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CHAPTER I 

INTRODUCTION 

The material presented in this paper stems from 

a mild interest in , and possibly some opposition to , the 

present trend in the political environment towards social

ization , which in some respects reduces the person to a 

subservient position in the community . Quite naturally, 

the comment of J ac,ques Maritain , on the cover of his major 

political treatise Man and the State , "The state is for 

man , not man for the state •• , " evoked some reaction and 

curiosity . The subject of this paper is limited to those 

factors which form the basis of justification for the above 

quotation , and the nature and characteristics of the politic

al society in which man obtains the position ascribed to him 

by Maritain. This paper does not deal with other important 

aspects of Maritain ' s philosophy such as his theory of know

ledge; the relation of church and sta te; his metaphysics; 

the equality of man; which in themselves are quite interest

ing . These , whenever mentioned, are kept to the barest 

minimum for they are major topics of enquiry . 

There is no attempt in the body of the paper to 

pronounce upon the faults or virtues of Maritain's humanism. 

(l) 
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Critical comments , or , pos sibly more appropr i ately , areas 

of doubt in the mind of the writ er , will be made in that 

portion of the introduction which deals with the topic in 

question . 

It is proper here to indicate some of the factors 

in Marita in ' s life which profoundly influenced his philoso

phy . Initia lly Maritain was a Protestant interested in 

science . Dissatisfaction with the positivistic movement 

of the early twentieth century diverted his interest from 

the field of science to that of philoso phy . His quest for 

certa inty led , through a very circuitous route , to theol

ogy . This quest , which was somewhat resolved with his 

conversion to Catholicism , was more fully attained through 

his subsequent study a nd wholehearted acceptance of Thom

istic philosophy . This became the bE,sis of all his phil

osophical work , both during his early productive years , 

when he devoted himself to the justification of Thomistic 

me t aphy sics a nd theology , and l ater in his socia l and 

political writings . We should note here , that , though 

political and social developments dur ing the late 1920 1 s 

and early 1930 ' s re - awakened his interest in more 

practical matters ; he continued his studies in meta

physics and theology , and applied them to the solution 

of problems arising out of his new interests . In his 
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moral and political philosophy he ''tried to work out the 

character of authentically Christian politics and to 

establish , in the light of a philosophy of history -and 

of culture, the true significance of democratic inspira

tion and the nature of the new humanism for which we are 

waiting." 1 

The second chapter endeavours to outline Marit~in's 

metaphysics as it pertains to his social and political 

philosophy . The two concepts, individuality and personal

ity, are so important to his philosophy that they must be 

borne in mind throughout all his work . In this particular 

section the problem of subsistence is considered, prim

arily from Maritain's point of view. Whether his doctrine 

on this point is acceptable in all circl~s is debatable ; 

certainly he felt compelled under pressure of criticism, 
2 

to elucidate his position further. 

Natural Law is fundamental to his political phil

osophy, primarily, because it is the source of man 's 

rights, the criteria for the common good, and the basis 

of human authority. Natural law is known through con

naturality, according to Maritain . This doctrine is 

somewhat obscure; at the same time it appears to contra

dict his general postulate on the rationality of man . 
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This. manner of knowing suggests a form of intuition which 

may be suspect to other eminent philosophers of the same 

school . 

The last part of this chapter deals with the prob

lem of freedom, a perennial problem of political organ

izations and societies . Two types of freedom arc discussed , 

with emphasis upon the freedom which man seeks as his ul

timate goal, and which the common good should enable hi m 

to achieve. This freedom is a terminal freedom , and is to 

be equated with beat itude . 

The third chapter defines the organizations which 

are either the product of man ' s free creation , that is, 

societies , or which are connatural , narnely communities . 

Political terminology customQrily accepted in our culture 

is more precisely defined than is our wont . ~ar itain , 

while adhering to hi s definitions in Man and The 3t at e 

is not always consistent . When he discusses civic rights 

i n his book , The Rights Of I-:2.n And Hatural Lai\/ , he i mputes 
' 

to the community the attributes whic t he reserves ~or the 

political society . ~e note that politi ca l rights co• e 

from the "constitution of the political com:nunity" 3 , 

but , a ccording to a comment in j:.Ian 2.nd the State , when 

reason is sufficiently operative and retains priority in 
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the operation of the group , it is a society . Hence , when 

political rights stem from a constitution reason prevails , 

and man does not "appear as a product of the social groupn 4 

as is the case in a community . Clearly, I,Iaritain intends, 

in this context , a political society . That this is con

tradictory also becomes apparent when we note that a 

nation , classified as a community rather than a society 

in I-Ian and the State , has "no rational form or juridical 

organization . " 5 A constitution is the product of man ' s 

rationality , hence we may conclude that rather than 

"community" l\farita in really means "society" . 

The terms given careful attention in his work in

clude "nation" , "body politic" , and "state" . The term 

"nation" is given a slightly unusual definition. It;, is 

not synonymous with country , but is a "group of people 

speaking the same l anguage and having the same cultural 

and historical background . " 6 The people need not be 

either geographically or politically united . As an ex

ample, one might consider the Germans , who, living in 

such countries as Austria and Czechoslovakia (as happen

ed prior to 1936,) were political ly separated from their 

national group. Accepting this definition , one wond.ers 

how Canada, with the many linguistic groups, from diverse 

historical backgrounds , may be considered as a nation . 
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The distinction between the "body politic" and 

the "state" is of paramount i mportance . They are not 

synonymous . The state is a part of the body politic , 

and that part which looks after the interests of the whole . 

The state possesses the authority to regulate the whole , 

but as is shown in the sect ion under this heading , author

ity is not sovereignty nor is it absolute , but resides in 

the people or body politic . 

The common good , viewed as the ultimate end of the 

state , provides in conjunction with natural law, the basis 

of man ' s rights . When discussing the rights of man , Mari

tain distinguishes between the exercising of the rights 

and the possession of them. Some are absolutely inalien

able in terms of possession , but not in exercise . The 

distinction between them seems to be very fine , and one 

which does not seem particularly well founded . It appears 

illogical to say that a right is absolutely inalienable , 

yet may not be exercised . Included in the fourth chapter , 

is a treatment of the two movements which Maritain vis

ualizes as being typical of man. His movement towards 

his own ultimate end , vertically as it were , and horizont

ally towards the temporal end of his earthly existence , 

namely , the common good . 
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The final chapter recapitulates the fundamental 

characteristics of a true humanism envisaged by Maritain ,. 

and briefly indicates the manner in which he believes it 

should be implemented. 



CHAPTER II 

BASIC PHILOSOPHICAL CONCEPTS 

Individuality and Personality 

The true image of man , the pivotal point around which 

the social and political philosophy of Jacques Maritain is 

built, has its source in the metaphysics of St. Thomas 

Aquinas . The metaphysics is derived from Aristotle's con

cept of material being wherein is found the co - principles 

of matter and form . Matter is to be considered, in this 

case, as prime matter, a philosophical concept rather than 

scientific . Prime matter is that metaphysical principle 

whereby a being is capable of being determined to its es 

sential mode of existence . It is matter which lacks any 

positive characteristics . It is neither able to be , nor to 

be thought directly, but in itself is pure potentiality . 

This matter is a kind of non- being, or a power of receptivity 

which enables a material being to undergo substantial change . 

It may be said to have an avidity for being . In man, when 

considered as prime matter, this avidity for being may be 

considered as the narrowness of the ego which tends to 

grasp for itselfo 

( 8) 
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Prime matter is also the principle of individuation 

or diversity , but in itself has nothing to account for the 

distinctness of one substance from another . In this in

stance , prime matter must be considered as the root of ex

tension , in which case , the being of which it is a prin

ciple has parts external to each other . The substantial 

form , the other co- principle of being is then able to 

inform one portion rather than another and hence dis 

tinguishes that portion from all other embodiments of the 

same form . Thus , matter marked by quantity (materia guan

titate signata) is the principle of individuation in corpo

real substances and implies position in space . Maritain 

asserts that "we are obliged to take our stand upon that 

which reveals this nature to our senses , na~ely the op

erations , phenomena , or accidents , of the substance . In 

this sense we know the substance by the accidents . tr 
1 

Matter also has a tendency to division , and man ' s 

individuality , being rooted in matter , also has this ten

dency . Maritain illustrates this analogously_ by citing that 

each individual , as individual , is part of a species , and a 

part of the universe . It is to be noted that as individual , 

the loss of one , or even a number of men , does not , to any 

appreciable extent jeopardize the species or the whole 
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1
universe, nor does it prevent the fulfilment of God's de

sign for the universe as a whole. As individual, man is 

but "a single dot in the immense network of forces and 

influences, cosmic, ethnic, historic, whose laws we obey. 

