative
writers was Francis Parkman.' Parkman's view of the
indigencus pecoples both reflscted and influanced
contamporary attitudes. The image of the Red Man that
appeared in his works was based on his experience with the
Oglala Sioux in the Amarican West, a visit inspirsd by his
desire to ses "the Indian under his most fearful and
chargcteristic aspsct”, that is preparing for war.® He
recounted his adventures in The Orsgon Trail, a8 book so
popular it has gones through many aditions and is still in
print.*

Parkman's sxperiences were filtered through the usual
stersctypas-~the Nobls and Demonic Savage. For Parkman, ths

‘ For Parkman‘s influsnce on Canadian historians see
Trigger, pp. 10-20.

' Francis Parkman, The Oregon Trail (New York: Doublsday,
1946), p. 111,

* Howard Doughty, Francis Parkman, (Cambridge, Mass.:
Harvard University Press, 1983), p. 150.
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attractive charactaristics of native people ware thoss that
linked them to ancient peoples such as tha Greeks and the
Teutons. Liks many North Americans, Parkman grudgingly
admired tha warlike characteristics of the "wild"” Indians
because incidents of war inspired valour and bravery. This
fierce spirit raised thsm above ths level of unwarlike
tribes who hava "little of humsnity except form."’ While
this ferocious spirit prevented them from being dsbassd, it
siso had a deleterious effesct: war caused them to become
mercilass, treachercus and capable of "devilish cruelties.™
¥hile Parkman pays lip service to the Noble Savage
convention, he scorns young warriors who like to joks and
laugh, as this bshaviour does not accord with the ideal.
Parkman concludes that the Indians' fatal flaw is their
"wild idca of liberty and utter intolerance for restraint.”
Thay are "thorough savages," “"living representatives of ths
‘stone age’'."® They will never change, will never "learn
the arts of civilization”, conssguently, "hs and his forest
must perish together."' Once again the influence of
gtareotypes led a writer o deny full humanity to native

T Ibid., p. 124.
* 1bid., p. 199.
' ipid., p. 197.
' Ibid., p. 163.
% parkman, The

-, V. I, (ibsf:rwaw York: 8;5.
Dutton, n.d.) p. 32.
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psopla. Furtharmore, Parkman's sxperisnces among the Oglala
provided him with an image of native people which he never
altared or abandoned. He believed, as did his
contamporaries, that since all Indians sharsd the same basic

nature, ona example could sarve for all.??

Parkman's Indians are typicsl of those who appsar in
Nova Scotian literature and history, although comparisons to
the classical era common in the first half of the nineteenth
century were gradually replaced by comparisons to brutal
"stone men” of the prehistoric past. Alternately reviled
and admired, native peoples played a distinctive role in
regional literature. Their use in literature can be
categorized as follows: they ware included as part of a
picturesque background; they were depicted according to
Noble or Demonic Savage conventions or as a degraded savage;
they alsc were described as dependent children or as part of
a2 disappearing race. Filling these various roles, the
Micmac appeared in historical romances, children's adventure
stories, poetry, anda sketches composed by Nova Scotian

writers.

By including the Micmac as part Of a picturesque
landscape, regional authors were able to give a distinctive

character to their works. Nova Scotians, like other North

1 pippie, p. 85.
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Americans, regrettad that, as nswcomers, their ancestral
record was not visible in the landscape. As the
introduction to John McPharson's Poem, Dascriptive snd Moral
puts it: "In lands of ancisnt refinesent and rencwn, the
elaborately rich landscaps has castle and palacs and
csthedral, as marks of wealth and progress”.'’ All Nova
Scotia had to take the place of anciant ruins was a unigus
wild scenary and the native people who inhabited it.
Indians had always been regarded as part of the landscape
but as the wildarness grew laess thrasatening, so too did its
denizens. Gradually, the Demonic Savags and the heroic, but
dying, Indian wers reduced to being part of the picturssguae
scenary. As such, the Micmac appeared in Bartlett prints

and in their literary egquivalents.’*

Typical is a scene from Mary E. Herbert's novel,

It is one of two incidents involving tha Micmac, nsither of
which is relevant to her story. Herbert's description of a

picturesgus Micmac camp is weakly integrated into the plot.

¥ John McPherson, Poams., Descriptive and Moral (Helifax,
N.S.: T. Chamberlsin, 1862), p. ii.

* One axanple of 8 picturesgus Micmac cacxp is Bartlatt's
print, "Ths General's Bridge, near Annapolis Basin”, Charles
P. Devolpi, : -
{Sherbrooks, Que.: Longman, 1974), p. 96.

* Mary E. Herbert, Belindas Dsa S in the Lifs
of & Halifex Belle (Halifax, N.S., 1859). r a discussion
of the writer and the novel see Gwsndolyn Davies, 1977.

i~2
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Fortuitously, her protagonists are having a "pic-nic" near
an Indian settlamant ocutside Dartmouth. They decides to
visit tha nearby camp and arrive just as a marriage
celsbration is about to take placa. This affords Harbert an
opportunity to describe the Micmac in their finest array.
Their “gay and singular costumae” ig described, the brids
declarad to be *vary pleasing”™ in her form and features; the
groom is also worthy of admiration: "He was & tsall, fine-
locking man, whose dignified appearance would have besen
creditable in a civilized comsunity.*!* The Indisns appear
in front of a charming backdrop:

The white tents that dotted the slightly undulating

ground, forming a fine contrast to the desp gresn

of the unbroken forasts that lay behind the figures

of the Indians...."
All of this forms "a highly picturesgue scene, and one on
which a lover of the beautiful would gazes with great
delight."*® Herbaert follows this touch of local colour with
an equally irrelsvant episode in which ths Micmac appear as
ferocious savages (see p. 159-160). Wwhile Herbert's Micmac
scanas serve no real purpose in her novel, they do add a
note of distinctiveness. They root her novel in the
Maritimes, in contrast to the plot that could take place

anywhers and to the characters who have no gualities that

* 1bid., p. 34.
7 1bid., p. 34.
* rbid., p. 35.
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idantify them ar uniquely Nova Scotian.

Other writers featured the Micmac as & colourful
background to the more important action betwean white
charactexrs. Pisrcs Stsvens Hamilton, in a lengthy poem,
"The Feast of St. Anne”, uses the Micmac's St. Anne's Day
festivities on Chapel Island for a setting.'' Unlike
Herbert's picturesgqus, but totally irrelavant scens,
Hanilton's setting has some purpcss. 1t gervas as a
background against which Hamilton's friends —~ompose and
recite poems embalming tha "high, heroic® deeds and
“thrilling tales™ of his country's past.”® The "rude and
semi-barbarous revelry” of the "fading Indian race” is
deliberately chosen t0 contrast with ancestral tales of

romance and glory.®

Sone writers allowed the native people to step out of
the background and take part in the develcopment of tha
action, but usually they emerge only as disembodied,
namaless, and voiceless figures. Such are the Micmac in De

Mille's The Lily and the Crosg: A Taje of Acadis, a novel of

¥ Hamilton, pp. 7-35,
® 1bid., p. 18.

¥ Ipid., p. 14 & p. 17.

LTI T
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romance and adventurs.? DaMille's story is set in
sightesnth century Acadis, a favourite time and place for
writers and poets inspired by lLongfellow's example. DeMille
describes Acadia as & wildernasss which harbours “wild asnd
warliks Indians,” who willingly submit theaselves to thair
French allies.” Obviously the subordinate partners in this
alliance, ths Micmac serve the French as loyal and faithful
guides, trsckers, lookouts, and messengers.

Tha plot of Lily and the Cross hinges on the conflict
between the hero, Claude, a French Huguenot, and the
villain, Cazensau, a French Catholic. Both Claude and
Cazaneau have a band of devotad Indian followers who thsy
refer to as "my Indians.” “Their” Indiansg dutifully follow
orders until Cazeneau orders "his” Indians to seize Claude.
They refuse to do so as “"Clauda’'s Indians® are their
friends. Except for this action, integral to the plot, the
Indians, although almost always present, remsin in the
shadows. Silent, cautious figures, they move in and out of
their wilderness home, part of the landscape which acts as a

background for the dramatic action and romance pf the story.

Occasionally, an Indian will emerge from the background

# James De Mille, 1 :
Acadis {Boston: lLea & Shepard, 1890).

? Ibid., p. 128.
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sufficiently to be given s nams. Such is Jos Takouchsn in
J. MacDonald Oxley's ln Paths of Pexdl: A Boy's Adventuros
in Nova Scotia, a children's story set in the Acadia of La
Tour and Charnace (sic).?* But Joe's rols is minor and
conventional; his skills ss a tracker mean that he is the
only "man alive” who can carry a messsge through eneny
lines. With amazing dexterity, stepping over tha ground "as
silently as & serpent,” hs carries out his mission, briefly
emerging from the background to fulfil his mission.™

Characters like Joe appear to represent vestiges of the
Noble Savage conventions., By ths end of the century
indigancus peoplas waers no longar compared tO Grask gods.

At best, like Joe, they were stoical, taciturn, loyal, and
brave. Ths weakening of the tradition can best be
illuatrated by comparing Joe to his counterparts who
sppeared in & novel published in 1850, William Charles

iton flaunts the

Nobls Savage convention.? The two native characters in the
book, Castine and Frantzwa, are magnificant specimens,

# 3., Macbonald Oxley, In Paths of Peril: A Bov's
Adventures ip Novs Scotia, (London: S.W. Partridgs, n.d.)

¥ 1bid., pp. 75-79.

* wWilliam Charles M'Kinnon, St. Castine: A Legend of
Cape-Breton (Cape Breston Herald Office) 1850. For M'Kinnon
see G. Davis, “Hilliaa Charlcs M Kinnon Cape Brntnn's 8ir
Waltor Scott”, Coll 8 R - . -orics
Society, 41, 1982, pp 21-46.
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glorying in thsir strangth, valour, and senss of honour.
Castine, one of Baron Castine's numercus half-brsed progeny
who fired the imagination of many writers, i{s compared to
ancient ygladiators and to Gods: [he appeared] "the coaplete
impersonification (sic) of the Minstrel-god whose mighty
Aegis hurled back Patroclus' spear when threatening the wall
of 'heavan-defended' Troy."¥ Frantzwa, Castines's
sidekick/aids is slso a brave warrior who is rewarded at tha
and of the novel by being taken into General Wolfe's

sarvice.

Of all the snnobling characteristics of M'Kinnon's
Indians, the only trait which continusd to endura was the
*stern Roman stoicism”® customarily attributsd to native
people.?® But this virtua, it must be noted, was ona common
to both Noble and Ignoble Savagas. A typical portrayal of
the "stoic Indian™ is Hamilton's description of the Micmac
in his poem, "The Rendezous of D'Anville."®™ The Micmac
became i.1 through contact with the men of D'Anvilie’s flest
as they sheltered in the Bedford basin. Hamilton describes

¥ M'Kinnon, p. 68. Writers had grsat licsnse with
Castine’s offspring because ths names of soae of them were
unknown. In M'Kinnon's novel the French born, but English
raised, hero turns out toc be Castine’'s half-brother. This
device puts Castine on the English side whers he aids Wolfe
in the capture of Louisbouryg.

¥ Ibid., p. 36.
¥ Hamilton, pp. 27-35.
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how the plagus

... marked them for his prey.

Confusad they crawl to savage lair

And crouching yield tham to despair, -

Not to lament, Or mOan, Or orys

But - Stoic to the last - to die.®
In contrast to this calm accaptance of death ars ths French
who dis with "shrisks of anguish” and "moans of dull

despair."™

Associated with ths alleged stoicism of the nativs
peoples wers othsr Qualities which helped to esxplsin their
lack of volubility in the presence of whites. They were
considered to bs impassive, taciturn, inscrutable. Sooe
believed that ths Indians' inexpressive damsanour masked
fealings and esotions, an incongrucus belief as Buro-
Americans also thought that the Indians' major flaw was
their inability to restrain their passions. Another
explanation for their silence was exprassed by the
historian, James Hannsay: "Unlike civilized men, they know
nothing of the news of the world, [of] the businsss of
life."” 1In other words, thay ars silant because of the
limited range of subjects on which they can converse.”

¥ 1pbid., p. 30.
H o Ibid., p. 29.

(St. John's. N.B : Printed by 3. & A: MMLilen. 1879) p. 49
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While the convantions surrounding tha Noble Savags
diminished, thoss reflecting the Descnic Savags continued to
flourish. The villainous Indisn playsd too umseful s role in
creating drametic conflict and a sanss of terror to be
abandoned. Ha also continued to serve as 8 justification
for conquest; he was the enemy who had to be overcons for
psace, prosperity and progress to triusmph. Most often these
two designated roles, titillation and vindication, wsre
combined, usually in the form of Indian sttacks on helpless

white sattlers.

Herbert includes such & tale in Bglinda Dalton even
though it has no point in her plot. Following her
description of the picturesque Micmsc camp, an slderly lady
recounts how in her youth her grandparents and other
settlers living in a community near Halifax ware massacred
by Indians. She describes how the Indians burned down the
settlers’' homas, killing with thair tomahawks those who
tried to escape from tha flames:

The vivid glare of the fire, the hesart rending

aspact of the wrstched settlers, 8s they rushed

from the raging slement within, to savags fury

without, the painted visages cof ths Indians, as

they flitted about, dsmon-1like, in their work

of destruction; and, above sll, ths mingled

scunds of horror, ths shrieks of women and

children, the pisrcing war-whoop ... will nsver
pass from my memsory.”

This tale of horror may have been based on ths Micmac attack

3 Herbert, p. 37.
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on the fledgling ssttlemsent of Dartmouth in 1751, but
Herbert doss not specifically identify it as such.* Many
writers were inspired by this incidant, usually esbellishing
it in ordsr to heighten the difficultiss thair ancestors
faced. The story appsars in poems, historias and novels,
sventually making its way into tourist litsrature end school

taxts.”

Even writars sensitive to the situstion of the Micmac
succumbed to ths tamptation to paint the Micmac as fisndish
devils in thsixr accounts of this incideant. One such writer,
Elizabeth Frame, was able to maintain her sympathy for the
Micaac by transferring the rasponsibility for their alleged
atrocities to the influance of the French, in particular the

unscrupulous missionary, Le Loutre.’® 1t was the priest,

¥  Monkman, p. 168, says that this Indian massacrs is
based on those that took place in New England s gesneration
bafore, but Herbert clearly statas that it happensad in s
settlement adjacent to Halifax.

% Shiels' “"Witch of the Westcot" is an sarly axample.
An sccount of the "massscre”™ appssrs in & book of Notman
photos, Jllustrated Halifax,., by Norbert Metzler, (Montreal:
J. McConniff, 1891), p. 22. The story continusd to bs part
of Dartmouth mythology until fairly recsntly. Ses John

Patrick Martin, The Story of Dartmsoyth, (Dartmouth, N.S.,
1957), pp. 83-84.

# Jean-Louis Le Loutre, a missionary active in military
activitigs, was a3 convenient villsin. It wvas a commonplace
of Nova Scotian history to0 hold him responsible for thas Micmac
ravages. This in turn mads hims rosponsible for the Expulsion.
If he had not "stirred up thas Acadians and savages to mischief
and bloodshed” the British would not havas mistrusted the
Neutrals. Adams G. Archibald, "The Expulsion of ths Acadians”,

Nova Scotia Historical Society, V. 5, 18B6-87, p. 50.
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she claims, who by proaisss of gold, artful praise, and
support from tha neutral Acadians, incited the Micmac to
attack the dufancslese villags. The asttack itself is
described in subdusd languags with the Micmac soalping two
men and firing their house. Frame places a grsater amphasis
on the Indisn warrior who is killsd and thse subssquent
funaral cerascniss. Thess scanas revsal Frame's
anthropological interest as does her deascription of a Micmac
camp. Unlike Herbert's picturssque camp with its gaily
dressed denizens, Frame's casmp scane rings with ths truth of

careful obsarvation.?’