We are subject to the determination of the physical 
2 

world .tt 

Individuality, according to Maritain , has its roots 

in matter , and is that which makes a being uniquely itself; 

it is that which relates man to the world of matter; and 

for which man seeks material gratification. This , however , 

is not the whole man , but is only the shadow of the true 

person . The second co-principle of being - spirit, form, 

or act - insofar as it is rational, constitutes the per

sonality, and as such is of far greater importance. Per

sonality deals with those universal things of the mind 

which are beyond the reach of the tangible world , but are 

the concern of the real person. It may best be considered 

through love, for in the beloved, all the qualities are 

merged; love does not aim at any particular essence or 

quality but at the center in which is to be found the 

"source of existence, of goodness, and of action." 
3 

Personality belongs to the ontological order, and 

has its first metaphysical root in subsistence. Subsist -
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ence is a property of essence and is a neeessary condition 

for the exercising of existence by an individual nature . 4 

It presupposes an individual nature to which it gives final 

completion. The individual nature to which completion is 

given becomes a center of existential and operative activi~Yo 

When the subject completed by subsistence is an intellectual 

subject , it brings with it a perfection of a higher order . 

The completion of the person by subsistence is a metaphysical 

completion which causes the substantial nature receiving it 

to be a closed whole . The perso'nality given to man by sub

sistence is metaphysically inalienable and obscure to him. 

The subsistence makes the person a center of liberty and 

enables him to confront things , "the universe, God ; talk 

with another person, and communicate with him by under

standing and affection. " 5 Through the intellect the per

son is able to possess his existence , to hold himself in 

hand; to perfect himself and to give himself freely to 

another , and to receive unto himself another self freely 

given. 

Personality signifies interiority to self, and "of 

its essence asks for a dialogue in which souls really com

municate." 6 The communication demanded by personality 

is a creative one, for it is only by such creative com-
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munication that personality can perfect itself and enjoy 

its full sufficiency in the absolute to which it is direct

ly related . Personality rarely finds such communication 

in man because of the affliction to which he is subjected . 

The fullest expression of this communication must be found 

in man ' s relationship to God . The person , because of the 

spirit which subsists in him , - and the higher order of 

spirit to which he aspires - is capable of more complete 

participation with God . Man ' s dignity lies in the prop

erty of resembling God; lfFor God is spirit and the human 

person proceeds from Him in having as principle of life 

a spiritual soul capable of knowing , loving and of being 

uplifted by grace to participation in the very life of 

God so that , in the end , it might know and love Him as 

He knows and loves Himself . n 7 

Recognition of the metaphysical distinction be

tween individuality and personality must not be mistaken 

for a separation. Man is a whole being , a composite of 

individuality and personality . 

There is not in me one reality , called 
my individuality and another reality , 
called my person . One and the saP.1e 
reality is, in a certain sense an 
individual , and, in another sense , 
a person. Our whole being is an in
dividual by rea son of that in us which 
derives from matter , and a person by 
reason of that in us which derives 
from spirit . 8 
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The separation of the individual from the pe rson, and the 

undue stress tha t may be given the former results in a 

nerversion of man as a whole. ThGre is a conflict between 

these two aspects, a conflict, which in the view of Mari-

tain is weighed in favour of individuality . Personality 

must be won by man, it is something he must fight for , 

and he pays for it as dearly as he pays for liberty . 

Personality, while metaphysically inalien
able suffers many a check in the psychologic
al and moral register. There it runs the 
risk of contamination by the miseries of 
material individuality , by its meannesses , 
its vanities , its bad habits, its narrow
nesses , its hereditary predispositions , by 
its natural regime of rivalry and opposition. 9 

In spite of the emphasis given to personality , Marit

ain insists that individuality is not to be construed as 

something evil, nor to be ignored . We must keep in mind 

that material individuality is the very condition of our 

existence , and that it is something good . Recognition 

and gratification must be given to the material demands 

of man ' s individuality , however , when preponderance is 

given to the individual aspect of our being , evil results . 

The image of man expounded in Maritain ' s metaphysics 

is that of a person whose dignity lies in the property of 

resembling God , who is 

••• a being made of matter and spirit , 



(14) 

whose body may have emerged from the· 
historical evolution of animal forms, 
but whose immortal soul directly pro
ceeds from divine creation. He is 
made for truth, capable of knowing 
God as the Cause of Being, by his 
reason, and of knowing Him in His 
intimate life, by the gift of faith . 10 

Such a man "does not look for a merely industrial civil

ization, but for a civilization integrally human (indus 

trial as it may be to its material conditions) and of 

evangelical inspiration." 11 

Natural Law 

The basic postulates emphasized by Maritain in his 

expositions on the true image of man are, that man was 

created by God, and that his dignity is due to his being 

created in the image of God. Maritain considers it self

evident that man has, not only a nature, but that he has 

a rational nature . Because man has a nature, he is subject 

to Natural Law. Maritain employs the term Natural Law 

rather reluctantly because jurists and philosophers of the 

enlightenment have so misused the term that it is generally 

ill-received, and its true nature badly obscured. 
12 

His

torically considered, Maritain accepts Natural Law as being 

recognized by the ancients - who called it an unwritten 

law which they considered unchangeable - handed down to and 

by the great Greek philosophers and thinkers, such as Aris-
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totle , and as being modified by Christian thought thro~h 

the early Church Fathers . It became a well- developed 

doctrine through the work of St . Thomas Aquinas . Maritain 

adheres to the latter's doctrine of Natural Law , enlarging 

upon it in those areas where he believes insufficient 

clarity exists. 

Natural Law, according to St. Thomas, is that which 

constrains or binds a creation to act or function in a 

particular fashion . 13 This inclination is given by its 

creator . Since He is the creator of the universe , the 

stamp of His Intelligence is imparted to all of His Crea

tion. The law as it exists in the Divine Intellect is 

Eternal Law, and inclines things to their proper acts 

and ends for the good of all creatures . It is the plan 

of Divine Providence and is consequently perfect - the 

source of both the physical and the moral order. 

~aritain extends the concept of inclinations in

dicated by St . Thomas to the idea of the normality of · 

functioning. By this Maritain means that any created 

thing is designed to serve the purpose of its creator. 

Maritain illustrates this by reference to a piano . It 

is designed to play musical notes whenever and wherever 

it may be . If it does not, it is not in tune with its 
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Natural Law. If it is not able to be tuned so that it 

does, it ceases to function as a piano, and hence ceases 

to possess any value. The point is that the piano should 

produce music, if it doesn't, it really isn't functioning 

normally. 

Where man is concerned, he partakes of Eternal 

Reason as well as being a creation of God. Man must carry 

out a normality of functioning , and this includes function

ing rationally. Since man is r ational, he is free to act 

as he determines. This implies that he should act accord

ing to Natural Law, not only because it is Natural Law, 

but because he knows that he should act that way. Because 

man is given a choice, Natural Law is not simply Natural 

Law for him, but also moral law. "Since man is endowed 

with intelligence and determines his own ends, it is up 

to him to put himself in tune with the ends necessarily 

determined by his nature." 
14 

Another aspect of Natural Law recognized by the 

writers of antiquity is the idea that it is unwritten law. 