Frams's point of view was not the one ususlly adopted
by novelists and suthors of triumphal histories. The
Demonic Savage was much too usaeful to be jsttisonsd in
favour of Machiavellian French priests. Only the "red
devils” could inspire 3 senss of horror, for the French,
wvhan all things were considered, had to bs acknowledgsd as
civilized men. Writers could cast the Indians in the
villainous roles whils allowing ths French to abjurs any
respongibility for their atrocities as doss Oxley in Fifs

and Drym as touisbourg.’ 1In this boy's adventurs story,
the native psople ars given a much larger role in the

¥ glizsbeth Frame,
(Halifax, N.S.: A.& W. Mackinlay, 1864), pp. 186-197,

* Oxlsy, Fife end Drum at Louisbourg, {Boston: Little,
Brown, 1899).
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defenss of Louisbourg than history accords tham. Their role
was heightensd becauss they could bs depicted as colourful
villains who would inspire a sanse of horror in the readsr.
The csntral incident of ths novsl involves ths capture of
one of the youthful protagonists by "skulking red devils."”
He is thrsatsnsd but another party of New Englanders who
surrsndersd to ths Indians are killed in cold blood or are
*fiendishly tortured."*® Conflict with native people, not
that bstween the French and tha English, forms tha core of

this novel.

Obviously, Nova Scotian history was A rich sourcs for
writars. It allowed imaginative writers to craate a variety
of heroas or villains, depanding on their point of viaw.

The only certainty was that tha British vars slways
righteous and honourabls. In particular, writers took care
to explain that Britain had not acted unjustly by expelling
ths Acadians. While Frame and others blassd French
interferencs for tha violence which sparked the axpulsion,
others blamed the Micmac. Ths latter is the approach taken

by Maude Alma in her short story Nhite Rome in Acadia.®
Shs modsls her Acadians after Longfellow, but rejects the

¥ 1bid., p. 247.
¥ Ipid., p. 267.

' Maude Alma [Clotilds Jennings), White Rose in Acsdis
{Halifax, N.S.: Bowes, 1855),.
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notion that the British were responsible for their plight.
The villains are ths Micmac who have carried on “unprovoked
and intolexable warfare."'’ Ths Acadians are depicted as &
simpls pecple of good faith caught in the middle of a
conflict in which they have no direct interest. Tragically,
they are forced t0 leave because ths British are
"axasperated by the continued trsachery and violsnce of the
Indians." For no fault of their own, but becausse ths
British associats them with the Micmac thay are forced into
sxils.

The Indian playsd a useful, as well as an adaptable
role, in stories set in the past. But could tha Micmac be
depicted as Demonic Savages in contemporary literature? It
was possible if the writer believed, as most did, that thas
Indian, by naturs, was inhsrently violent, This vioclent
naturs was still evident as Hamilton notes in his poem, "The
Feast of St. Anne." He observes the Micmac "reproduce”:

The wild, fierce movemsnt of tha dance of bravas,

With brandishing of knife and tomahawk,

And gavage bounds, and fierce, socul-thrilling vells

Which waken schoing terror on the hills, -

As wont their fathers when, in demon guise,
They sallied forth upon the path of war.*

2 1did., p. 11.
Y 1bid., p. 22.
“ “mltcn' ppc 13-1‘-
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The Micmac displaysd this ferocious behaviour as part
of a performance, but thae'r "savage” nature could also
manifest itself under othar conditions. De Mille, in a
children's story, Fire in the Woods, shows how the Indian's
savags nature is exposed through alcchol. In the novel a
namaless Indian ju‘de gets drunk while he is taking a group
of boys and their eldarly black ssrvant, Solomon, through
the New Brunswick forests. The boys are terrified by the
Indian's transformation:

Every moment he grew worse and worse. ... he might

grow violent enough to maks an attack upon tham.

Already he looked far mors like a8 wild bheast than

a human being. The maddening fumas of the ligquor

might excite the natural fe.ocity of his race, and

urge him to decds of horror."

Solomon comes to the rescus of the hoys with the auvthor
suggesting that his ire is arcused by simila:, but usually
repressed, savage feslings. Obviously, DeMille included the
incident to add draaatic tension to his story. While he
titillates his resders he does not allow tham to believe
that Indians could actually do them harm. Latar in the
novel the boys encounter the same, but now sober, Indian.

He is Introduced as "Sam™ and it is explained that he is
usually "sll that a chief should be" except when he gets his
hands on alcohol. He "can’'t resist temptation” even though

"it makes him simply insane."™* As a result, DeMille's

** DeMille, Fire in the Woods, (Boston: Lee & Shepard,
1872), p. BB.

¥ 1bid., p. 321.

W
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Damonic Savage is roduced to an almost pathetic character,
degraded by a weakness for alcohol.

This brings us to the degansrate Indian, another imsgs
of the nativa people used in literatura. Less useful in
fiction and poatry than tha two traditional sterasotypes, tha
dagraded Indian appesrs more often in sketches and
historicsl sccounts. He makes an appearance in Uniacke's
Sketches of Cape Breton and Hannay's History of Acadia.’ In
the chapter of his book devoted to the native peopls,
Richard John Uniacks finds faw traces of the Ncble Savage.
Occasionally, he seses & face that reminds nim of "the lofty
and enduring savage,”™ but most display a "degenerate

countenance. ™

He fears that “"their nature appesars now to
be hopelessly sunk" becausa "his contact with the white man
has infected his nature with vicicus habits."* In spite of
their degradation Uniacke acknowledges that the Micmac still
have typical savage virtues: fortitude and andurance.

Hannay presents a similar picture in his History of Acadia.
According to Hannay, the native people of the Maritimes are

demoralized and degraded. Wwhen they are exposed to

¥ Richard John vniecke, thm
B 2 Bre agd. C. Bruce

Fergusson, (Halifa:,'ﬂ 5.: Public Archives of Nova Scotia,
1958). Orig. published in New Penny Magazine in the 1860's.

‘. Ibid . g pt 106 .

¥ 1bid., p. 106 & 112.
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tamptaticn they have no power to rasist; thus they become
snervated and eventually meet a miserable dsath.™

The inability to rasist temptation suggests an inharant
weakness in the Indian chsracter. Socisl Darwinists would
interprat this as a racial deficiency, but Nova Scotian
writers of ficticn and poetry ware slow to adopt ideas of
inherent racial differences. Indeed, Uniacke, in the 1860s,
still adheres to the theory that anvironmental or climatic
conditions axplain different "traditions and hadits."™
Howaver, DeMille's account of the fight betwesn the "brother
savage[=z]", Sam, the Indian guide, and Splomon, the black
servant, in Fire in the Woods suggests a racial inheritance
of savagery.® Other writers sometimes indicate that certain
characteristics of native people are "in the blood", as does
Marshall Ssunders in her contemporary Acadian story, Rose &
Charlitte. She describes an Acadian character who has Indian
ancestry:

Very little of the Indian strain had entered her

vaing, except a few drops that were exhibited in

a passion for rambling in the woods, but her
aunt had the lazy, careless blood ....°

* Hannay, p. 58.
* yniacke, p. 10S5.
* ps Mille, 1872. pp. 89-90.

* Marshall Ssunders, Rose a Charlitte: An Acadian Romance
{(Boston: L.C. Page, 1898), p. 373.
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The growing interest in race is apparant in Nova
Scotian literature, but most often unigue racial
characteristics ars attributad to the English and their
inveterate enely, the French. For instance, Claude, the
Huguenot hero of De Mille's The Lilv and the Cross, is
called the "hope of the final redemption of your race,"™
Writers most likely ignored the racial characteristics of
Indisans bscause they were only accessories to the major

conflict betwsan the French and the English.

A further role £ native people in literature was as
dependent children. Ai. of the native people in Oxley's
adventure story, In Paths of Peril, fit intoc this category.
The noval is very loosely based on Constance La Tour’'s life
in Acadia, with a fictional nephew acting as the youthful
protagonist.®® Constance La Tour is depicted as a saintly
wonan deeply interasted in the nstive people of Acadia. She
strives "to reach the hearts of the pagans, and help them to
better things." She teaches her "dusky pupils” practical
skills as well as the Christian religion. She shows tham
how to bake bread,...

how to raiss corn, pumpkins and melons, the mode of
preserving the fruit that was so plentiful in the

¥ pe Mille, 1890, p. 188.