Biblical support for this idea is conveyed by St. Paul who 

points out that people, unaware of Jewish law, (as suming 

that Jewish law was divinely given, hence more nearly 

divine or eternal l aw), who acted in accordance with their 
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nc:;;ture , 1,,-:ere :1 .. l so following Natul'i....l La1.J . Since Naturo.l 

La..,,,- is unwrit ten l e:..,·; -we may ';,Jell .... ,and.e r 1101,,; it is known , 

particularly since man is to attune himself to it . :Muri

tain ' s explanat ion of thi s is based in part on the fourth 

article of Question 90 of St . Thoma.s 's Summa Theologica , 

which is conc erned with the promulgat ion of l aw . St . 

Thoma s s=.,ys "the nuturc:. l l aw is promulgated by the very 

fact that God instilled it into man ' s mind so as to be 

known by him naturally . " Knowledge known natura lly is 

knowledge through conna turality or inclination ac cording 

to Ifarit ·:_._ in . Natur.:::.l Law ca nnot be known by man nthrough 

conceptual knowledg e or by way of reasoning . n 
15 

It is , 

therefore , obscurely known , undemonstrable , a nd incapable 

of r at iona l justification. This does not deny its val idity , 

a ccording to Marita in, who maintains that there are some 

things validly , yet inexplicably known by man which are 

more va lid than those whi ch may be more readily explained . 

Natural Law does , however , become known to pra.ct ica l 

rea son , but this only occurs after it has been gr a sped by 

the intellect as being consonant or in agreement with 

the principles known through inclination . 
16 

Two points which Marita in emphasizes a s being 

pertinent to Natural Law a s rela ted to man arise from 

man ' s r a tionality . We must remember that man is in-
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dividual in some respects , and , in common with other 

forms of animal l1fe , some aspects of Natural Law are 

common to both . However , because man is rational , those 

aspects of nature which he possesses i n common with other 

forms of being are influenced by his rationality , and 

consequently become completely different , or essentially 

human . All of man ' s inclinations become reason- permeate~ 

because they are "inclinations refracted through the 

crystal of reason in its unconscious or pre- conscious 

life . " 17 Man ' s rationality a lso influences the nature 

of i'latural Law as known • . Man ' s rationality gives him a 

historicity not found in any other form of being . The 

i ncl i nation which human nature has received has been 

felt through the course of time , consequently man has 

become progressively .'.:'lore aware of the :precepts of , or 

the subsequent principles derived from , the f irst prin

ciple of Natural Law . This may be illustrated as follows : 

the first principle of Natural Law, and seemine;ly the 

only one recognized by lJeople eenerally , is that " 11 e 

must do good and avoid evil . " 18 From this precepts 

follow in a necess2.ry fashion . i~ :9recept v,ihi.ch :b.ritain 

s~ ~t es E5 follo ~in: from the first principle is "thou 

shalt do no murder" . An enlarcement of this, or an ad

dition to natural Law, i s the concept of ' senocide ', or 
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the extermination of a race . Recognition of genocide 

as being contrary to Natural law is readily apparent; 

it is an addition to the Natural law through the ration-

ality of man and the development of history . Such ad-

ditions to Natural Law are consonant with St . Thomas ' s 

statements in Question 94 , Article 5 of Summa Theologica . 

The criminal nature of genocide was recognized when it 

was written into the annals of history in 1948 by the 

General Assembly of the United Nations . Here we see this 

addition to Natural 1aw had its influence upon the law of 

nations . l9 

Freedom 

A fundamental problem in social and political 

philosophy, and one with which Maritain shows great con

cern , is freedom . Preliminary remarks on freedom by 

Maritain indicate two basic aspects of it, both of which 

have been considerably altered from the concepts under-

stood by the philosophers of the scholastic school . The 

two basic aspects are freedom of choice and freedom of 

spontaneity . Insofar as freedom of choice provided the 

basis of society , each person appeared as a little world 

or being "with no other restriction on {his) freedom save 

that they are not to hinder a similar freedom on the part 
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of their neighbour." 20 This in effect sets up a multip

licity of standards, and basically established each 

person as a law unto himself. Freedom of spontaneity 

or autonomy , when considered as the basis for social life 

in the temporal order became merely a transitive sort of 

freedom , pertaining solely to the production and control 

of material accomplishment and the ach~evement of power . 

This is particularly evident in the totalitarian states 

where the person occupies a secondary position to a 

"Leviathan dominating the whole earth, to the Freedom of 

which a multitude of happy slaves will sacrifice their 

souls.--1' 21 Neither of these are a satisfactory concept 

of freedom, nor place them ~n the proper perspective in 

the social order. 

When Maritain considers freedom of choice he de

fines it as the absence of necessity, and may be equated 

with free will . This is known by each person inherently. 

Maritain suggests, however, that St . Thomas ' s clarification 

of free will proves its existence in every intelligent 

nature. At the outset we must note that the will is a 

power of spiritual appetition which is rooted in the in

tellect, and thereby is necessarily grounded in nature. 

Secause it is grounded in nature it has a necessary deter

mination. This follows from his concept of natural law, 
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which points out that a created nature has a normality 

of functioning determined by the wisdom of the creator. 

The object towards which the will is necessarily deter

mined is the "good which satisfies every desire, a good 

which suits in every respect all human aspirations: in 

short, beatitude." 22 Anything which is not this ab

solute good therefore cannot determine the will neces

sarily. It is on the basis of this that Maritain con

tends that with respect to everything other than the 

absolute or limitless good, the will is co@pletely free. 

This important and interesting concept of free will must 

be passed over so that consideration of the second aspect 

of freedom, which is more pertinent to social and politic

al philosophy, may be studied. 

The freedom which receives considerable attention 

is that which consists merely in the absence of restraint, 

or as Maritain terms it, freedom of spontaneity. Such 

freedom is considered in five degrees, depending upon 

the nature of the 'being ' considered. The lowest degree 

pertains to those inanimate objects which obey the laws 

of its nature, an example might be water which always 

seeks its own level. The second degree belongs to veget

ative life, and the third "by organisms possessing sen

sitive life" 23, but which do not give themselves the ends 
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of their own activity. In this category one would place 

animals and birds, the ends of which are determined by 

nature. The fourth degree of freedom of spontaneity be

comes apparent only in the world of spiritual things, 

wherein it becomes freedom of independence. It becomes 

freedom of independence because it is concerned with per

sons who are endowed with free will , and consequently do 

not merely follow the inclination of nature, but endeavour 

to make themselves the sufficient principle of their own 

operation. Freedom becomes the form and interior prin

ciple of the activities which the soul freely carries out. 

When this occurs, "the person - insofar as it is concerned 

in the pure line of its aspirations as a person , - wishes 

to pass to an ever higher degree of spontane ity and in

dependence." 24 The person is thereby aspiring to the 

fifth degree of freedom of s pontaneity, or as it is gen

erally termed by Marit a in , Freedom of Autonomy . Full 

freedom of autonomy is a state of spiritual perfection 

or sanctity which is al most godlike , for "then i t is the 

very life of God that lives i n man ' s heart". 
25 

The per

s on , however, i s h i ndered from achieving this for t wo 

reasons, f irst , because of his being subject t o realities 

other than himself and to laws which he has not made . 

Second , he is involved i n the "miseries and f atalities 
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of material nature , - the servitudes and the needs of 

the body , heredity , i gnorance , selfishness , a nd the 

savagery of instincts . " 
26 

Even though the condition 

of man is a deterrent to the attainment of freedom of 

aut onomy he nonetheles s continues to work tov,ia rds it . 

This movement I-Iarita in calls the dynamism of freedom , 

and involves both a spiritual and soc ial for~ . 

We mainta in then that freedom of choice , 
freedom i n the sense of f ree will , is not 
its own proper end . It is directed to the 
achievement of freedom in the sense of 
autonomy; and in this quest of autonomy 
which answers to an essential demand of 
the human persona lity the dynamism of 
freedom is to be f ound . 27 



·CHAPTER III 

,:MAN WITHIN THE COMMUNITY 

Community and Society 

Maritain emphasizes the political nature of man , 

considering it necessary because of his existential 

poverty which stems from his nature and individuality, 

and also because his personality, which possessing an 

expansiveness of knowledge and love, demands communication 

in order to progress to its ultimat e goal. The previous 

sections have outlined the concepts of man which must be 

considered by .the political society if it is to perform 

its function in enabling man to achieve his goal . The 

society which Maritain believes best suited to this end 

is variously termed by him as 'o rganic democracy ', or 

'integral humanism'. In the exposition of this society 

recourse is made to terms usually associated with politic

al philosophy , but used quite frequently in a rather loose 

sense. Many a re considered synonymous, and are used as 

such, even by Maritain. It is necessary to clarify these 

terms so that Maritain's exact intent may be understood .. 

(24) 
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The various associations in which civilized man 

is involved have been given a twofold classification, 

community and society . Community is more nearly a bio

logical reality than is society because it is determined 

more by biological factors than by intelligence and will . 

In the concept of community there are a number of levels , 

commencing at the lowest level there is the family . From 

this spring all the other levels , namely clan , tribe, and 

at the highest level , the nation . Within all levels of 

community there develops common unconscious psyche , com

mon feelings and customs . These occupy a dominating 

position in the community , taking precedence over the 

rational activities , and imposing patterns of conduct 

upon the community . The development of these feelings , 

customs , and unconscious psyche arise from the historical 

situations and the environment peculiar to the community . 

If one seeks examples of community in the sense of which 

Maritain speaks , one might find them in those areas dis

tant from western culture , or where environment has tend

ed toward the isolation of groups over a considerable 

period . Specifically one might think of the Eskimo , the 

tribes in central Africa , or the so- called ' hill-billy 

folk ' in various isolated portions of the United States~ 

The most important , most complete and most complex 
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community engendered by civilized life is the nation. 

Besides possessing the characteristics common to all 

communities, the nation possesses a dynamism which ap

pears to be more operative than on the other levels, 

and which causes the nation to perpetuate itself to a 

greater degree. This dynamism results from the aware

ness which the nation has of its own unconscious psyche , 

mores and patterns of feeling. The lower levels of com

munity , such as the clan, the tribe , or the ethnic group 

may become a nation, but only when the people who con

stitute it become "aware of themselves as history has 

made the~, who treasure their own past , and who love 
1 

themselves as they know or imagine themselves to be ." 

Neither the nation, nor any other level of com

munity , can become a society, though it may provide the 

natural conditions from which a society may arise . The 

nation is not a society because it does not have a ruling 

authority , nor such other aspects of society as a rational 

or juridic a 1 organization, a common good , civic friend

ship nor formal norms and order. The nation "does not 

appeal to the freedom and responsibility of personal con

science, it instils in human persons a second nature. It 

is a general pattern in private life, it does not know 

any principle of public order." 2 
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Society as distinguished from community is the 

result of man!s rational activity . It is an organization 

consciously created by his intellect and will, and remains 

under the control of his rational activity . It is design

ed to fulfil specific needs , or to achieve a specific goal. 

Examples of society developed by man include business or

ganizations, professional associations, and labour unions 

in the economic and cultural spheres. In the realm of 

political activity the body politic and the state are 

societal organizations. 

The body politic and the state are not synonymous 

in the philosophy of Jacques Maritain, but are to be con

sidered as the whole and the part respectively of one 

political society. 3 This interpretation is confirmed 

by Evans who says "The body politic is the people organ

ized under just laws and tog~ther pursuing a common good . 

The state is simply the particular agency which has the 

especial care of the common good , and the direction of 

the people to this common good." 4 Consideration of the 

body politic must be given priority because it provides 

the foundation of the state, and is the whole of which 

the state is a part. The body politic is the most per

fect society devised by civilization, and is the entire 

group of human persons who have united through friendship 
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and under just laws in order that their common interests 

and the good of their human existence may be enhanced . 

The people are the "living and free substance of the body 

politic" 5 who bring it into existence by exercising their 

rights and drawing up its constitution . While the body 

politic is the work of reason , it is , nonetheless , made 

up of people who impart to it flesh and blood instincts , 

passions and reflexes . These must be controlled , and when 

moral justice fails to control them , legal force is neces

sary . 

The body politic is not simply the people, but a 

complex whole which incorporates various levels of com

munity and other societal forms devised by man to fulfil 

particular needs . These societal forms and communal forms 

possess rights which must be respected by the body politic 

for they deal with matters vital to its well-being . This 

is especially tru'e of religious, educational , economic 

and cultural societies because they were created by the 

free initiative of the people and must be as autonomous 

as possible so that their contribution may be as complete 

as possible . Any restriction upon their activity would 

limit the contribution they could make . The same is true 

of the family unit which has rights and freedoms anterior 

to the superior unity of the body politic . 
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The state , the second of the two political societies 

devised by man , is viewed as an instrumental agency by 

Maritain. The state may be regarded as the governing body 

of the body politic , and is accountable to it through duly 

elected representatives . This is in contrast to the ab

solutist or substantialist theory which regards the state 

as superimposed on the body politic , superior to it , and 

beyond its power . The state is the instrumental agent 

devised by the body politic to carry out a specific func 

tion. It is the part of the body politic which special

izes in the interests of the whole . It is the topmost 

part of the body politic because it is the only part which 

deals with problems affecting the entire body politic , but 

this does not place it above the people . Maritain is most 

emphatic about this . "The state is inferior to the body 

politic as a whole , and is at the service of the body 

politic as a whole . " 
6 

The difference between the state and the body 

politic , aside from its function , lies in the fact that 

it does not possess to any great extent the instincts 

and passions which are evident in the body politic . As 

an institution it requires human energy and intellect , 

but it is a superior embodiment of such energy and in-
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tellect. It could not exist without man, 

••• but it constitutes a superior 
embodiment of reason, an impersonal, 
lasting superstructure, the functioning 
of which may be said to be rational in 
the second degree, insofar as the 
reason's activity in it, bound by law 
and by -a system of universal regulations, 
is more abstract, more sifted out from the 
contingencies of experience and individual
ity, more pitiless also, than in our in
dividual lives. 7 

The service which the state should provide fo r 

the body politic, may be stated very briefly, but car

ries with it tremendous implications. The state is the 

organization created by the body polit ic and charged 

with the administration of public affairs, the mainten

ance of law, and the promotion of the common welfare and 

public order. 

The State 's Authority is not Sovereignty 

The state is able to perform those services re

quired of it by exercising the power which it receives 

in conjunction with the authority entrusted to it. In 

order to understand the authority which the state has, 

and the manner by which it receives and exercises it, 

we must note the definition of authority as it pertains 

to the democratic society visualized by Maritain. Author

ity is not sovereignty. The latter, as defined by Maritain, 

involves two elements, "first, a supreme independence and 
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a supreme power which is a natural and inalienable right" , 

and "second , a right to an independence and a power which 

in their proper sphere are supreme absolutely or trans

cendently, not comparatively or as a topmost part in the 

whole." 8 Acceptance of this definition clearly leads to 

the conclusion that no human being , nor organi zation es 

t ablished by him , can possess sovereigntyo The state , 

whethe r it is a person considered as an absolute ruler , 

or an elected body , may bear the attributes of sovereignty , 

but in actual fact "God alone is sovereign" 9 because He 

alone is absolutely and transcendently above the whole 

body politic and creation. 

Authority is t o be considered as comparative sover

eignty , for it is neither absolute nor transcendental . 

It may be defined as na right to direct and command , to 

be listened to or obeyed by others . " lO This right is 

demanded by natural law because man ' s development and 

progress is possible only under some form of order . Keep

ing in mind that ultimately all c.ut hority rests in God , 

we note that He invests it , not in some designated person 

or group of persons , but , in the people generally . Thus , 

people possess through participation in God an inherent 

right to autonomy , self- government or authority . Temporal 

authority therefore resides in the people . Maritain re-
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cognizes the impracticality of order without leaders , 

yet poses the problem of how this leadership may be 

justified in a Christian Humanism in ·which the people 

are equa l . The resolution of this probl em l ies in con

sidering man in the cosmos rather than as an individual 

me~nber of a society . Natural 1aw and the common good 

both demand that there exist in soc iety some who command 
11 

and some who obey . 