* The story of Madame La Tour was another source for
tales of romance and adventure. She was renowned for
valiantly attempting to defend her husband’'s fort at the mouth
of the St. John River.
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autumn, and the art of making maple-sugar, all of

which helped to bensfit tham, no less than ths Gospel

message she nsver failed to give also.*

Thig picture of a Buropean benafactrass trying to
uplift her benighted charges runs completely counter to the
reality of Micmac life as we know it. At the time tha novel
was sat, it was ths native pesople who were teaching the
Eurcpeans tha esseantial skills they needed to survive in thas
wilderness. But novelists are not handicapped by facts or a
sense of reality. Oxley's portrait of Madame La Tour is
designed to create a good deal of sympathy for her, tharsby
heightening the tragsedy of her death. Moresover, his
portrait of the native pecple would not be gquestioned, based
as it was on an accepted stersotype, the "wild children of
the forest.” Few, if any, of Oxley's readers would think it
strange that skilled and experienced native people would
look up to a European woman, newly arrived in the

wilderness, as if she were divine.

The idea that native people were in the earliest stage
of development meant that it was appropriate to picture them
as immature and untutored. As one of these simple and
ignorant peoples, the Micmac, some Nova Scotians argued,
could not be responsible for ths pictographs found at
various places around the province. John McPherson's poem,

* Oxley, n.d., pp. 15-16.
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"Fairy Falls", exprasses this point of view. He admits that
Indian lsgends claim ownership of tha rock carvings
But less romantic annuals show
That when Acadians fled their foe
Some loitared On their way,
Depicting thus, by lake and grove,
Mamorials with which exiles love
To socth the darkar day."
Apparantly, sooe Nova Scotians were not svan able to credit
the Micmac with the ability or desire to commemorats

important events in their lives."

The last image to be considered was the most widespread
angd pervasive, the vanishing Indian. As part of the
praevailing paradigm, the ides that the Indians would soon
become extinct had beccme 50 commonplace that svidence that
contradicted it was ignored. Evolutionary theories,
sentiment and convenience demanded that the Indian
disappear.®® Poets continued to express their sorrow over
this impending loss in elegies. Images from nature, of
which ths Indian was an natural extension, were often used.

Sunsets, falling, withered leaves, Indian summer, and dying

s7

McPherson, p. 36.

* Two letters to George Patterson suggest the controvsrsy
surrounding the rock inscriptions at Fairy Lake. George Creed
{(Apr., 27, 1885) believed that thay were carved by ths Micmac
from semi-hieroglyphic characters taught them by the Jasuits.
Another correspondent, W.A. Calnek, claimed the inscriptions
ware a fraud (May 25, 1885). PANS, George Patterson
Scrapbook.

¥ See Dippie for a discussion of this idea in an American
context.
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nature in autusmn were some of tha metaphors ussd for ths

dsath of the Indian racse.

Thes Nova Scotiasn posts, Elizabeth Frame, Mary Jane
Lawson, and Ada A. Desbrisay used these images and themes in
their poams about the Micmac. Their poams are couched in
terms of sentimental regrat but they also reflect some

guilt. Frame goes s¢0 far as to blame the whites for the
demige of the Micmac:

Your vacant plains the whita m&n scan;
Revorsing all the dread command,

They covet, take your native land.

In vain to them dces scripture bring
The tale that moved Israel's king,

But o'er the land they bear ths suway,
Plant desp the sseds of your decay,
With niggard hand you food deny -
Acadia’s children fade and die.*

Dosbrisay's "The Micmac's Wish®” contrasts the contented life
of the Micmac before the arrivel ot i.ae Eurcopeans with that
after they were displaced. Her native character lamsnts:

But alas, what a changas! now the white man is here,

He has taken cur lands, all our forests so dear;

His axe has demolished our sheltsring pines,

And his mill-dams havas frightened the fish from our
lines.

Now our people are scattered, our chiefs ars all poor,

And our littls ones beg at the white stranger's door;

Oh! we wsep for tha days whan Acadia was ours,

And when plenty and happiness reigned in her bowers.®

8 frame, pp. 78-79.

 Ada A. Desbrisay, "The Micmac's WwWish"™ in M. B.
Desbrisay, Higtory of <he County of Lunenburg, 2nd. ed.
{Toronto: W. Briggs, 1895), pp. 350-51,
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Lawaon expresses a similar sentiment in her psaan to the
LaHave River:
Whers ars those dusky warriors? A failing, feable
wauda?ggg'and almost exiles in their own fatharland.®
Thase poats sean to feel a genuine sense of loss: thay
regard the extinction of the Micmac as inevitable, but

consider it to be truly unfortunate.

Not a1l poets regrettsd the fate of the Micmac. For
instance, Hamilton exults in their dafeat and their
replacemant by a8 superior race. He ends his romantic poem,
"Bertram and Madeleine” with the defeat of ths Micmac and
the victory of the English:

Another race have spread - another tongue -

Unlike as from another planet flung:

And peaceful arts and labcur's busy hand

have spread a brightening glory ¢‘'er the land.®
Even the ever sympathetic Frame felt that the British
congquast was justified since the English had improved Nova

Scotia beyond the abilities of the earlier inhahitants.“

Some poetic laments for the fate of the Micmac wurs

expressed in the form of memorials. The last vestiges of

82 Mary Jans Lawson (Katzman), "The LeHave River” in
Desbrisay, pp. 230-32.

® Hamilton, p. 7B.

% vrame, p. 246.
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the Micmac prassnce, ths melodicus names they gave to Nove
Scotian landmarks, wars to be treasured as mamentos of the
past. They wers alsc to serve snother purpese, providing
the landscape with avocative associations. These could
ssrve as & substitute for tha much regretted memorials of
human history left behind in Eurcpa. Framg wrots a poam,
"Micmac Names®" on this theme, but ths most well known wes
*The Indian Names of Acadia®™ by Richard Huntington.*® This
poem must have struck a responsive chord as it was included
in several books and anthologized in Songs of the Grest
Dominipn. However, ons of ths authors who included the
poem, qualifies his admiration. Bourinot in his history of
Cape Bretcon cautions: the Micsac are "faxr from being ’the
gentle race' here described” and they have not passed away,
but "do not increase.”®® For Huntington's poem leaps ahead
to the day when "the gentle race ... has passed away
forever." His poes contesplates their fate:

The memoxry of the Red Man
How can it pags away

Whils their names of music linger
Cn each mount and stream and bay:

While MusquOodoboit's waters
Roll sparkling to the main:

* Frame's untitled poem is in A List of Micmac Names
(Cambridga: John Wilson & Son University Press, 1892).
Richard Huntington's poem can be found in Unieckn p. 116, in
John G. Bourinot, A 1 Degoxd : ) he
Islend of Cape Breton (Montml- Brown, 1892). p. 95, and in
Lighthall's anthology, Ms_q:_ma_mu_mm. 1888.
According to Bourinot ths antheclogy incorrectly attributes the
poam to De Mille.

* Bourinot, p. 96.
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While falls ths laughing sunbeam
On Chagogin's fislds of grain.*

Just as Micmac placs names smbellished a raw landscape,
$0 too did their myths and legends. Ths intsrest in native
mythology was widesprsad but it was Glooscap, the Micmac and
Malecite cultural hero who most influsnced Euro-American
writers during the latter half of the century. A discussion
of Micmac legends and their impact on ragional writers is
beyond ths scope of this paper, but it is worthy of note as
it reflects an interest in and appreciation of this aspsct

of native culture.*”

Nova Scotian authors wers not innovative. Thay used
the same formats, thames, and images as did those in other
parts of Canada, Great Britain and the United States;
however, they did adapt these conventions to a regional
consciousness. The works 1 have discussed are rooted in the
Nova Scotian landscape; they take place in identifiable
locations such as Chaspel Island, Loufisbourg, the Bedford
Basin, Fairy Falls and ths LA Have River. Local settings

provided 8 unigque senss of place ss did the inclusion of the

¥ Uniake, p. 116.

# fFor s discussion of the uss of native myths and
legands in English-Canadian literature see Monkman, pp. 128-
132. Influential publications of the time include Rand's

and Leland's The Algonquin [egends of
New England ... leland called Glooscap "the most Aryan-like
of any ever svolved from a savage mind” in Rand, 1894, p. xxi,
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Micmac, the original inhabitants. Unfortunately, ths latter

ars always depictsd according to popular stersotypes.

Nor did thesa isages changs significantly as the
ninetesnth century prograsssd. Trus, tha Noble Savags
gradually disappesred, always dying with dignity and valour,
Evantually, he was supersedsd by his rivals, ths Degraded
and tha Daeronic Savage. But at the same tima, all thres
stersotypes merged and blended into the dominant, overriding
image--the Vanishing Indian. That literary convention
suppressed reality was recognized by Rand: "we hava deemed
them capital subjects for romancs, fiction, and all kinds of

exaggeration. "*

The material evidence provided by anthropological
research appears to have had little impact on Nova Scota's
imsginative writers. There are sose exceptions, such as
Frame, whose work includes perceptive descriptions of Micmac
life although her themes remasin convanticnal., An interest
in archasological data is also apparent in ths conciss

descriptions of Micmac material culturse which appear in

local histories, such as Wilson's A Geography and History of

® Rang, "An Indian Legsnd", New Dominion Monthly, July
la?o, 6' pn 27.
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tha County of Digby County, Nova Scotis.”™ Wilson's
description of stons implexments and ornaments made from
feathers and porcupinss can be seen as & kind of semoriasl to
thes Micnac.

Pressed by the certainty that the Micmac wers soon to
disappear, information was gathered, artifacts collected,
and stories recorded sO that Nova Scotians would have a
mamory of their vanished Red Man. 1t was this shadowy image
that writers eulogized or condemned in their sketchas,
novels, poetry and histories. Most often, the image of the
Micmac faded to the point where they only appearsd in order
to provids a touch of local colour: they formed a
picturesqus background for the more important action between
white protagonists. The small role played by indigencus
people in literature mirrored their position in Nova Scotian
society: their influsnce in both was nagligibls.

7 1saish W. Wilson,

A_Gecography and History of the County
of Digbv. Nova Scotis (Halifax, N.S5.: Holloway Bros., 1900),
p. 22,
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Chapter VII
*They and we have baen strangers™:

The imags of ths degraded Indian that shaped public
policy and humanitarian sfforts in the first half of the
ninesteenth century continued its dominuting influence into
the latter half of the century. The assimilative policy
bassd on the precepts of civilization, private property and
agriculture, alsc continued unchanged. However, there were
a fsw modifications in policy including a gresater stress
upon the role of education in assimilating native children.
This coincidad with the growing importance of education in
society as universal schooling came to be regarded as an
agent of social change.

The notion that the nativa pesople would soon become
extinct also played a role in the development of government
policy and the sttitudes of the public. Devslopmental
theories, such as Social Darwinism, now confirmed popular
prejudices. Common opinion held that it was only & matter

of time before most native people would disappesar in tha

face 0of a supsrior race; the remnant would disappear through

assimilation. 1In anticipation of this svent soms Nova

Scotians speculated on the date pf the Micmac's final

! Rand, 1850, p. 3.
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extinction.? This was not just wishful thinking: dissase,
poverty, and deplated rssources had led to a drastic decline
in the Micmac population. By mid-cantury the Micmac
numbsred just over & thousand,’ a statistic that contributed
to the belisf thst they were soon to disappear. Thersafter,
their population begsn & slow, but steady increase, a fact
noted by their supporters but dismissed by most Nova
Scotians.

Tha idea that the Micmac would convaniently disappear
contributed to their neglect and justified taking reserve
land. As Hendry, an Indian agent, rsported to the
provincial government in 1862: there is "melancholy evidencs
of the gradual wasting away of the race.” Therefore, ha
suggested, thay dc not require as much land as before so
there was no harm in allowing squatters who had sattled on
the Middle River reserve keep the land they had improved.®
Entrenched as this theory of a doomed race may have been,
sympathizers continued tc contradict it; the l4th Annual
Report of the Micmac Missionary Society asks "where is the
inexorable law that the Indian tribes glone must pass away

' Micmac Missionary Society, First Annual Report. 1850-
51, (Halifax, N.S., 1851), p. 4.

' Upton states that the Micmac population in Nova Scotia
was 1,166 in 1847, Upton, pp. 127-28.

' LANSJ, 1B62, App. 30, p. 8.
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bafors a fast progressing civilization?"®

While the basic framework of idess that figured in the
tersotyping of native peopls continued unchallenged, in
many respacts negative attitudes hardened. The increasing
irrelavancy of the Micmac to government and settlers alike,
plus the growing popularity of Social Darwinism and
biclogical theories of inherent daficiencies confirmed Nova
Scotians' preconceptions. This is clearly revealed in the
contrast between the attitudes of the Indian commissioners
of the first half of the century and William Chearnley, the
commissioner for Indian Affairs from 1853 to 1857 and from
1859 to 1862.° 1Indian commissioners like Howe, Gesner, and
Parley had been sympathetic towards their charges. While
assimilation had been their goal, they had worked on behalf
of the Micmac, with the assumption that the aboriginal
people had the abilities and intelligence to become valuable
Nova Scotian citizens. Chearnlesy, on the other hand, held
out no hope of altering the native way of lifa. It was, he
claimed, "impossible to impress upon the Indians the
necassity of husbandry", nor was it possible tc induce them
to settle.” Conssquently, thers was littls to be done

* Micmac Missionary Society, 14th Anrual Report, 1862-
63 (Halifax, 1864), p. 10,

¢ Ralston, p. 48B.
7 LANSJ, App. 26, 1B54, p. 211.
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except to dispense blankets and greatcoats (used, if
possible) to ease thair misery until they all disappeared.
Chearnley's pessimistic attitude reflected the growing
ascendency of the idea that the Micmac's own inherent
deficiencies doomed them. A sense of cbligation and
rasponsibility to the people Nova Scotians had displaced was
reduced to a charitable impulse to aid a pauperired people.

If the Micmac could never become assimilated, why, Nova
Scotians argued, ware they allowed to keep large areas of
under utilixed land, theredby impeding the progress and
davelopsent of their province. The solution complamented
the theory that native people could be motivated to industry
if they held land individuaslly. BS.P. Fairbanks,
commissioner of Crown Lands and Indian Affairs, advised the
government to subdivide raeserve lands, holding some for the
heads of Micmac families, and selling the remainder; ths
funds raised to be used for the penefit of the Indiana.

This advice was undoubtedly 8 responss to political pressure
as squatters demanded the right to keep the reserve lands on
which they had settled. As Fasirbanks explained:

I think I express a general fseling, entertasinad in

the island, that it is time these lands should be

made avsilable for settlement, - that reserving

such largs tracts unimproved is injurious, and retards

the progress of the country. If it be tha policy of

the Legislature to escheat those tracts which are held

by individuals without performing ths conditions of ths

grant, it follows that the same policy ought to apply
improvaement,

to lands which are not only left without
but £ail to accomplish that object for which they werse

S
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raserved - the expectation of improving the condition
and comfort of the Indians.'

The Indian agsnt for Queen's County agresd with this policy,
reiterating the argumeant that allowing the Indians to kesp
large raserves of land which they did not cultivate retardsd
the sattlement of the province. Furthermore, he claimed,
the reserve lands ware of no benefit to the Indiang. If the
reserve land in Queen's County wers subdivided and granted
to Micmac families, most would sell to white settlers. As
for the Micmac, "They would be no worse off without it than

thay are now."’