The authority possessed by those who command is 

a genuine , living authority according to Maritain. The 

rulers , in as much as they are people in their own right , 

possess the same inherent authority possessed by the 

people in general through pa rticipation in divine author

ity . The rulers also possess authority entrusted to them 

by t he body politic as a whole. The state however does 

not possess the authority entrusted to them by the body 

politic as a right , much less an inalienable right . The 

state is but the vicar of the authority of the body politic , 

its authority may , therefore , be termed vicarious . The 

vicarious authority which the state possesses is subject 

to the control of the body politic , for we must remember 

that the authority possessed by the body politic is a 

natural right and an inalienable one . The body politic 

may , therefore , in agreement with the constitution by 
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which they organized their society , control the authority 

which they entrusted to the state . 

This rightly suggests that the body politic con

trols the state . The manner in which this control may be 

exercised necessitates a brief glance at the hierarchic 

structure of the True Humanist Society under consideration. 

We recall that the basis of the society is the people , or 

the body politic . The topmost part of this society is 

the state . Intermediary between these are to be found 

the representative bodies at the various levels . 12 The 

state , that is the governing body , is responsible to the 

representatives of the body politic . Since this is the 

case , the first , and obvious manner in which the body 

politic exercises control over the state is through the 

use of their franchise which circumscribes their mandate 

whereby the body politic may replace representatives with 

others more amenable to their wishes . The other means 

available for the control of the state are those rights 

belonging to the people through natural law . Paramount 

among these natural rights is freedom of speech , which 

may be enlarged to include the press , radio , and other 

means of communication , and pressure groups which may 

act upon governmental agencies . Of these means the first 
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is generally sufficiently well known, the second , free

doms of press , speech, and radio , while well known, are 

not used as fully as they might be , nor does the body 

politic currently regard them with as much sanctity as 

Maritain feels should be the situation in the organic 

democracy he proposes should exist . The third means of 

controlling the state though normally practiced is rather 

questionable in the eyes of Maritain , because , rather than 

being rational has a tendency to use flesh and blood means 

of control . Through the use of emotional propaganda it 

subverts rational politics to mass agitation and pressure 

groups . 

Maritain introduces a fourth means of control , 

which he calls spiritual, and which has its origin in 

oriental civilization. Basically it is the power of 

truth or Satyagraha which Gandhi used in the procuring 

of Indian independence from Britain. It is coupled with 

the idea conveyed by St . Thomas that the main "act of 

virtue of fortitude is not the act of attacking , but that 

of enduring , bearing, suffering with constancy." 13 

People imbued with the spiritual means "can confront the 

whole machine (state) with the naked human strength of 

their patience in sustaining suffering on behalf of un

yielding, just claims . " 14 
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The manner in which the govenning body exercises 

its authority is pertinent at this point . Basically the 

function of the state is to enable the people to reach 

that level of freedom of expansion necessary for the at

tainment of their ultimate end . While recognizing the 

equality in nature inherent in the human species , the 

state must also recognize the social and economic inequal

ities which differentiate one man from another . Adequate 

freedom from control should be given to each person to 

enable him to progress as completely as possible . Such 

limitations on the authority of the state should be ex

tended to the societies within the body politic that are 

designed to improve the lot of man and the society . 

These should have as much autonomy as is consonant with 

t .he good of the body politic as a whole . It is with 

this view in mind that Maritain espouses M. Yves Simon ' s 

idea "that every function which can be assumed by the 

inferior must be exercised by the latter, under pain of 

damage to the entire whole . For there is more perfection 

in a whole, all of whose parts are full of life and in

itiative , than is a whole whose parts are but instruments 

~onveying the initiative of the superior organs of the 

community . n 15 The autonomy given by this also contrib

utes to the control of state authority because it creates 
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in the body politic a consciousness of power which the 

state cannot ignore . This does not mean , however , that 

the state should merely carry out the wishes of the body 

politic . The state has genuine authority , and it must 

use it . It must make decisions , and when it does, they 

must conform to the dictates of conscience , and be in 

keeping with the laws of ethics governing politics . 

The legislators must do what they believe to be requir

ed by the common good, even though they may incur the 

displeasure of the people . 
16 

The law which should be 

regarded as paramount by the state is natural law , and 

"The legislator in a Christianly inspired body politic 

• • • could never , and should never endorse or approve 

any way of conduct contrary to natural law, but he could 

and should tolerate certain ways of conduct that depart 

in some measure from the natural law . " 17 

The fact that t he state is accountable to the 

pe ople, and at the same time exercises the people's 

authority over them, seems to be contradictory . Mari

tain does not believe this to be the situation. He 

visualizes the state as being in communion with the 

people, a communion concerned with the will to live 

together, the awareness of a common destiny and voca

tion and the movement towards the good . This communion 
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is a t a deeper level than those superficia l levels so 

fre s uently prominent in the dealings of man . It is be 

cau se man obscures the deeper level with his everyday 

coming s and goings , and the momenta ry trends of opinion 

a nd pass ions , that the s t a te must direct a nd counsel him 

towa rd the good , fr equently in spite of his i mmedia te 

desires . 

The authority which the state exercises is not 

only conc e rned with the society of which it is a part , 

but also with those external communities with which it 

is in contact . Marit a in , in keeping with his concept 

of community a nd society , contends that as long as no 

supre- societal organization is established ea ch society 

in the int ernat iona l community enjoys comparat ive 

supreme inde pendence . I f and when the society , by its 

own choice , enters an internat ional society its autonomy 

be comes subject to the authority it has assisted in 

establishing . 



CHAPTER IV 

THE COMMON GOOD RESTRICTS MAN AND STATE 

The Nature of the Common Good 

The common good , frequently mentioned and more 

frequently implied in Maritain 's political philosophy is 

the criteria for the activities of both man and the state . 

It, l ike many other terms used by Maritain, has its source 

in the writings of St . Thomas where there is established 

a hierarchy within the common good related to the meta

phys ical concepts of man , namely, individuality and per

sonality . Both individuality and personality seek an end . 

The f ormer, according to St . Thomas, seeks a practical end, 

while the latter seeks a speculative end . In each instance 

it is termed a ' good '. The good sought by the speculative 

intellect , that is, personality , is the truth as found in 

God o The ~ood sought by the practical intellect, that is, 

individuality , is a temporal end or good . The good sought 

by the speculative intellect is superior to the good sought 

by the practical intellect f or it transcends the temporal 

order to which the practical intellect is restricted . The 

common good sought by the speculative intellect is construed 

by I-1aritain as be ing the s epa r a ted cor:rn:ion 300d , and is the 

(38) 
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ultimate end of man as person. 1 This is superior to the 

common good which man as individuality seeks . 

At the same time we must remember that man as an 

individual is but a part of a biological s pecies which 

likewise has a good , to which each individual is required 

to contribute as a part of the divine plan of the universe . 

Man is also part of the social whole which he creates, and 

in keeping with the Aristotlean maxim that the good of the 

whole is more divine than the good of the parts , man is , 

in some respects inferior to the good , that is the common 

good of the whole social body . 

The concept of the common good is derived from 

natural law . The postulate upon which this is based is 

that man does in general that which is for his own good . 

We should note , however , that some of man ' s actions are 

not basically directed to his own good , yet , at the time 

he carries them out he does not realize it . Man as a 

social being has designed a society to aid him in his 

quest for the good . The good which he seeks in concert 

with his fellowman is that good which alone he would be 

unable to achieve . We may see here more readily the idea 

of the common good , for it is a good common to the multi

tude of persons who constitute the body politic . Maritain 
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implies this when he says rtthe common good is common be

cause it is received in persons , each one of whom is as 

~ mir~or of the whole . rt 2 

Before enlarging upon the exact nature of the com

mon good we must take cognizance of the nature of the ends 

it serves . First we note that the end of the state is to 

procure the common good , therefore the common good is the 

ultimate goal of t he state . But we must note that the 

common good of the state is that which enables the people 

who constitute it to achieve t heir own separated common 

good . Thus, in so far as the people are concerned , the 

common good as the ultimate end of the state is but an 

intermediate end that enables them to attain a superior 

good . This hinges upon the fact that the common good of 

the state is a temporal good while that of the person is 

a spiritual and hence transcendental good . 3 

The common good, though it aims at the good of 

all members of the body politic, is not simply the sum 

of the material goods of its members . Were this the case , 

it would lead to an anarchistic society wherein the good 

of the members would deteriorate to become the good of a 

few, and those few who would be able through power to 

override the wishes of the multitude . Nor is the common 
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good to be considered as the good of the whole as such, 

for this would soon place the whole above the members 

and saGrifice the members to it. The common good is 

"the good human life of the multitude , of a multitude 

of persons; it is their communion in good living.» 4 

This, however , does not mean that the wishes , or the 

good of the majority must be satisfied. Each person in 

the body politic , whether a member of a minority or a 

majority , must be the recipient of the common good. 