When the responsibility of Indian affairs was handed
over to the federal government at confedsration, it was
assumed that the same policies of distributing charity to
the aged, destitute, and ill1, and subdividing reserve lands
would continue. A report of 1887, just before the transfer
took place, explains that the Indians' lack of progress has
not been dus to the commissioners' lack of effort. The
blame, the report continues, lay with the Micmacs' own
nature and habits that had led them to reject the

government's many inducements to ssttle.’®

* LANSJ, Indian Resarves, 1860, p. 297.
' LANSJ, App. 16, 1863, pp. 6-7.
* LANSJ, App. 39, 1867, p. 1.
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In the transition period foliowing confederation, the
Micmac were neglacted by both levels of government until
1870 when Joseph Howe was appointed superintendsnt gsneral
of Indian Affairs. Hows developed a cohersnt policy,
organizing the province into districts, each with an Indian
agent responsible to the Departmant. However, as a man of
his tima, Hows accepted the prevailing ideology that
governed policy He beliaved that if the remnant of the
Micmac were to be saved, they had to be encouraged "to
abandon the chase...and f£all back on the cultivation of the
soil,.™ Assistance and supplies were only to bs given to
those who demonstrated a "disposition to advance and help
themselves."}’ The Micmac benefitted from one aspect of
this reaffirmed policy; if thsy were to become owners of
property and successful farmers, their land had to be
protected. To this end, Howe advised the Indian agents to
remove squatters and make ths Micmacs feel more secure in

the ownership of their reserves.®?

The protection of reserves did not mean that the Micmac
were to be allowed to hold their land communally. Private
property ramained the key to native assimilation to the
dominant society. Following the wishes of the fedarsl
Department of Indian Affairs, in 1880 tihe Indian agent at

 pCpsP, 22, 1872, p. 35.
12 1pid.
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Chester dividsd reserve land into 100 acre lots "with a hope
of ancoursging more and more a love for self-aggrandizemeant
and industry."!’ Ultimately, ths government hopesd that all
indian lands would be subdivided, after their "strangs

aversion™ to this process was cvercome,’!

The Micmac's aversion to freshold land tenure also
applied to farming on tha scale their guardians envisaged.
wWhile the yeoman imags continued to be the ideal adhered to
by the Indian Affairs Department, the comments of some
agents suggest that the Micmac were lass enthusisstic. One
agant noted that "The Micmac was never intendsd to be &
systematic farmer, "’* while ancther stated that “"They do not
take kindly to tilling the soil."'®* A few, like Rand,
recognized that while the Micmac were not "born farmers”,
they had other talents, being "born mechanics."! Thess
commants suggest that it was the inborn nature of the Micmac
that predicated his abilities or lack of tham. The

acceptance of biological determinism mgant that social and

% pePSP, 14, 1881, p. 42.

* pcPsP, 6, 1882, p. xivii.
* DCPSP, 14, 1880, p. 40.

¥ pcPsP, 14, 1900, p. 69.
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environmental factors becama less of a concern. It was the
indians' nature, not outside influsncea that shaped his
character. Accordingly, the salf-flagsllation that sarlier
syapathizars of the Micmac indulged in when blaming whites
for contaminating ths “weaker" native race almost
disappesred. Environmental influences wers not completsly
discounted. Good reole models wors s8till considered to be
worthwhile, but now they were to be provided by Indian
families who had adapted to the yeoman idesl imposed upon
them.

Paralleling its growing importance in society was an
increased emphasis on sducation as a8 agent of social change
within the aboriginal community. Although funds were
allocated for native schooling, the results were irregular
and discontinuous. In spite of the high value put on
asducation, it remsined a weak tool of assimilation among ths
ninetesnth century Micmac. Schools wsre occasionaslly
established for short periods of time and some Micmac
children attendsd schocl with their white neighbours:
howaver, problems of language and the Micmac need to move
from place to place to gather resocurces and ssll handicrafts

meant that native esducation was sporadic.’

'* See Ralston, op. cit., for a discussion of education
up to 1872.
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Almost all the efforta to "advance” the Indian was

carried out under the paternal eye of government. As wards
of tha Crown the Micmac were to be "uplifted” and tutored
until they bacane civilized and were ready to join Euro-
Canadiasn society. As ons agent sxpresssd it: "In the
business of cultivating the soil and accumulating property
the Indian is but a child, and requires aid and protection
until ha can go alone.*!' Soma agents also denigrated the
Micmac's intellsct. When cne agent was asked whethsr hs
thought if it was feasible to establish a system of
municipal government in his ares, he responded: "such a
system would prove wholly impracticsble in this county. The
Indians are not intelligent enough tc assume responsibility

of such a nature."*

Most Indian sgents raported that under their tutelage
tha Micmac wers making small, but incremental, progress. As
fedsral employsas, they were unlikely to 4o otherwiss for a
negative report would hava meant that they were not
adequately carrying out their duties. The occasional agant,
instead of reporting small gains, made » plea for his
charges. In 1881, the agent for Cornwallis, King’'s County
pleadsd that the Micmac in his jurisdiction wers in a
dasparates state because thay did not have sufficient land on

3 LANSJ, App. 30, 1862, p. 8.
® pCrsp, 14, 1881, p. 42.
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which to live:
The game is all gons. The timbar which thsy require
for their handiwork is becoming very scarce.... when
sickness comes, destitution and starvation stares them
in the face.... I see no prospact ahsad but destitution
and misery, and finally extinction of the racs here....
I am not overdrawing the picture, the reality is
coming home to us... tha only fear is that ws bacoae
too callous and indiffsrent to their misery.”

This compassicnate outcry echoes those of esrlier
humanitarians, but in 1881 it was rare. Explanations for
indifference covar many possibilities. Perhaps most Nova
Scotians felt that the Micmac were being adsquately cared
for by governmant Or perhaps ths belisf that thsy were soon
to disappear was snough to justify neglect. Rationalization
was alzo at hand in development theories that recommended
non-interfersnce in ths advancemant of savage psoples.
Probably, the most significant factor was that the Micmac
had bscoma incressingly marginal in Nova Scotian society.
This is not to suggsst that active humanitarians wers
completsly absent in the latter half of ths ninetesnth
cantury, or that sympathetic observers had disappearsd.
Howaver, thay wera fewar in number and seemed more willing
to delegate social responsibilities to agencies or

govarnment.

The most notable exception was Silas Rand who,

' pcpsp, 6, 1882, p. 25.
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sotivated by missiconsry zeal, worked for decades among the
Micmac, evangelixzing, collscting syths and lsgends,
transliating, and teaching. He 4id not act alones. Always in
ths background wers his supporters, first the Micmac
Missionary Socisty, founded through his efforts, and later,
supporters who kept his mission going through voluntary

donations.

Rand, and by association, his supporters, wore more
concernad about the spiritual condition of the Micmac than
with their material life, howsver, they did assume that one
influenced the other., This assumption was based on the
belief that the Protestant religion was the only avenus to
advancement and civilization. Ths Roman Catholic religion,
in their view, hsd deliberately kept the native people in
ignorance, bigotry &nd darkness. Only the Bible, "the trua
knowledge of salvation”, could 1ift the Micmac out of their

misery and desgradation.?

In many respacts Rand shared the stersotypicel view of
ths natives people, but he rejected the idea thst ths Micmac
wers inherently, and irredsemably, inferior. Rand was nesver
shaken in his traditional Christian belief that all men are
brothars. As such, ths Micmac, even if "untutorsed semi-

savagas”, were capable of improvasant. In his Short

2 pang, 1850, p. 3.
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Statemant, designad to convince Nova Scotians that tha
Micmac wers dasarving of the sttantion of svangeslical
Christians, he based his csse on developmental arguments and
theories of cultural relativity. He pointed ocut that the
anciant inhabitants of Britain resembled ths Indians in
their ferocity and cruslity and that the civilized pecple of
the time, the Romans, held them in contampt. The ability of
the British to alevata themsslves, rsflscted, he arxgusd, "on
tha possibility of elevating the Indian from his prssent
degradation, to the rank of a man.” As for ths nature of
the Indian, it was not more cruel than that of other men:
the English and the French, he claimed, must share the blame

for inciting tham to violence.”

Rand's faith in the ability of the Micmac to progress,
to advance, was part of his traditional Christian faith, but
as ha worked with thes, his respect for their capabilities
and intelligance grew. His work was hampered as he was
often considered an unwalcome intruder by the Micmac and »
dangsrous rival by the priests. Hes perssveared, studying the
Micmac language, translating parts of the Bible into Micmac,
then reading it to the Micmac, as well as teaching soms how
to read. It was not a one way strest; as Rand gained the

confidence of soma native psoples, they taught him their

 Rand, 1850, p. 6.
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history and litersture.

Rand was supported by the Micmagc Missionary Socisty, a
group of svangslical Protastants, from its founding in 1850
until he withdrew from it 4in 1865. Tha annual reports of
the Socisty suggest that ths membars falt somas
responsibility for ths prasent condition of the Micmac, but
they were firmly convinced that offering the Micmac “"the
blessing of Christian civilization” was a fair rscompanss
for taking their land. As they explainsd the object of
their mission:

As 8 recompanse for the injustice which they have

suffered, and for the neglect and contsnpt with

which thesy have bean treatsd, ws would pressnt

tham with the best gift ons child of man can bestow

upon another - "The Book"™ - "Fountain of Xnowladge

and of Life".*

The Mission Socisty soon lsarned that ths Bible was not
sufficient, by itsslf, to impart the virtues of
civilization. A central mission was nasdsd to sncourage the
Micmac to ssttle and to dsvelop industrious habits. Their
Fourth Annual Report clearly statss ths rslationship betwesen
8 sattled life, industry and the comforts that rssulted:

... the manly struggle with circumstancss which begets

intelligence, industry, and forsthought, is unknown for

the life of the wigwam is only an ignominious and often
repsated flight from ths difficulties of ons position,

to ssak, ready to their hand, without ths outlay of
labour or reflection, in soma othar locality, such

* Micmac Missiocnarvy Society, 5th Annual Report, 1B53-
54, p. 13.
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circunstances es suit <hea. It would be tha dawn of

a better day to the Indian than he has sver Xnown,

when, instead of this, he waa induced to avail himself

of the advantagss Of any one situation, and create,

and gathar round hims, by patient industry, thoss

slsd»ants of comfort and progress, which cannot possibly

bs gleamed from the scattered and barren tracts of a

wandering life.”
Land was purchassd in the Hantsport arsa and the Micmac
encoursged to ssttle. The Mission 2150 Sst up an snterprise
to buy and sell Micmac handicrafts. It was =0 succassful
that it had to be discontinusd; the Micmac produced mors
goods than could be s0ld. The Micmac Missionary Society did
not regard this as a8 failure; the effort wss desaned a
success becausae thay had proven that ths Micmac were capsble
“of parssvering in tha ocoupations of industry for a lsngth

of time."™

Not sveryone supported Rand's efforts, Often he had to
defend his work against detractors who mads much of his
failure to gain converts. Of particular interest is Rand's
response to Gilpen's article, "Indians of Novs Scotia” in
which Gilpen claimad that Rand and his supporters had wasted
their tims and money, and had actuslly injured ths race they
sought to benefit, According to Gilpsn thess misguided
svangslists had tried to carry the Micmac “back to their old

® Micmac Missionary Society, Fourth Annual Report, 1852-
53, p. 10,

* Micmac Missionarv Sociaty, Sixth Annual Report, 1854-
85, p. 5.
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worn=-out life and languags” whan they should have besan
tesching tham English and "to wear shoes and stockings and
to est from tables.”? Rand's defenss suggests that he was
as intarssted in turning the Micmac into whites as was
Gilpen. He claimsd that the Indians wers making steady
progress in ascquiring the habits of civilization dus to the
sfforts ©of his mission:

e _have tayght them to wear shoes snd stockings,

and to sat from tsbles, and to dress like thair

white brothers and sisters. I csnnot resember when

I have ssen ths old psaked cap on an Indian woman's

head, or ths old blankst sround thair shoulders.

And WE have taught them to live in housss, and to

send their childran to school, and in & goodly

number of casss, to be stsady, sober, industrious

and comfortabla,?

Rand had always prsssnted the uss of Micmac as a
transitional maasurs. Its tamporary use was neCesmary in
ordsr to rsach tho native psople, to svangelizs them and to
civilize them. With assimilation the goal, Rand assumed
that Micmac would sventually ceass to ba a spoken language
as they would "adopt the languags with the mannsrs of the

psopla to whom thsy bscome assimilated. "

Gilpen was not the only Nova Scotian to suggest that

Y Gilpen, 1875-78, p. 115. For a discussion of Gilpen's
article sse pp. 152-54.

* Rand, The Micmac Miszion, (Hantsport, N.S., 1882), p.
5.

» Micmac Missiopary Society, Fifth Annusl Report 1BS53-
54, p. 9.
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Rand's work was pointiess. In responsae, Rand often
marshslled ¢-guments in defense ©of his work and to convincs
sceptics of ths Micmacs' potential. Several of thase
arguments ars presented in the Tenth Annusl Report of the
Micmac Missionary Society. To the complaints that
missionaries are often doomad toc disappointmant and that
*Indian preachers” often end up to be failures, he counters
that "These complaints ... apply to every nation, tribe, and
peoplae.” A similar response is made to the argument that
native pecople will not give up the hunt:

But white psesople hunt too; and what would our

govarnors, military officers, judges, lawyers

... B8y to the doctrine that ar uncontrollable

propensity to scour the woods, to shoot moose,

to "rise" salmon, and "kill" trout is a

proof of semibarbarism, and of a disposition that

cannot be moulded into harmony with civilization,

and refi{nemant.'
Rand points out that whites also share two other
“‘misdemeancurs” of the Micmacs ~ drunkenness and neglscting
to pay their debts. The conclusion he always draws is that
the Micmac are like other men snd should be treated as "ws

would wish to be ourselves treated.*¥

But tha Micmac were not quite like oi™er men, even to
missionaries like Rand. This is apparant in Rand's response
to the argument that “an Indian 'like a partridge' cannot be

¥ Micmac Missionarvy Society, Tenth Annual Report, 1858-
59, ppn 32-33-

# 1bid., p. 33.
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tamad. "’ He uses an example to illustrate that this view
is in error, but, of course, whilg arguing that an Indian
can be tamed, Rand is also assuming that he needs to be
"tamed”. The Indian whose "savags”™ nature was subdusd was a
fourteen year old orphan, James Msuse, who had been taken in
by Mr, Josiah P. Doans. Mr. Doans tamed this individual
mamber of homp gilvaticus as other wild animals would be
tamed. Rand explalns that James was content until other
Indians wers about and then he ran away. It was not easy to
catch him but

Mr. Doane parseavered. If the child screamsad, ran
away, and hid himself; and if the men and women came
out to protect him with noisy gesticulaticn, he would
kindly reason with them. Having at length sscurad the

prize, Jim would at once become gentle and confiding
as aver.”

Scme of Rand's critics did not express thseir hostility
on the lavel of inctellectual arguments. On ona occasion "He
was interrupted and assailed with coarse obscens language by
sundry white men in the garb of gentlemen” while he was on a

steamboat speaking to some Micmac,?

On the other hand, Rand did have many supporters,

32 1pid., p. 25.

» Micmac Migsionarv Society Eighth Annual Report, 1856-
57, pp. 10-11.

* Mmicmac Missionsry Society, Ninth Annusl Report, 1857-
58, p. 13.
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enough for him to live in reasonablas comfort throughout the
forty-threa ysars he worked with the Micmac. Positive
attitudes ars also suggested by the fact that the whites
living in the neighbour of tha Hants Mission were informed
of the plans and did not cbject.” In 1682 Rand claimed
that ths Micmac had made many advances, giving as svidence

the acceptance of Indian children in white schools.™

while Rand’'s supporters indicate some sympathy for the
Micmacs within the Nova Scotian community, the existenca of
detractors suggests that antipathy continued. Developasntal
theories, as part of the prevsiling parsdigm, would have
baan accepted by all, but whethar they were interpreted
positively or negatively dependad on the individual's point
of view. A devout Christian would have belisved, like Rand,
that all men, no matter how savage, could advance, if given
the opportunity. After all, all men had fallen from Grace
and nseded Divine intarvention to be uplifted. This
perceived gift of evangelization was considered a fair
recompense to the Micmac for taking their land and deplsting

their resourcas.

But development theories alsoc offered the opportunity
to dispenss with feelings of guilt and responsibility.