Quite naturally the common good, since it is to 

provide a 1 good living ', must encompass those material 

necessities essential for the continuance of life. In

cluded in this would be the material needs of food , 

shelter, and clothing. Added to this would also be 

those material goods which are within the possibilities 

of the state as a result of its technological develop

ment. The common good includes also those public ser

vices and commodities which are deemed desirable in any 

community . The common life which is presupposed in the 

common good includes many of those less tangible aspects 

of life which constitute society . The traditions , cus

toms, and heritages of past generat ions that have con

tributed to the cultura l life of the society are a vital 

part of the common good . The fiscal condition and the 
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laws of the state, coupled with the judicious enforce

ment of that law , and the guarantee of the integrity of 

the state through its military stren~th are all vital 

parts of the common 6ood . 

It includes the sum or sociological 
integration of all the civic conscience , 
political virtues and sense of right and 
liberty, of all the activity , material 
prosperity and spiritual riches, of un
consciously operative hereditary wisdom , 
of • oral rectitude, justice, friendship , 
happiness , virtue and heroism in the in
dividual lives of its members . 5 

I,1aritain constantly po int s out the necessity of the com

mon good being morally and ethically good. He condemns 

any reversion to the idea that the end justifies the 

means. In the procurement of the common good for the 

society, the state must use justice and virtue. These 

are the internal , spiritual attributes which give vital

ity and life to the society and tend to the preservation 

of the state . The corruption of these f orces by the 

state itself, even in the procurement of the common good, 

tend to destroy the spiritual vitality of the state, and 

eventually tend to its own destruction. 
6 

A second major condition of the common good is 

its communicability. Within the social body the common 

good must flow among the people as individuals, and as 

a group. We may most readily perceive the ' flow ' of 
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goods which result from the work of individuals , for 

certainly our economy is based largely upon communica

tion , but the well- being of society is dependent upon 

more than just the exchange of material goods . Friend

ship , the unity of the world , the brotherhood of man and 

similar terms frequently mentioned over the media of mass 

communication to - day are indicative of the flow deemed 

part of the common good . Also , the cultural' changes cur

rently taking place among nations bear ample testimony of 

the deep sense of ' communion ' suggested by Maritain as 

being an integral part of the common good . We see that 

the communicability of the common good is not restricted 

to the community of its origin , still less is it to be 

restricted to a temporal era . It is a movement which , 

besides flowing from the individual person to the body 

politic and back upon the people , accumulates from gener

ation to generation. In a vital society each generation 

builds upon it , enriching the lives of each succeeding 

generation. Thus , each generation in seeking to provide 

its members with those conditions necessary for their own 

common gooo. contributes to succeeding societies . 

The state , in striving for the common good , must 

use the authority delegated to it by the people . Such 

authority must be directed to the preservation and advance-
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ment of the common good, and must be exercised in a man

ner consonant with the integrity , justice , and moral 

goodness implicit in the common good . There are limit 

ations upon the authority of the state . Two instances 

where they occur are in the field of education as well as 

in times of emergency . The state may insist upon an 

educator instructing in a particular field; it may limit 

the content of the course of instruction , but it may not 

impose upon the instructor the beliefs he should hold 

about his field of study . ·7 The limitations upon the 

state ' s authority are related also to the lives of the 

persons who constitute it . There are occasions when the 

state , due to some emergency , as in times of war , requires 

the services of its people; such services must obviously 

be designed to serve the common good . The state may de

mand of the people services designed to bring about the 

successful conclusion of the war , but it may not demand 

that any of its members face certain death . Should the 

sacrifice of human life be necessary for the common good , 

the .lif~· sacrificed must be given voluntarily by the 

person concerned . Lest this be construed as evidence of 

the superiority of the state , Maritain hast ens to show 

that the person who willingly sacrifices his life does 

not lose it , but gains . By the sacrificing of his life 
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for the preservation of the common good he moves forward 

by the dynamism of freedom bringing about his own free 

dom of autonomy . 

The Balance Between Man and State 

These limitations upon the authority of the state 

suggest a balance between man and the state . The nature 

of this balance becomes more apparent when we recall that 

the societies are the creation of man , and that man him

self "is by no means for the State . (but tha t) ••• the 

state is for man . " 8 The balance between man and the 

state which possesses authority over the whole poses a 

paradoxical situation which is resolved only by reference 

to the basic metaphysical concept of man . Insofar as 

man's individuality demands goods and services f rom the 

state , man is inferior to it o On the other_hand, the 

person, having a supra-temporal vocation which is com

pletely f oreign to the state and the body politic, -

since neither possess a spiritual nature - is superior 

to the whole body politic of which he is a part . Since 

this is true, some things possessed by the person are 

beyond the control of the state and therefore its author

ity is limited . The limitations thus placed upon the 

authority of the state stem from the same natural law 

from which its authority is derived . :Maritain indicates 
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three instances where restri ctions upon the state ' s author

ity are of particular importance ; the rights of the human 

person , the r i ghts of the civic person , and the rights of 

the working person. 

The rights of the human person which take preced

ence over the authority of the state are found in those 

areas where man transcends the temporal order . Of para

mount importance would be his vocation to beatitude ; his 

ultimate goal which is to see and possess God . It is 

fitting that the transcendent nature of man ' s vocation 

should take place in the spiritual sphere , for religion 

first noted and aided man towards his spiritual end . 

The ooncep½ natural law, later extended this aspect of 

man ' s life, so that it regards all activities of the mind 

as being part of that spiritual network or universe of 

truth which is part of man ' s transcendental vocation . 

Considered in this light all activities carried on by 

sch_olars, poets, artists , philosophers, and humanists 

would be included in the spiritual area , and hence , be

yond the authority of the state . Maritain points out 

that the only limiting factor in this category is the 

truth sought by the person engaged in the activity . 

The state may compel a person to carry out certain func -

tions in a particular field , a person may be required to. 
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teach philosophy , but the state may not instruct the 

philosopher what he should believe , or discover. A 

similar situation exists in those matters of conscience 

which deal with religion and education . The person has 

the inviolable right to make his own decision with re

gard to the path he chooses to follow towards his own 

personal destiny , or religious vocation . He also posses

ses the right to marry whom he pleases , and as head of. a 

family to "produce and bring up human persons and prepare 

them to fulfill their total destiny . " 9 The state must 

not only recognize the limits which the transcendental 

aspect of man places upon its authority , but , if education 

is within its province , it must complement the work of the 

parent in his task of preparing the people to fulfill 

their destiny . Here we see that the rights of a human 

person , not only place a limit on the state , but impose 

a responsibility upon it so that the fullest development 

of the human person may take place . 

The rights of the civic person require a second 

glance at natural law and the nature of the person. Nat 

ural law only indirectly affects the rights of the civic 

person for it leaves undetermined the manner in which 

social relations are to be conducted . It is up to human 

positive law to complete those aspects left undetermined 



(48) 

by natural law . (The human law which completes natural 

law is statute law, or positive law . ) It is that body 

of law drawn up by the reason and will of man which , in 

giving birth to a particular community , deals with those 

rights and duties of man which follow in a contingent 

manner from the first principle of natural law . It 

develops as a result of the dynamism which is inscribed 

in man ' s nature , and tends to express the deeper require

ments of natural law . The more positive law agrees with 

the fundamental principles of natural law the more it 

passes on to higher degrees of justice and perfection. 

Since positive law deals with the concrete, temporal 

situation , and promulgates the rights and duties of man , 

his rights are directly related to positive law , and only 

indirectly related to natural law . 

A second point pertinent to the civic rights of 

man stem from Aristotle ' s postulate that man is a politic

al animal . The interpretation given to this by Maritain 

is that man naturally wishes to participate actively in 

the political life of the community,~. In an organic democ 

racy the basic manner "in which this participation obtains 

is universal adult suffrage . Implied in the idea of univer

sal suffrage lies the right of each person to express him

self as he wishes , and to associate with others of similar 
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views in an effort to promote the welfare of the commun

ity. The right to associate with ane!s political colleagues 

necessarily results in the establishment of political par

ties . Conceivably the latter could be harmful to the com

munity , and would be harmful unless regulatory steps were 

available . The organization of the organic democracy would 

be such that it would "regulate the make- up of the State, 

of the legislative assemblies and the organs of govern

ment in such a manner that the latter, while subject to 

the control of the assemblies in matters of major interest , 

would be freed from party damination . " lO 

Included within organic democracy we note three 

basic rights of the citizen. The first , implied rather 

than categorically stated, is the right to establish in 

concert with 0neJs fellowmen the constitution under which 

the political society as a whole governs itself . Secondly , 

the right of free men in a free society to control their 

own temporal destiny through the exercise of suffrage . 

Thirdly , the right of each person to express himself on 

political matters and to associate with others who hold 

similar political views . Subordinate rights stem from 

these and concern the status of man as a part of the 

society . Briefly such rights include the equality of man 

before the law , equality of all men with regard to public 
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employment, - that is, direct employment by the state in 

the activities through which it provides services for the 

body politic and political equality. These rights are 

obviously fundamental conditions for man in an organic 

democracy. 

The rights of the working person advocated in or

ganic democracy reflect the essential dignity of man and 

his right to property as guaranteed by natural law. The 

dignity of the human person, of work , and of the working 

person is a phenomenon which though recognized in early 

times, assumed new i mportance in the nineteenth century, 

and has been variously interpreted by social reformers 

during the ensuing· years . Not all reformers recognized 

the spiritual foundation of man ' s dignity , consequently 

many , notably Karl Marx, placed man at the service of the 

state and sacrificed him to it. Maritain , while propound

i ng social concept s similar to socialistic states , dis 

tinguishes organic democracy from them by recognizing and 

repeatedly emphasizing , the primacy of t he s piritual upon 

which man' s dignity is based . In organic democra cy the 

working man possesses a dignity in his own right , no less 

than the leader of the community. The work of each con

tributes to the common good t hereby enabling all members 

of the community to progress to their own ultimate end . 
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Foremost amongst the rights of the working person 

is his right to a living w~ge , one that enables him to 

live with his family at a sufficiently human standard of 

living . His wage must be such that he may provide his 

family with those necessities of life , and those other 

good things which permit him and hi s family to devel op 

i n accordanc e with that expansiveness of being inherent 

in them . Other rights which the worker possesses are 

linked to the rights of the groups to which he belongs . 

Professional organizations , and trade unions must be 

groups of free workers , voluntarily created and joined 

by the workers . They must not be regimented by the state , 

nor should they be under the control of the state . All 

other organizations within the state must recognize that 

same dignity of the worker which is accorded the latter 

by the state , and which he may rightfully expect from both. 

Through natura l l aw man possesses the right to pos

sess property and the right to work . In spite of this , 

I-Iarita in contends that the overwhelming ascendance of 

technical developments in our civilization have resulted 

in two conditions de trimental to the 1'/elfare of the per

son . Fian has become the servant of the machine , a con

dition which does not permit the full g rowth and progres 

sive expansion necessary for man ' s fulfillment . Second , 
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the industrial economy to-day in the capitalis t world 

has largely be come a "regime whose first consideration 

is the profit of investment." 
11 

The solution to these 

problems offered in an organi c democracy are found in a 

form of collect ive ownership or co-partnership . Bas ic

ally this is a partnership where the 'salary list ' is 

replaced by the merging of the interests of worker and 

owner. The operation of the compe.ny by worker and owner 

compensat es them for the servitude i mposed upon them by 

the machine . This compensation stems from the active 

interest they have in the operation of the concern. 

This is not to be considered as state ownership, for 

the state does not control, nor does it interfere with 

the operation of the company. This type of operation 

would overcome the faults of state ownership because the 

incentive in the industrial concern "would proceed from 

interest, a sense of operative responsibility; which the 

workman would have in the well-being of the concern. tt 
12 

An industrial economy conducted in this manner would mean 

that the worker would have a title to work , that is, a 

person would possess "a trust or worker ' s title , which 

assures a man that his employment is rightly his , is 

juridically linked with his person, and that his oper

ative activity will there have room to progress; it should 
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serve to give a title and a social guarantee to the bring

ing into action of what is functionally and inalienably 

the property of the worker; his personal powers, his in

telligence , the skill of his hands . " 13 Such a corporative 

organization must take into consideration the material 

requirements of the people concerned and grant sufficient 

concrete allowances to them. These allowances would have 

more significance for both the worker and his family be 

cause of his direct involvement in the company . 

There are some concerns which could not be placed 

under a corporative system as indicated above . These con

cerns are the responsibility of the state , which in its 

turn must recognize the needs of the people , and provide 

for them. Included in the rights of the worker are many 

social welfare concepts currently in vogue . The state in 

an organic democracy must be prepared to provide the work

er, when occasion arises , with relief , unemployment in

surance , sick benefits , and social security . These must 

be provided to that extent commensurate with the resources 

of the body politic . 

Lest the rights of·man as an individual or as a 

member of a group appear to dominate the state we must 

reconsider them in the light of the temporal superiority 
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of the state . The rights which man possesses through 

natural law are inalienable because they are grounded in 

his nature . This does not mean that they are infinite , 

or without limit . The rights man possesses are limited 

because they are intrinsically related to the common good. 

This does not mean all rights are limited , for example , 

the right to existence and the right to the pursuit of 

happiness cannot be restricted in any way as it would 

jeopardize the common good . 14 These two rights are ab-

solutely inalienable, hence man should brook no interfer

ence with them. On the other hand , rights to free speech , 

or association with others, might through misuse , jeopard

ize the welfare of the state and the common good . When 

this is the case, the state must for the sake of the body 

politic limit their use . The possession of rights may be 

inalienable, but the exercise of the rights may pose a 

problem . The right to an education is an absolutely in

alienable right, yet the exercise of it may licitly be 

limited as an unlimited exercising of it would over-tax 

the resources of the state and bring about a reduction in 

the common good . Such a limitation need not be permanent , 

but should serve to stimulate the society to improve its 

operation so that the exercise of such rights may be ex

tended as fully as possible . 
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Turning briefly to the rights which man as a 

member of a group possesses we note similar limitations. 

The sphere of influence of a group should be restricted 

to those items which concern it, each dealing with those 

problems and matters which are proper to it, and leaving 

to other bodies or organs those activities for which they 

have been devised. This applies particularly to those 

political organizations or parties which haviling vested 

interests tend to exert undue pressure upon the state. 

All political parties, and any other organizations within 

the society, must be sufficiently under the control of 

the body politic that they do not in fact establish con

trol over the state. 

The Two Movements of Man 

The rights possessed by. man as suggested above 

stem from his supratemporal vocation which gives him 

superiority over the completely temporal end of the state. 

At the same time, Maritain , by recognizing each man's re

sponsibility to the temporal common good reveals two 

movements in man's life. One, a vertical movement in 

which his personality is involved and which gives the 

ultimate meaning and direction to life without which he 

would be left with an imperfect earthly existence. The 



(56 ) 

second movement is the horizoneal movement which , though 

restricted to the temporal order , contributes to the 

vertical movement of man ' s soul . This brief section in 

The Range of Reason merits quoting for it shows the neces

sity of considering man as a whole constituted of individ

uality and personality , and of man ' s necessary function in 

the state . Also pointed out is the fundamental require

ment for the attainment of a. truly organic democracy. 