* Micmac Migsionary Society, Fifth Annual Report, p. 6.
* Rand, 1882, p. 10.
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Evolutionary arguments were marshalled to explain the damise
of & race sO weak it could not stand against one of superior
anergy and intellect. Hannay, in his history of Acadia,
explains that the Micmaca' ispending doom is dus to inherent
woaknesses and a way of life, so reckless and baneful, it
leads to inavitable misery and death. Europeans wesre not to
blame for the introduction of diseases that decimated the
indigenous population; it was tha native lifestyle, "thair
uncertain means of subsistence and indulgences," that
undaermined their constitutions anu made then suscseptible to
dissase. Further diminishing the impact of introduced
disease on the native people, Hannay claims that the Indian
population in Acadia had been greatly exaggerated. The
numbar of Micmac in Nova Scotia, 1666 in 1871, was probably,
he claims, the most the araa had ever supported. This is
because an uncultivated country can only support a limited
population. Hunters and gathers need a wide range of
territory to obtain the meagre resources necessary to
sustain a small group. This life of hardship and privation
is fatal to all but the mpst hardy. Lifestyle also explains
why the Indians were unable to resist the temptations
offered to them by the lower elements of European society.’
Wesak, demoralized snd degraded, the native people of Acadia,
according to Hannay, would soon disappsar with no blams to
be attributed to the white population. The myth of a

¥ Hannay, pp. 43-51.
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wandering, homsless tribe, inharently feeble and resistant
to change, absolved Nova Scotians of any qQuilt or

respongibility.

By the end of ths nineteenth century the idea that
*Thair inherent character is averse to the genius of modarn
civilization®® was entrenched among most Nova Scotians.

The Micmac had stubbornly clung to their own language and
customg for thres hundred ysars, & constancy interpreted by
whites as rigidity and an inability to change. As Hannay
sxpressed it:

You cannot mew up the eagla of the mountain like ths

barn-door fowl, nor tame the forest stage like the

stalled ox. So to the red man the trammels and
fetters of civilized life are irksome. They chafe

his very soul.... He assimilates not with our habits.®
Just at the time when the Micmac were beginning to respond
to pressure to live in houses, to take up farming and to
send their children to school, the stereotypes that branded
tham hardened into imagss that would not aeven bagin to

dissipate until well into the following century.

¥ W.H. Withrow, h Americs
{Toronto: Methodist Mission Rooms 1895), p. 69. A copy of
this book was owned by the Brumw:l.ck 8t. United Church,
Halifax.

» Hannay, p. 69.
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Conclusion

In conclusion, two gquestions nesd to bs addressed.
First, one may ask, why dig up evidence of past nistrust,
mistreatmant and prejudice? The obvious answar is that it
is important to understand the ideas that undarlay Euro-
American attitudes towards native peopls, attitudes which
have formed the basis of interaction between the two pevples

for centuries.

Without a clear understanding of the ideologicsal
underpinnings of late eighteanth century and ninetsenth
cantury society it is easy to misinterpret literaturs of the
pericd. Literary convantions of the Noble and Demonic
Savage are particulary liable to misunderstanding. Because
the Noble Savage convention accords with late twentieth
century points of view, writers who employed this stereotype
are sometimas described as "men before their time.”

However, when viewed within the context of their time, it is
clear that these writers, although esteeming the Noble
Savage, 4id not reject the basic tenets of their society.
Savages, becsuse they wera close to nature, had virtues
which wers worthy of admiration; they could be ussd to
criticize a corrupt society, but, in the end, thsy lacked

refinemant, they were “"uncivilized.”™
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The distancs Gotwesn civilized and savage was the
determining factor. Civilization meant arts, science,
industry, and abovs all, the comforts of life. In 188685,
this is how A.H. Munro, & Nova Scotian, defined

civilization:

Its sccapted and legitimate signification is, the
superiority of man in a state of culture above man
in a barbaric conﬂiticn. ctvilizatioa then is the

Munro makes the necessity of the concept of the "savage”

explicit. Savagery was the standard of measursment against
which civilired societies wers measursd., It is as if their
self-dafinition rested on the comparison: savages ware what

Eurc-Americans werse not.

As part of the dominant society, Nova Scotians beliaved
that thsir values, their beliefs, their way of life, were
the best. Conssguently, attaspts to impose their culturs on
others were viewed ss benevolence, not opprassion. This is
8 cleoar reflection of ethnocentrism, "the belief that cne's

own group is best or superior to others.”? This universal

5. (Halifsx, N.S.: "Christian Messenger”,

1865), p. 6.

! Roger Daniels and Harry H. L. Kitano, Americsn Racism:
P , (Englewood Cliffs, New

Jarssy: Prentice-Hall, 1970), p. 2.



208
phencmancn was recognizsd by Rand: "Tha Micmac fssl that
they are the bravest angd best of all Indian nations.... And
what nation on the face of ths earth, thinks otherwice
respecting their own superiority?™’

This laads us to the sscond qQuestion that nesds to be
addressed--was Nova Scotia a racist society during the
period I have discussed? Rogsr Daniels and Harry H.L.
Kitano make a distinction batween sthnocentrism and racism
by defining the latter as "ths belief that one or mors racss
have innate superiority over other races."' I would argue
that the label of racism is applicable to the second half of
the ninsteenth century, but not to the earlier period deslt
with.

There is no question that Nova Scotians, as part of
Euro-Azerican society, thought they were superior to the
indigenous people during the entire period under discussion.
But it was the new world view which emerged in the mid-
nineteenth cantury that gave racism credibility and led to
the hardaning of attitudes. Nova Scotians, in the sarlier
period, felt securs in thair hisrarchical social structure,
ordainsd by God, in which aeveryons knew his place. In
1850, Rand expressed this principle of order in the

’ Rand, 1850, p. 8.
' paniels & Kitano, p. 2.
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aphorism, "s placs for svery thing and every thing in its
place; a time for svery thing and svery thing in its time; a
station for svery one, and every one in his station."™*
Charescteristics of supsriority and infariority wers clesarly
dafined and ware inhsrent in the diffsrent ranks of society.
This structurs was not rigid, as individusls, and groups,
could riss and fall within it; however, the distance to be

travelled was gensrally limited.

Conforming to Christian views of tha universal
brothsrhood of man, ths native people of Nova Scotia were
incorporated into this hisrarchical structure. Bacauss thay
ware considered to bes "uncivilized," they were placed closs
to the bottom, but they could, through assimilation, rise up
through ths ranks, most suitably, to the level of yeoman

farmars.

1 would argus that this sthnocentric view was not
racism. Ths native people were usually judged, and
condemned, according to accepted notions of what it meant to
be civilized. Their bshavipur and values lumped tham
togather with other groups that wers also considared to be
wanting. Race and colour were not significant factors as
the Irish, gypsies, and vocational groups such as sailors
and soldiers were also judged to be inferior,

* Rand, 1850, p. 14.
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The ides that the white race was innately superior
develcped during the latter half of the ninetssanth century
when scientists “proved"” what some had always suspscted: the
axistence of separate, discrete races, soms Of which ware
inferior to othars. This racist doctrine satisfied tha
nseds of tha dominant sociaty to Keep cartain groups
subssrvient. As the eighteenth century's hierarchicsl
structure and its ranking system digsclved, a naw
arrangemeant based on biclogical differsnces took its placs.
It should ba emphasizsd that in spite of ths diffsrent
justifications, the and result was the samae: the

subordination of certain groups.

Regardless of the differences between racism and
sthnocentrism and the appropristensss of my interpretation,
there is no question that a great deal of prejudice existed
during the period under discussion. The prajudgments on
which prejudice was based were founded on stersotypical
images of native pesopls drawn from ancient tales myths and
legands. The Noble Savage, the Demonic Savage, the Degraded
Savags, evan the categorization of the savage as a
davelopment stage, all were a means of kesping ths native
pecpls ssparate from, and subserviant to, white socisty.
Even those who admired the Micmac and tried to help thes,
saw their future only in terms of assimilation. As an

authentic, viable, functional society, the Micmac did not
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axist. Not surprisingly, sven tha most brecad-minded Nova
Scotians coculd not ses beyond the limits of their culture.
The attitudes which formed the baais of their interaction
with the Micsac were distorted by the prevailing images of

the time.
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