The horizontal movement of civilizat ion , 
when directed toward its authentic temp-
ora l aims, helps the vertical movement 
of souls . And without the movement of 
souls toward their eternal aim , the move
ment of civilization would lose the charge 
of spiritual energy , human pressure , and 
creative radiance which animates it towards 
its temporal accomplishment . For the man 
of Christian humanism history has a mean-
ing and a direction . The procress ive in
tegration of humanity is also a progres -
sive emanc ipat ion from human servitude and 
misery as well as from the constra ints of 
material nature . The supreme ideal which the 
political and social work in mankind has to 
aim at is thus the inauguration of a brother
ly city , which does not imply the hope that 
all men will someday be perfect on earth and 
love each other fraternally , but the hope 
that the existential state of human life and 
the structures of civilization will draw 
nearer to their perfection , the standard of 
which is justice and friendship ••••• This 
supreme ideal is the very one of a genuine 
democracy , of the new democracy we are ex
pecting. It requires not only the develop
ment of powerful technical equipment and of 
a firm and rational politico- social organi
zation in human communities, but also a 
heroic philosophy of life , and the quicken-
ing inner ferment of evangelical inspiration . 15 
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CH.=i.RACTERISTICS OF TRUE Hlfo~iHSI-: 

The term used by ::2.rit ain to G.esi.;m,te or.::;anic 

democr2. cv is True HuE1anism . It is a humanism. v•hich stands 

"as a rich develo pment of ::::; raciousness and liber2.lity pro

duced by antique disciplines and by love of beauty - it is 

s i mply the flower of~ properly human life - above all , 

of reason and the virtues of reason . " 1 It is the achieve 

ment of both divine and human cooper ation . The character

istics of a truly humanist society reflect the three cen

tral themes of Earitain ' s philosophy , na'Tlely , the pri macy 

of the spiritual , the essential dignity of the human per

son , and the importance of natural law i n the temporal 

order . 

The f irst characteristic of the humanist s oci ety 

is its personalistic nature . I t considers society to be 

a whole composed of pers ons , who , be cause they conta in a 

root of independence and consequently const itute a whole 

in themselves , aspire to a supra- temporal vocation whi ch 

society cannot provide . The political society , be ing 

conscious of this common aspiration , will , by concrete 
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and positive liberties embodied in itself and subordin

ate institutions, endeavour to bring about in social 

action the inner freedom sought by the human person . 

The democracy in which this occurs will exclude domin

ation by one segment of society over another or over 

the masses , The truly humanist society will be a class

less, moral democracy, brought about through a concept 

of the dignity of work , - work in all its ramifications, 

- whereby there will arise "on the plane of social life 

itself respect for human personality in each of the in

dividuals of whom the crowd is made up." 2 

The second characteristic is the communal aspect , 

or the autonomy of the temporal order. This recognizes 

the natural inclinations the person has to communion with 

his fellowman and to participation in the political life 

of the society. It acknowledges the common good as an 

infravalent end for man , but , rather than denying the 

primacy of the spiritual, acknowledges the subordination 

of the temporal order to the spiritual (not simply as a 

means) but as a real and effective subordination in that 

it must be attained in man's movement toward the separ

ated common good . The true humanist society is communal 

because it works for "a better life for their brothers 

and to the concrete good of the community of human persons ."~ 
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It recognizes that in the political sphere , "and to the 

extent that man is-a part of political society , " 4 the 

common good is superior to the individual . 

A more complex char~cteristic of True Humanism 

is its pluralist structure . This concept involves the 

temporal situations in which man is involved, political , 

economic, and juridical . The political aspect must not 

be confused with the political activities of the person 

as the natural inclination discussed under the comr,mnal 

characteristic of society . The pluralism desired on the 

political level refers to the associations set up by men 

for the furtherance of community life . These associations 

would possess autonomy consonant with the demands of 

society at the level upon which they operate . Pluralism 

"assumes that the development of the human person normally 

requires a plurality of autonomous communities which have 

their own rights , liberties and authority . " 5 Among these 

autonomous communities would be the city , the municipal

ity and the family . Economic pluralism proposes a system 

"whose spirit and economic structure would be in conform

ity with the communal and personalistic conception of 
6 

society , " thereby granting the person those economic 

conditions necessary for his complete development . Two 

levels are suggested in regard to the economic pluralism , 
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the first , a family type of rural economy for agriculture, 

and a form of collectivisation of ownership for the reg

ulation of the industrial economy . This involves the con

cept of the 'title to work ' suggested earlier. 7 

Juridical pluralism considers the relationship be 

tween the temporal and spiritual orders from a religious 

point of view. Maritain , acknowledging the continuation 

of current religious diversity in the true humanist so

ciety, contends that legislators "should tolerate, (to 

tolerate is not to approve) ways of worship more or less 
8 

distant from the truth." Such toleration is necessary 

if the legislators are to direct the society .towards a 

"virtuous life, and the prescriptions of the moral law" 9 

which are a fundamental part of the common good . The 

thought entertained by Maritain is readily perceived in 

the following statements; 

It is towards the perfection of the 
natural law and of christian rectitude . 
that the pluriform juridical structure 
of the city would be orientated, 

resulting in a vitally christian commonwealth in which 

the various oon-christian groups in- 10 eluded in it would enjoy a just liberty . 

Maritain contends that the christian or theist 

characteristic of true humanism is quite important . On 
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close examination it becomes apparent that it provides the 

basis of the society , and virtually permeates all other 

aspects . This characteristic differs from juridical plur

alism in that it does not concern itself with the relation

ship between religion and the state . The theist conception 

of society does not suggest or require all its members to 

adhere to a belief in God , or to be Christians . What it 

does suggest is that the society must recognize God as the 

principle and end of the human person , as the source of 

natural law , political authority and society . Society 

must also recognize that liberty , fraternity , justice and 

friendship , respect for the human person and his respon

sibility before God provide the internal power needed by 

the civilization in the attainment of its ends . These 

are the attributes which make a society vitally christian. 

For the non- christian , who in the main adheres to these 

attributes of justice , liberty , fraternity and the dignity 

of man , co - operation in a christian humanism is assuredly 

possible . The only area in which Maritain thinks he would 

suffer would be in the basis of his convictions for these 

characteristics . The non- christian in attempting to sub

stantiate his adherence to the concepts of fraternity , 

justice and friendship , would be arguing from a considerably 

weaker position than the christian. 
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Lest the plur a l istic characteristics suggest dis

unity in the society two quotations from True Humanism 

help to resolve this . 

The unity of such a civilization would 
•••• (be a) unity of orientation , which 
proceeds from a common aspiration •••• 
for a form of common life in better 
accord with the supra-temporal interests 
of the person ; and the part of the agent 
of unity and formation which was played 
by the christian king in regard to the 
city of yesterday belongs ••• to the most 
polit ically evolved and the most devoted 
section of the christian laity and the 
popular elite in the new temporal order . 11 

The society possesses unity because it , 

allows of a heterogeneity of internal 
elements and is only based on a general 
sense of direction , a common orientation. 
The pluralist city multipl ies liberties, 
whose measure is not uniform , which vary 
according to a principle of proportion
ality . Again , this solution gathers the 
whole unification of the temporal com
munity into one essential and natural 
point : a simple unity of friendship . 12 

The attainment of a true humanist society as 

suggested above should come about , not by the imposition 

of this philosophy or a theological ideal . This would 

immediately negate the principles of it . Such a society 

would have to depend upon the fostering of an attitude 

conducive to it through education of all people , and 

particularly of the young . Five fundamental dispositions 

are necessary in education if such a society is to be the 
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result . "Fi rst , the love of truth , which is the primary 

tendency of any intellectual nature . " ••• Second , the 

love of good and justice , and even the love of heroic 

feats , ••• Third , that disposition which might be called 

simplicity and openness with regard to existence •••• The 

fourth fundamental disposition concerns the sense of a 

job well dooe , ••• The fifth fundamental disposition is 

the sense of co- operation , which is natural in us . " 13 

Education , Marita in believes , would i mpl ant in the people 

generally that ' christian leaven ' which , working through 

them would bring about a truly humanist society . 
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